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Abstract 

Political, social, and religious values of young-adults from the millennial generation were 

investigated. Data was gathered through extensive interviews of roughly 80 question, and a 

17 -question social values questionnaire. There were 15 participants, 5 females, and 10 males. 

Interviews were analyzed for evidence of Lakofrs Moral Metaphors, as well as Haidt and 

Graham, and Haidt and Joseph's Moral Intuitions. The interviews provide strong support for the 

majority of liberal moral metaphors, while providing moderate support for the conservative 

moral metaphors as well as Haidt and Joseph's Moral Intuitions. The data also indicated an 

additional conservative moral ethic ofPersonal Responsibility, one that was suggested by, Dan 

McAdams. 
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The Political, Social, & Religious Ideology 

of the Millennial.Generation, Post-9/11 

Following World War II, concern for the likes of Hitler and Stalin and their powerful 

personalities and influence regenerated an interest in the study of political ideology and the 

authoritarian personality. Initial researchers like Converse (1964), Lane (1962), and Adorno et 

al. (1950) laid the groundwork for the post-war study of political ideology. Jost (2006) takes 

issue with Converse and what he terms The End of Ideology, and argues that ideology and the 

left-right scale in fact remain fully functional. A recent surge in interest in morality and political 

ideology is found in the work of Lakoff (1 995), Haidt (2004; 2007), Shweder et al. (1997), 

Altemeyer (2004), and Sidanius et al. (2004). The current study seeks to understand the social 

values and ideologies of the millennial generation, and how they are organizing these ideologies 

. post- cold war and post- September II th, 2001. Special attention is paid to indications of 

Lakofrs moral intuitions, as well as Haidt & Graham, and Haidt & Joseph's moral intuitions. 

The End ofIdeology 

In the 1950s Phillip Converse conducted one of the first studies of political ideology 

based on national surveys of Americans. He challenged the idea that the mass public held 

coherent belief systems similar to the political and educated elite. Instead, he devised a tiered 

model of ideology formation, according to which beliefs became more and more fragmented as 

education decreased. He used the notion ofattitude constraints to predict the way that a person 

would construct their basic belief system. If a person was anti-welfare, for example, one would 

also expect that he or she would be pro-life, pro-big business, and anti-affirmative action. This 
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could be determined based on statistical constraints of idea-elements. He also examined the 

range and centrality of idea-elements. 

Converse's analysis of national surveys showed that only2.5% ofthe general public 

could be classified as ideologues whose belief systems were (a) active or continuously evaluated 

and utilized, (b) consistent over time, ( c) relatively abstract, (d) and had a wide range of idea
. . 

elements with high constraint (1964). The second stratum ofnear-ideologues consisted of those 

who referred to a belief system in a similar manner as the ideologues. However, near-ideologues 

were less explicit about their belief systems, did not show as much evaluative dependence on 

concepts, and may have mentioned or failed to mention a concept that raised doubt about the 

depth of their understanding. This category ofparticipants only made up 9% of the sample. 

The third and largest stratum, consisting of42% of the sample, did not seem to 

understand the over-arching concept of liberalism and conservatism, but did have a preference 

for a political group based on their favorability towards a particular social. group. These 

participants, titled "group interest," revealed significantly different forms ofjudgment 

processing. Their image ofpolitics was largely derived from their social network and group 

memberships, in that their opinions on issues were based on group interest and advice from other 

group members. They lacked the conceptual sophistication to recognize how they should 

respond to political issues and relied on advice and information from other people to guide their 

responses. This category of group interest focused participants was also described by the authors 

as "ideology by proxy." 

The 4th level was a category ofmisfits who did not meet the criteria of any of the above 

levels. Comprising 24% of the sample, these participants were either described as flowing with 

the "nature of the times," or having a single issue focus. They could not discern that programs 
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and policies were representative of larger, over-arching political ideologies of the parties. The 

final and fifth group, "No issue content" (22.5%), did not demonstrate any ties or understanding 

of policies. A few expressed party loyalty but could not give any information about the party. 

The author concluded that the majority of the general public lacks a coherent political ideology. 

He also concluded that the majority of the public does not fit on the conservative-liberal 

continuum, rendering this political yardstick a nearly useless tool for measuring political 

ideology. 

Robert Lane 

In 1962 Robert Lane began one of the first extensive narrative studies of political 

ideology. In his book, Political Ideology: Why the American Common Man Believes What He 

Does, Lane shares his findings from the extended, 7 month interviews with fifteen working- and 

lower-middle-class men from Hilltop Eastport, USA. The fifteen men were chosen from the list 

of voters on the basis of a table of random numbers. They were all white, married men between 

the ages of25 to 54 (most were in their 30s). Ten of these men had working-class occupations 

and 5 had white-collar occupations. Lane approached the interviews like a psychoanalyst might, 

"listening with the third ear." The interviews were discursive in that the men were allowed to 

ramble in a stream of consciousness about open ended topics. They were also dialectical, 

facilitating for probing and deepening of certain meanings, and allowing for a sort of 

transference that resembled a close social relationship. This style of interview permitted the men 

to express joy, hostility, fear or contentment on a range of issues. The use of a tape recorder also 

provided a textual account of all that was said. The interviews were then transcribed verbatim. 

These extended interviews were both contextual and biographical, making way for the discovery 

of what lies at the root of many of these social values. 
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First, Lane explored the men's concept of freedom, and noticed three themes in their 

conversations: 1. the emphasis upon freedom of opportunity, one that permits the marriage of 

freedom and equality; 2. the conformist and the rigid tendency in the American uses of freedom, 

and 3. the American concept of freedom as a set of rights against the government-negative 

rather than positive freedom. The negative freedom, freedom from the government, is conceived 

of as the freedom to go where one wants to go, without interference of the government, as they 

believed occurred in Russia. The positive freedom most frequently mentioned was the freedom 

of religion, or as one of the men stated "Freedom of religion means that a person can choose his 

own religion, and nobody's got a right to say anything about it" (Lane, 1962). The second most 

frequently mentioned positive freedom, was the freedom of movement, to go where one chooses 

without permission or supervision by the government. The men also seemed to value the right to 

criticize the government, and did so readily. However, they did not appear to perceive this as a 

freedom, but rather as a natural right of being human. There also seemed to be burdens that 

accompanied freedom. Specifically, the burdens were described as coming from the pressures of 

day-to-day living and the overstimulation of one's senses, from multiple directions. The men 

expressed feeling bombarded by "tiny messages" about religion, politics, work, family, and 

materialism. The men desired a return to a simpler time, when life was quieter and less 

congested. To many of these men, Freedom came with a burden or "some kind of bondage" as 

one man described. When discussing the idea of more freedoms, it appeared that those men who 

had the most trouble controlling their own impulses were also the ones likely to fear freedom in 

the personal realm. Each of the men who had problems with sex, anger, and consumption, shared 

the common traits of being emotional and impulsive. Lane concluded the analysis of Freedom 

by suggesting that modem (and ancient) man is burdened by freedom, because of an inadequate 
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system of personal control. This caused them to seek the reinforcement of convention, the 

specification of behavioral codes, and the encroachment of the criminal code upon the area of 

individual choice. 

Next, Lane addressed the fear of equality. The men suggested that others of higher status 

wer,e admired, but should not be revered. The attitudes toward equality that these men adopted 

rested on the evaluation of one's own status in comparison to those around him. Despite the 

sentiment that "all men are created equal", American culture encouraged competition, "climbing 

the social ladder", being "better" than the man next to you. The men of Eastport all seemed to 

agree upon the notions of "equal opportunity" and that "all men can better themselves". The 

men dealt with the concept of equality by treating it within classes, versus between classes. For 

example, Woodside, a railroad guard and auxiliary policeman suggested that "all people are 

equal to one another in his own category" (Lane, 1962). Another way that the men evaded the 

idea of inequality was to deny its importance all together. One man said "I don't think it [social 

class] is important. I mean, whenever I asked and went for ajob, the boss never asked me what 

class I was in. They just wanted to know if I knew my business". Still others reduced the tension 

of status and success through resignation, or a reluctant acceptance of one's fate. 

The men in Lane's sample also seemed to think that they had greater happiness than 

those in the upper class. O'Hara said "I think lots of times they're never happy, because one 

thing is, the majority of them that are rich have got more worries." (Lane, 1962). These men also 

believed that whatever class they were in, was the class of the majority. Thus, they held a lot of 

the power and "they've got a big part to do with running this country". In general the men felt 

that people deserved the social position they were in, and that the rewards of life were 

proportionate to ability, effort, and the wisdom of previous decisions (Lane, 1962). Likewise, 
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those people in the upper classes deserved their wealth and status. The concept ofeducation 

seemed to justify the level of success and failure in one's own life. 

When presented with a hypothetical world where all people were much more equal in 

wealth and status, the men voiced that they would not like this. In fact, they said they would fear 

and resent this kind of equality. In particular, equality would pose the problem of social manners 

and how to behave; the men also felt equality would deprive people of the motivation and goals 

that keep them working hard. 

When the men were asked about Utopia they provided a very interesting picture of the 

ideal society. The men ofEastport saw a Utopia as the simple life of bygone days. Utopia was a 

glance backwards to the simplicity of an earlier time. There was no mention of increased leisure 

time, or a lack of work. Instead, a vital part of their Utopia rested upon conventional morality 

and good human relations. Most importantly, they sought a relief from worry, and an acceptance 

by all, for who they really were. 

The Authoritarian Personality 

Written by Theodore Adorno, Egon Brunswik, Else Frankel-Brunswik, and Daniel 

Levinson, The A uthoritarian Personality was a nearly 1,000-page study published in 1950 

(Adorno et aI., cited in Gregg, 2008.) This was a ground breaking study which extended the 

psychoanalytic theorizing of the Frankfurt School, a primarily Jewish, Marxist group of 

philosophers at the Institute for Social Research. The study focused on the intrapsychic 

organi~tion ofthe authoritarian personality, versus the social environment that created it. The 

theoretical framework was largely based on the Frankfurt school's analyses of Nazism, and Erich 

Fromm's study of workers in Escape from Freedom (1941, as cited in Gregg, 2008). Manifest 

social-political attitudes were measured by an Anti-Semitism scale, an Ethnocentrism scale, and 
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a Political-Economic Conservatism scale. Latent authoritarian or non-authoritarian personality 

dynamics were measured by the F- (potentiality for Fascism) scale. The study made ground

breaking attempts to distinguish between manifest attitudes and latent personality organization, 

as well as combining quantitative and qualitative methods. The authors hypothesized that the 

traits thought to comprise the authoritarian personality formed a syndrome (e.g. that scoring high 

on one subscale would positively correlate with high scores on the other subscales), and that 

people whose personalities resembled this syndrome more strongly, express overt anti-Semetic, 

ethnocentric, and socially conservative values (Adorno 'et ai. 1941, as cited in Gregg, 2008). The 

authors also conducted lengthy life-histories and administered projective tests to highly

prejudiced and unprejudiced subjects, in order to determine the psychodynamic forces of 

authoritarianism. 

The authors theorized that authoritarian parenting (1) imposed a strict and narrow 

conception of good and bad which categorizesd many normal wishes and feelings as "bad" and 

immoral, thus causing the child to disown or repress these feelings; and (2) intimidated the child 

with threats and punishment, creating a sense of weakness, vulnerability, and resentment. The 

child typically adapted with several strategies: identifying with the authoritarian parent (and 

other authority figures), suppressing / repressing his or her rebellious resentment, denying his or 

her bad/immoral qualities, and projecting those qualities onto social out-groups. Most 

importantly, the child displaced his or her hostility from its original targets (the threatening 

parent, or authority), onto the out-groups, who now seemed to embody these bad and immoral 

qualities (Adorno et aI., 1950, as cited in Gregg, 2008). 
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The 9 psychological traits that arose from this structure were believed to comprise the 

authoritarian syndrome, and were used to construct the F-scale. The following were the 9 sub-

scales: 

I. Conventionalism: "A rigid adherence to conventional, middle-class values" 

2. Authoritarian Submission: "A submissive, uncritical, attitude toward idealized moral 

authorities of the in-group" 

3. Authoritarian Aggression: "A tendency to be on the lookout for, and to condemn, reject, and . . 

punish people who violate conventional values." 

4. Projectivity: "A disposition to believe that wild and dangerous things go on in the world, the 

projection of unconscious emotional impulse." 

5. Sex: "Exaggerated concern with sexual 'goings-on'" 

6. Power and Toughness: "A preoccupation with the dominance-submission, strong-weak, 

leader-follower dimension; identification with power figures." 

7. Destructiveness and Cynicism: "A generalized hostility and vilification of human nature." 

8. Superstition and Stereotypy: "The belief in mystical determinants of the individual's fate, the 

disposition to think in rigid categories." 

9. Anti Intraception: "An opposition to the subjective, the imaginative, the tender-minded" 

(Adorno et at, 1950, as cited in Gregg, 2008). 

These traits intercorrelated at statistically significant levels to support the theory that they 

compriseed an underlying syndrome. The F-scale also correlated strongly with the measures of 

manifest anti-Semitism (r= .53), ethnocentrism (r= .65), and political-economic conservatism (r= 

.57). The study made an impressive discovery, especially since the items are not logically 

connected. For example, anti-Semitism does not logically connect with prejudice against other 
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ethnic groups, nor should it be associated with conservative views about the economy, now 

should all three of these be associated with the values comprising the F-scale (Gregg, 2008). 

The researchers also used clinical-style interviews of subjects scoring high and low on 

the prejudice scales (anti-Semitism and Ethnocentrism) in order to explore the cause and psycho

dynamics ofauthoritarianism and "democratic" orientations. Frenkel-Brunswik wrote four 

chapters summarizing these interviews. The ethnocentric subjects described their parents as 

more distant, stem, demanding and punitive than the low-scorers (Adorno et aI., 1950, as cited in 

Gregg, 2008). Ethnocentric subjects were also more likely to describe their fathers as the 

dominating authority figure, and their mothers as "a sacrificing, kind, submissive person" 

(Adorno et aI., 1950, as cited in Gregg, 2008). The result of this authoritarian parenting was 

obedience, ambivalent submission and resentful hostility .. 

In relationship to sex, Ethnocentric subjects tended to reject their sexual impulses, while 

those who embraced it viewed sex as a vehicle for manipulation and power. Ethnocentric 

subjects also tended to embrace traditional sex-roles, preferring to see men as tough, and women 

as delicate and passive (Adorno et aI., 1950, as cited in Gregg, 2008). In terms of cognitive 

personality organization, Ethnocentrics tended to reject their oral, anal, sexual and Oedipal 

drives, by projecting these "dirty" impulses onto out-groups, and displacing their aggression, 

thus leaving them intolerant of ambiguity and intraception. 

In summary, the interviews found that the greatest difference between the Ethnocentric 

subjects and the non-prejudiced subjects was the Ethnocentrics inability to become aware of 

potentially-negative characteristics and incorporate them into their identities. The ethnocentric 

subjects tended to be raised by strict, dominating father figures, resulting in prejudice and anti

intraception (Adorno et al,. 1950, as cited in Gregg, 2008). 
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In 1973, Bob Altemeyer continued the work of Theodore Adorno, Egon Brunswik, Else 

Frankel-Brunswik, and Daniel Levinson. He conducted dozens of studies to test the internal and 

external validity ofhis Right Wing Authoritarian Scale (RWA). He corrected some of the flaws 

with. the F -scale used by Adorno et al. (1950) by counterbalancing items on the test. Altemeyer's 

work and definition is taken to be the most reliable and accepted work on authoritarianism today. 

He defined three attitudinal clusters which are covarying: (1) Authoritarian submission which 

suggests an abnormal tendency to be submissive to authority figures with perceived legitimacy 

within one's society; (2) Authoritarian aggression indicates an overall tendency to be aggressive 

toward particular groups or individuals and is thought to be encouraged by perceived authority; 

and (3) Conventionalism is the strong tendency to conform to social norms that he or she 

believes to be legitimized by the society and its leaders (Altemeyer, 1996). From this, Altemeyer 

constructed the Right Wing Authoritarian Scale which includes correlations between 

characteristics such as prejudice, ethnocentrism, potential for fascism, conventionalism, violence, 

hostility, religiosity, and conformity (Altemeyer, 1988). 

Altemeyer began the RWA scale in 1973, and found that authoritarianism steadily 

increased until the 1990s, when there was a drop in scores. Hunsberger and Altemeyer 

conducted a study in 1995 of authoritarianism, among fundamentalist Christian and non

Christian samples. They found no statistical significance difference between fundamentalist 

Christian and non-Christian samples in their scores on the R W A scale. 

Altemeyer conducted a study in 2004 to determine the personality traits ofpersons with 

the greatest prejudice against disadvantaged groups. He investigated the social dominating 

personality (SDO), and the Right Wing Authoritarian personality. He collected data from 470 

Caucasian introductory psychology students, and 674 of their parents. He was particularly 
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interested in participants who scored high on both Social Dominance and Authoritarianism. 

Certain aspects of these personalities were in opposition to one another. For example, Social 

Dominance individuals wanted to control others, whereas authoritarians were more submissive, 

and did not aspire to dominate. SDOs lacked religious backgrounds, whereas RWAs were highly 

religious church-goers. SDOs tended to be male, whereas RWAs were both male and female 

equally. 

He found that those who scored high on both scales were more accepting of stereotypes 

and more hostile toward a wide range of minorities than the social dominators or the 

authoritarians. They appeared to be the most prejudiced group that investigators found, with an 

extra tendency for sexism, racism, homophobia, etc. In terms of dominating versus submitting, 

those who were high on both scales seemed to like submission, but wanted to be in charge, with 

others being submissive to them. He also found that the "double highs" were very religious, in 

accordance with the RWAs. 

Social Dominance Theory 

As an alternate account of conservatism and prejudice, Jim Sidanius and Felicia Pratto 

developed Social dominance theory. This is a social psychological theory that focused on both 

individual and structural factors that contributed to various forms of group-based oppression 

(Sidanius, Pratto, Van Laar, & Levin, 2004). The social dominance orientation measure (SDO) 

was used to determine individual differences in levels of preference for social dominance. The 

authors discussed how social dominance theory was distinct from authoritarianism and political 

conservatism. 

Despite the broader theoretical view of social dominance theory that was presented in 

1993, it has since been simplified and reduced to the point that many think of it as "just another 
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personality theory" (Sidanius et al., 2004). Much of the empirical research focused on the 

individual-difference construct of social dominance orientation. This aspect of the theory has 

become so large that many call it "social dominance orientation theory." However, the authors 

argued that SDO was never meant to play such a large role in the theory. Instead, the authors 

focused on institutional discrimination and social ideologies as the two most important engines 

ofgroup-based social hierarchy. Social dominance theory thus attempted to understand how 

psychological predispositions, social identities, social context, social institutions, and cultural 

ideologies all intersect to produce and reinforce group-based social inequality (Sidanius et aI., 

2004). 

Social Dominance Orientation was a personality construct which accounted for social 

context. It involved a number of factors, including socialization experiences, situational 

contingencies or context, and individual temperament (eg. aggression, empathy) (Sidanius et aI., 

2004). For example, one study done by the authors showed that high SDO individuals were most 

discriminatory against the out-group, when the in-group was one with which they could highly 

identify (Sidanius, Pratto, & Mitchell 1994, as cited in Sidanius et al., 2004). An example of this 

might be Israelis and Palestinians. Those Palestinians with high SDO were most discriminatory 

against the Israelis because they strongly identified themselves as Palestinians. It is also 

significant to note that the authors found that SDO levels were sensitive to both transitory and 

chronic differences in perceived social power. For example, members of a dominant group (eg. 

European Americans) because of their privileged positions in the hierarchy, tended to have 

higher levels ofSDO than do members of subordinate groups (eg. African Americans) (Sidanius 

et aI., 2004). 
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Social Dominance Theory considered social institutions to be central in establishing and 

maintaining group-based social inequality. The authors identified many powerful institutions 

which functioned in ways that created and maintained group dominance. For example, banks, 

insurance companies, police, prosecutors, judges, and prison administrators were all hierarchy 

enhancing positions. However, they also identified a class of institutions which attenuated 

group-hierarchy. These included civil and human rights organizations, public and private welfare 

agencies, and the public defender's office (Sidanius et aI., 2004). 

The smooth functioning of institutions relied on the fact that individual values regarding 

group-based equality be compatible with the institution and role which the individual was a part 

of. Social dominancy theory identified five processes which sort individuals into compatible 

social roles. These are self-selection, institutional selection, institutional socialization, 

differential reward, and differential attrition (Sidanius et aI., 2004). Social dominance theory 

suggested that individuals select social roles compatible with their SDO levels (self-selection). 

Institutions were also expected to select employees with values compatible with the institutions 

hierarchy function. In terms of institutional socialization, it was expected that formal 

institutional rules, peer pressure, institutional incentives, dissonance reduction processes, and 

other subtle and direct pressures would all induce people to adopt the values and attitudes 

compatible with the social roles they occupy (Sidanius et aI., 2004). This hypothesis was 

supported by a study conducted with 97 white police officers. Their racial attitudes of the 

officers were examined upon entry into the police academy and over the next 18 months. As the 

officers progressed through trainings, their attitudes toward blacks became progressively more 

hostile (Teahan 1975, as cited in Sidanius et aI., 2004). 
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Researchers also hypothesized that institutions would reward those who were behaving in 

accordance with their social roles and to punish behavior incompatible with those roles. This 

was confirmed in a study by Leitner and Sedlack (1976), who found that campus police officers 

with higher racial prejudice scores were more likely to get praise and good reviews from their 

bosses than those with lower racial prejudice scores (Sidanius et al., 2004). Finally, it was 

expected that those with role-incongruence should leave their hierarchy roles at higher rates than 

. people with compatible attitudes. VanLaar et al (1999) conducted a study of 5,665 college 

students at the University of Texas at Austin that tracked the student's racial attitudes throughout 

. their college career. Among freshman, those in majors incongruent with their racial attitudes 

were overrepresented, and those with congruent attitudes were significantly underrepresented. 

However, among juniors, the opposite was found. This trend can be accounted for in two ways: 

(1) greater pressure for the incongruent to change their major, and thus self attrition, and (2) 

institutional pressure that caused students to change their social attitudes based on their major (as 

cited in Sidanius et aI., 2004). 

Like Authoritarianism, SDT assumed that people's sociopolitical attitudes were a result 

of, and stemmed from, personality and cross-situationally consistent behavior predispositions 

(Sidanius et aI., 2004). However, each theory's etiologies and foci were qualitatively different. 

Authoritarianism was considered to be a pathological state of mind often resulting from highly 

oppressive parent-child interactions. On the other hand, Social Dominance Theory did not 

propose an etiological explanation for the development of SDO. It was not considered to be a 

pathological condition, but rather represented normal human variation ofdispositional 

differences (Sidanius et aI., 2004). 
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As a second point of difference, Authoritarianism focused on the individual's relationship 

to the in-group and their tendency to submit to authority. In contrast, SDO focused on the 

individuals' attitudes towards hierarchical relationships between groups (eg. Blacks and whites) 

and the desire to promote intergroup domination (Sidanius et aI., 2004). Third, although both 

SDO and Authoritarianism were measured with individual difference scales, Authoritarianism 

was solely a personality construct focusing on intrapsychic causes, whereas SDO was embedded 

in a much more complex theory of intergroup relations. Authoritarianism largely ignored the 

role of the cultural and ideological context, whereas context was central to social dominance 

theory. 

In addition to conceptual differences, there were significant empirical differences as seen 

in a consistent line of research. Both scales were strong predictors of prejudice against 

generalized out-groups, but they made very different contributions to the prediction of these 

attitudes (see Altemeyer 1998; Duckitt 2003; Jackson & Esses, 2000; McFarland & Adelson 

1996, as cited in Sidanius et aI., 2004). 

Some claimed that SDO was simply a renaming of the common construct of political 

conservatism (J. Citrin, personal communication, November 1997 as cited in Sidanius et aI., 

2004). The authors argued that the degree to which one found them to be similar depended on 

how one chose to define conservative. Of the many definitions of political conservatism, one 

bore some resemblance to social dominance theory. Edmund Burke, often called "the father of 

conservatism" defined it as opposition to social leveling and support for the rule of "social 

superiors" over "social inferiors" (as cited in Sidanius et aI., 2004). However, very few 

contemporary conservatives would agree with this definition. Rather, modem conservatism was 

often defined in terms of respect for "individual freedom", maintaining established values and 
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institutions, opposition to government interference in the economy, and the sanctity ofprivate 

property. Thus, SDO and political conservatism were conceptually distinct. Sidanius and Pratto 

(1999; as cited in Sidanius et al., 2004) have found empirical differences between the two as 

well, finding that the median correlation between political conservatism and SDO was about .28, 

debunking any chance of conceptual redundancy. 

Some have criticized that the theory provided moral andintellectual legitimacy for 

continued social inequality (e.g., Jost, Burgess, & Mosso, 2001, as cited in Sidanius et at, 2004). 

It is true that the theory was centrally concerned with the resilience of group-based social 

hierarchy, but did not in any way support such resilience. In fact, it was quite the opposite. 

Sidanius and Pratto frequently spoke out against the misuse of scientific theories as justification 

for gender and racial inequality (pratto, 1996, 1999; Pratto & Hegarty, 2000, as cited in Sidanius 

et aI., 2004). As G.E. Moore pointed out almost 100 years ago (see Wright, 1995), analysis of 

human behavior as informed by evolution is no more a moral endorsement of such behavior than 

is geology a moral endorsement ofearthquakes, nor psychiatry an endorsement ofmadness (as 

cited in Sidanius et al., 2004). The authors were much more concerned with the use of their 

theory to generate equality based intervention than its use as a legitimizing argument for the 

existence of inequality. Thus, Social Dominance theory stood as another personality theory 

backed by strong empirical evidence. 

The End o/The End o/Ideology 

In 2008, John Jost renewed social psychology work in the left-right dimension when he 

took issue with Converse's conclusions and the "End ofldeology" claims. Jost, Nosek, and 

Gosling (2008) offered the thesis that ideological belief systems may be structured according to a 

left-right dimension for largely psychological reasons, linked to variability in the need to reduce 
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uncertainty and threat. These belief systems acquired coherence and structure from psychological 

needs, motives, and constraints that vary both situationally and dispositionally. The core beliefs 

that varied between conservatives and liberals were resistance to change and acceptance of 

inequality. Both correlated positively with conservatism and negatively with liberalism. They 

also examined data from 6 samples of introductory psychology students at New York University, 

and found that political conservatism was significantly and positively associated with all forms 

of system justification. Additionally, the authors found that acceptance of inequality was a 

cornerstone ofconservatism. 

The authors also looked at personality differences underlying political ideology and 

concluded that two of the Big Five Personality dimensions (Openness to experience, and 

Conscientiousness) accounted for the differences most accurately, with liberals scoring higher on 

the former, and conservatives on the latter. 

Jost, Nosek, and Gosling (2008) then considered their thesis that ideology was derived 

partly from the psychological needs of individuals to manage uncertainty and threat. Jost, 

Glaser, Kruglanski and Sulloway (2003) conducted a meta-analytic study using data from 12 

countries, which found that intolerance of ambiguity, avoidance of uncertainty, and needs for 

order, structure and closure were all positively associated with conservatism (and negatively 

associated with liberalism). Openness to new experiences and integrative complexity were 

negatively associated with conservati,sm (and positively associated with liberalism) (as cited in 

Jost et. al 2008). Jost, Nosek, and Gosling (2008) also cite several other studies which have 

confirmed what many recent observers ofAmerican public opinion have noticed, namely, that 

the occurrence of terrorist attacks, and the reminder of mortality, caused a shift towards 

conservatism (Cohen, Ogilvie, Solomon, Landau et ai., 2004; Willer, 2004). On the other hand, 
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travel and education tended to predict a liberal, progressive shift in political ideology (Bobo & 

Licari, 1989; Leonard, 1964; Lipset, 1982). 

In his 2006 article The End ofThe End ofIdeology, Jost directly confronted the post 

WWII proclamation of the "end of ideology." Phillip Converse (1964) was at the forefront of 

this movement when he published the results ofhis study, indicating that the majority of the 

mass public did not even come close to owning a coherent ideological system, and therefore not 

able to be placed on the left-right spectrum. This period brought a slowing to the psychological 

and sociological study of political ideology. However, Jost argued that the recent occurrences of 

9/11, the Bush Presidency, the Iraq War, and Hurricane Katrina provided ample evidence for the 

polarizing presence of ideology. 

The definition of ideology was a central part of this debate, as there were numerous 

competing definitions. Many, including Converse, emphasized stability and organization of 

beliefs as key features of ideology. However, all ofthe definitions shared a psychological nature 

(Adorno, 1950; Apter, 1964; Rokeach, 1968). Jost adopted the definition that was closest to 

Tedin's (1987) which defined political ideology as an "interrelated set ofmoral and political 

attitudes that possess cognitive, affective, and motivational components" (Jost, 2006). This 

allowed enough room for the mass public to reasonably satisfy the requirements for having an 

ideology. 

Jost argued that humans will always crave some form of ideology, as ideology imbues 

social life with meaning and aspiration (2006). He drew on data from the American National 

Election Studies (ANES), and concluded that ideology was strongly a part ofmost people's lives. 

According to this data, over two-thirds of respondents since 1972 and over three-fourths since 

1996 could and did place themselves on a liberalism-conservatism scale. In another study by 
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Jost, over 90% of college students chose to locate themselves on the scale, even when given 

options like "I don't know" or "haven't thought much about it." Factors such as education, 

involvement, expertise, and political sophistication are all known to increase the level of 

ideological coherence. 

Jost also considered an important point that one of the most notable features of ideology 

was its tendency to simplify and over generalize, at least as much as it bred political 

sophistication. However, he concluded that the formation of ideology was a natural development, 

and one that will likely remain forever. 

Lakoff's Family Metaphors 

Almost four decades after Converse' and Lane's studies, George Lakoff, a cognitive 

linguist, presented his belief that the "nation as family" metaphor was fundamental to political 

discourse, and that our own family experience and concept ofnation as family was the primary 

origin of our political orientations (1995). To begin, he outlined the way in which moral action 

was conceptualized in terms offmancial transactions. According to this metaphor, well being 

was equal to wealth, and just as one must balance the financial checkbooks, so too must a person 

pay their moral debts. There are six basic moral schemes which constitute this moral accounting 

metaphor: Reciprocation, Restitution, Retribution, Revenge, Altruism, and Turning the other 

cheek. 

An example of retribution was that if someone punches you (negative value), they owe 

you an apology card (positive value). You are then even. The vocabulary used in this situation

"owe", "debt" and "repay" was the same used in financial reasoning. In this case there were two 

rules for moral action: (1) Moral action was giving something of positive value; immoral action 
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was giving something of negative value. (2) There was a moral imperative to pay one's moral 

debts; the failure to pay one's moral debts was immoral. 

Retribution involved negative action. This created a dilemma. In this first example, if the 

person had not repaid their moral debt to another, and instead the person had punched him back, 

they would be even. They would have acted morally by paying their moral debts, but they also 

would have acted immorally by inflicting harm. However, had the person chosen the moral 

option ofnot punching him back, the person would simultaneously be acting immorally by not 

repaying their moral debts. Lakofftermed the first case, the "Morality of Retribution", and the 

second case the "Morality of Absolute Goodness." The death penalty was given an example of 

this in political terms. Liberals favored Absolute Goodness over Retribution, whereas 

conservatives tended to favor Retribution over Absolute Goodness. 

The next scheme of Revenge is the moral, equivalent of retribution. Doing something 

harmful to another person, was also to take something of value away from them. If the one who 

was harmed then took something ofequal or lesser value, the books were balanced, and they had 

taken "revenge". Next, Restitution involves giving back when harm has been done. If you have 

taken something ofpositive value, for example freedom from slaves, those who have been the 

enslavers (or perhaps their ancestors or the society which supported slavery) owe these families 

Restitution for the damage that was done. This particular case continues to be a topic of hot 

debate. 

Altruism was a form of canceling moral debt when one does something good for 

someone, because he or she did not want anything in return. In this way, moral "credit" was 

built. Community volunteerism was cited as an act ofAltruism. Finally, Turning the Other 

Cheek occurs when a person rejects Retribution or Revenge, incurring further debt upon the 
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actor who afflicted harm. Lakoff claims that this "conceptual metaphor" of morality in terms of 

accoWlting is used in many cultures. 

Moral strength was the metaphor that was given the highest priority in the Conservative 

moral system (Lakoff, 1995). It included 5 key metaphoric extensions: Being Good is Being 

Upright, Being Bad is Being Low, Doing Evil is Falling, Evil is a Force, and Morality is 

Strength. By these rules, pWlishment for a child can be good, because it builds moral strength to 

stand up against evil. This metaphor implied a strict "us vs. them" dichotomy, and that Evil must 

be fought. This metaphor leads conservatives to oppose affirmative action and welfare because 

they encourage moral weakness. This metaphor belongs within a cluster of conservative beliefs 

or principles. The others are Moral Bounds, Moral Authority, Morality is Obedience, Moral 

Essence, Moral Health, and Moral Wholeness. Lakoff defined this cluster as the "Strength 

Complex". Moral Se1f~Interest accompanies these metaphors as well. This is the belief that the 

efforts of all to improve their own situation will benefit the whole of people. An example of this 

logic could be seen in Reagan's plan of "Trickle-down Economics," in which promoting the 

interest of the wealthy would encourage prosperity to "trickle~down" to the rest of society 

(Lakoff, 1995). 

Liberal metaphors for morality were quite different. The liberal cluster of moral 

principles included Morality as Empathy, Nurturance, Self-Nurturance, Social Nurturance, 

Happiness, Fairness, and Growth. Morality as Empathy was best described as a revised version 

of the Golden Rule: Do WltO others as they would have you do WltO them. Nurturance, then, 

presupposes empathy. Moral self~nurturance was the principle that one must take care of oneself 

in order to nurture others. Social nurturance required constantly attending to and maintaining 
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social ties. Morality as Happiness was similar to Self-Nurturance, in that it required an effort for 

one's own happiness in order to provide empathy and nurturance for others. 

Lakoff went on to outline political ideology in terms of family metaphors. In these 

models, the nation was seen as a family (1995). Conservatives tended to follow a "Strict Father" 

model, whereas liberals tended to follow a "Nurturant Parent" model. In the Strict Father model, 

the father had the responsibility to protect the family from worldly harm. The mother supported 

the father in his role as strict authority figure. The father saw life as fundamentally challenging 

and dangerous, therefore his nurturance and love came in the form of strict parenting. The father 

dis not meddle in the children's lives, similar to the way that conservatives detested the meddling 

of big government in their own lives. On the other end, the liberal Nurturant Parent model 

involved one or ideally both parents raising their children as a team. They viewed the family as 

a community, and aimed to give the children the love and support that they needed through 

empathy and positive interaction. In this sense, liberals saw people who needed help as similar 

to children who needed care. Thus their support for government programs such as Medicare and 

welfare. 

Moral Intuitions 

Along a similar vein, Shweder, Much, Mahapatra, & Park explored some of the ethical 

metaphors of South Asia in "The 'Big Three' of Morality" (1997). They began by explicating 

the six "causal ontologies" for comprehending and responding to suffering. These six ontologies 

were a biomedical causal ontology, an interpersonal ontology, a sociopolitical ontology, a 

psychological ontology, an astrophysical ontology, and a moral ontology. The biomedical causal 

ontology was the Western medical theory involving genetics, hormone imbalances, organ 

pathologies, and physiological impairments. The interpersonal causal ontology was the 
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experience ofharassment, abuse, exploitation, or ''toxic relationships." The sociopolitical causal 

ontology emphasized the idea that suffering was the product of oppression, colonial domination, 

or adverse economic or family conditions. The psychological causal ontology was the idea that 

unfulfilled desires and frustrated intentions or various forms of fear could make a person suffer. 

The astrophysical causal ontology referred to malevolent arrangements of planets, moons, and 

stars, and to auspicious and inauspicious periods of time. The moral causal ontology referred to 

transgressions of obligation: any type of ethical failure at decision making or self-control. 

Suffering was the result of one's own actions or intentions. Worldwide, they believed, the 

interpersonal, moral, and biomedical explanations (and associated therapies) seemed to be the 

"big three" explanations of suffering. 

Shweder et al. (1997) then discussed the way in which faults were found and agents 

blamed within some South Asian discourses of morality and health. The "big three" of Ethical 

Discourse were autonomy, community, and divinity. The Ethics of Autonomy included concepts 

such as harm, rights, and justice. It prevailed in societies where individualism was an ideal, and 

stressed the importance of personal choice and preference. The Ethics ofCommunity protected 

those roles of "society" and "community" where they had an identity, history, standing, and 

reputation of their own. The Ethics of Divinity aimed to protect the soul from degradation. It 

relied on concepts such as sacred order, natural order, tradition, sanctity, sin, and pollution. 

In an alternate theory of ideology, Jonathan Raidt and Craig Joseph (2004) argued that 

morality was both innate and learned. They presented a modified nativist view that moral 

intuitions were built into the human mind through evolution, with respect for the importance of 

cultural variation. Intuitions arose from two processes of the brain: an automatic system which 

relied on heuristics, and a deliberate reasoning system. The authors discussed the link between 
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innate intuitions, and socially constructed virtues. Intuitive ethics were flashes of approval or 

disapproval of certain moral situations that humans were born with. 

The four moral intuitions that constituted all moral systems of primates were suffering, 

hierarchy, reciprocity, and purity. Haidt and Joseph explained that humans were unique in their 

concern for third party wellbeing, and so a human's attention to suffering could be triggered, for 

example, by seeing a child being mistreated. This invoked the relevant virtues of kindness and 

compassion. A respect for social hierarchy, perhaps to one's boss or gods, invoked the virtues of 

obedience, deference and loyalty. The reciprocity intuition, for perhaps marital fidelity, was 

accompanied by virtues of fairness, justice and trustworthiness. Purity, such as cleanliness of the 

body, invoked relevant virtues ofcleanliness, purity, and chastity. 

Haidt and Joseph discussed recent research related to cognitive modules as processing 

systems, much like heuristics, which had intake and output of bits of information that created a 

mental pattern or automatic reaction to environmental triggers. It is possible that the four moral 

intuitions were the output of a small set ofmodules. An example ofpurity was a person's 

immediate reaction ofdisgust to excrement and rotting corpses as an evolutionary response to the 

threat of dangerous parasites and microbes in our history. 

Haidt and Joseph went on to discuss Virtue theory, which viewed morality as embedded 

in the very structure of the self. Virtues were acquired and learned throughout childhood and the 

life course. The mind becomes progressively better at evaluating environmental triggers, and 

better at forming appropriate reactions. Haidt apd Joseph believed that Virtue theory was the 

most accurate theory in relation to psychology. However, they argued that the theory was 

flawed in assuming that virtues were merely learned and socially induced. 
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In addition to stressing the moral preparedness we were born with, Haidt and Joseph 

acknowledged three ways in which cultural variation of morality occured. First, other moral 

modules could be exploited, to induce racism for example. The Nazis exploited the modules of 

reciprocity and purity in order to induce anger and disgust at the Jews. A second variation was a 

cultures relative use of the four modules. They described this in terms of political ideology. 

Conservatives tended to value virtues of kindness, respect for authority, fairness, and spiritual 

purity. However, liberals were more attuned to virtues that stemmed from the suffering module, 

and the reciprocity module. Thus they were keener at recognizing victimization, and tended to 

embrace virtues of equality, rights, and fairness. Third, cultures also varied in their use of 

different meanings with different virtues. For example, loyalty to peers and friends was different 

from the loyalty one has to a chief, general, or other authority. A fourth source of cultural 

variation was the creation of virtue complexes, or the interactions that virtues can generate. The 

authors used the example from Islamic Arab culture of the virtues most highly prized by the 

Arabs- "bravery in battle, patience is misfortune, persistence is revenge, protection of the weak 

and defiance of the strong" (Nicholson, 1930). 

In 2007 Haidt and Graham expanded Haidt's earlier writing about the four moral 

intuitions, and focused on the difference between liberal and conservative moral systems. 

Liberals limited their moral domain to encompass harm/care and justice/fairness, and the 

upholding of social justice was the core extension of morality. This rendered the conservative 

moral framework as immoral for opposing social justice. For example, some argued that 

affirmative action is the morally correct policy. What liberals were missing in this debate were 

the three additional conservative moral principles: in-group/loyalty, purity/sanctity, and respect 

for authority. 
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In order to test the hypothesis that family metaphors (Lakoff, 2002) and moral intuitions 

(Haidt & Joseph, 2004) playa role in organizing political ideologies, Dan McAdams conducted 

an in depth look at the lives of 128 devoutly religious and politically active adults. The results 

provided mixed evidence for the role of Lakoffs family metaphors, and strong evidence in favor 

of Haidt and Joseph's moral intuitions. The sample included 78 women and 50 men. This study 

involved a life narrative interview, as well as a self-report scale of liberalism and conservatism, 

and a lengthy measure of Right Wing Authoritarianism and Social Dominance Orientation. 

When asked to narrate their life stories, liberals and conservatives had distinctly different ways 

of doing so: Conservatives painted a picture of self-discipline and personal responsibility, while 

Liberals focused on gaining broader worldviews, and developing empathy and openness to 

others. Conservatives stressed feelings of loyalty to in-groups, purity of the self, and respect for 

authority in their religious and moral development. On the other hand, liberals emphasized 

social equality and human suffering. 

As suggested by Lakoff (2002), McAdams et al. hypothesized that conservatives would 

characterize authority by the Strict Father Model, whereas liberals would see authority figures 

from the perspective of the Nurturant Parent Model. However, the finding demonstrated that 

their descriptions of authority did not differ significantly according to these family models. 

Conservatives were no more likely to see authority as strict, and liberals were no more likely to 

view authority as nurturant. In fact, both liberals and conservatives perceived both qualities, 

especially in parents. However, the findings did suggest that the lessons gained from these 

authority figures were very distinct between conservatives and liberals. Conservatives were. 

more likely to value lessons of self-discipline, whereas liberals valued lessons of empathy and 

openness, similar to the Nurturant Parent model (Lakoff, 2002). 
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The results from McAdams study strongly support Haidt and Joseph's model of five 

moral intuitions (2004). While liberals and conservatives both intuited the five morals, liberals 

tended to ignore the areas of in· group/loyalty, authority/respect, and purity/sanctity, and 

emphasized harm/care and fairness/reciprocity. As expected, it was quite the opposite for 

conservatives, confirming McAdams view that conservatives had a more varied and complicated 

moral landscape. The priorities are different, and liberals mainly ignored the three most 

important conservative moral intuitions: in-group/loyalty, authority/respect, and purity/sanctity. 

The Present Study 

The current study seeks to analyze the in-depth interviews of 15 college students, in order 

to understand the ways in which they formulate their own political, social, and religious 

ideologies. Relatively little is known about what thoughts contribute to the ideologies of the 

"millennial generation", thus the current study seeks to identify patterns and perhaps new ways 

in which people are thinking about their world, post-cold war and post· September 11 tho 

Interviews are analyzed for evidence of Lakoffs Family Moral Metaphors, and Haidt and 

Joseph's (2004) and Haidt and Graham's (2007) Moral Intuitions. Attention is also paid to 

"moderates" and "independents" as well as those who seem to have new ways of forming and 

presenting their ideologies. 
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Method 

Participants 

Participants were 15 young-adults between the ages of 16 and 24. There were five 

females and 10 males. The majority of subjects were undergraduate college students (13). Of 

those who are not undergraduates, one was a high school Junior, and the other a recent college 

grad. There were also a number of students (six) from Kalamazoo College. Participants came 

from varying ethnic groups and socioeconomic backgrounds. The sample included one African 

American, one Asian American, and 13 Caucasian Americans. There was also one participant 

who identified himself as gay. The sample included six self-identified liberals, four 

conservatives, and five moderates. Participants were recruited in various ways. Many responded 

to flyers posted in the summer dormitory at Kalamazoo College, reading "Want to Help me with 

my SIP?: A Study of Social and Political Values" (Appendix A). Another flyer posted in 

downtown Kalamazoo brought in several additional participants. Participants were also recruited 

through acquaintances of family members and friends. 

Materials 

A 17-question "Social Values Questionnaire" (Appendix A) was used to gauge basic 

social beliefs and attitudes. Additionally, a 2-hour long interview schedule was created by four 

members of the research team, including Dr. Gary Gregg. The schedule included roughly 80 

questions relating to political, social and religious values, as well as the participants impressions 

ofvarious foreign countries, models of society, and a brief family history (Appendix B). Consent 

forms were printed on Kalamazoo College Stationary and signed by Dr. Gary Gregg. EIKI 

recording devices were used with omnidirectional microphones. In some cases, digital recorders 
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were used instead. Personal lap-top computers and transcribing machines were used for 

transcribing the interviews word-for-word. 

Procedure 

Participants were scheduled to meet with one of the four interviewers at their 

convenience. Interviews were conducted in several different places on the Kalamazoo College 

campus, including the psychology lounge on the fourth floor of OIds-Upton, the Bigbee's Coffee 

shop, the lounge in Crissey dorm basement, or alternately, the interviewee's own home. 

Generally we were looking for a quiet, empty space where the interviewee would feel 

comfortable. First, the interviewee was asked to read and sign a consent form detailing the 

purpose and length of the study, confidentiality, lack of anticipated risks and their right to end 

the interview at any time. Then, participants were asked to read and answer the questionnaire. 

They were given time and privacy to answer while the interviewer left the room, or was 

otherwise occupied. When finished (usually 5 minutes), the interviewer placed the consent form 

and questionnaire out of site and began the interview process. Participants were first asked to 

name three social, political or religious issues that they cared most about. This became the 

foundation for the interview. The interview was semi-structured, with ample room for further 

questions and topics. Participants were thanked for their time, and no compensation was given. 

Each interview was then transcribed word-for-word by the interviewer. 

Additional interviews were used from a joint-study done by a fellow classmate, who 

interviewed students about their religious or spiritual attitudes based on 30 interview questions 

(Appendix C.) These interviews were conducted in a similar manner and the writer's analysis 

was incorporated into this study. These participants were included as part of the 15 interviews. 
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Discussion 

In the context of the interviews, Lakoff's moral schemes ofRetribution, Revenge, 

Restitution, Altruism, and Turning the Other Cheek did not appear often, if at all. It is expected 

that a more extensive interview geared towards topics of moral accounting would produce 

discussion of some of these moral schemes. However, the interviews did provide ample 

evidence for the existence of Lakoff's Conservative and Liberal Moral Metaphors. Likewise, 

many discourses from the interviews were found to support Haidt and Joseph's as well as Haidt 

and Graham's conservative and liberal Moral Intuitions. The current study also found evidence 

for an additional conservative Moral Intuition: that of Personal Responsibility. Additionally, 

there was also strong evidence to indicate that some draw from both sets of intuitions. 

Lakoff' liberal Moral Metaphors were strongly supported by the views of many 

participants. In some cases, Conservatives voiced the metaphors as strongly as Liberals did. 

Morality as Fairness was the most common Moral Metaphor that came up in the interviews. All 

6 of the 6 liberals spoke about this value, as well as 2 ofthe 4 conservatives, and 2 of the 5 

moderate/independents. For example, A.P is a Kalamazoo College Freshman from an all black 

school in Detroit. She is "in love with Jesus" in her own words (because she does not to be 

called "religious") and in most cases, strongly supports conservative social values. However, she 

is passionate about equal funding for urban and suburban schools, as well as closing the 

economic and racial gap ofequality that she sees in America. She incorporates the metaphor of 

Morality as Fairness into her moral system. When talking about funding for urban and suburban 

schools she says: 

Urn, well I come from a public school and it's so funny in Detroit because there's so - so 

many like imaginary boundaries but I just feel at a disadvantage at my public school 
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because we didn't have enough textbooks in our classrooms, you know, there would be 

groups of four of five people with one book. I don't understand how somebody's 

supposed to learn or do homework with one book in a group of four or five. We didn't 

have enough computers. We didn't - in the labs I did not have a science class and to 

come here to "K" College as a chemistry major has been very difficult for me because I 

didn't have those resources in high school because I went to a public high schooL And 

it's - it's sad that, you know, if you drive a couple streets - oh not a couple streets - a 

couple miles, like at least five miles, you can reach a private school in one of the white 

suburbs and they have more than enough. (A.P., lines 759-769) 

Here she has experienced the reality ofdeprivation and disparity between the haves and the 

have-nots. This is one of the major factors which lead her to support Barack Obama, despite the 

differences in their social values. She is able to reconcile the difference in their stances on 

abortion, because"[Obama] talked a lot about you know, empowering people who have just been 

you know, kinda overlooked and overshadowed" (A.P., line 1472). 

A.K. is another conservative participant who identifies with the Moral Metaphor of 

Fairness. A devout Catholic, raised on a farm in small town Illinois, she speaks about breaking 

from the Church on the issue of gay men and lesbians: "It's still the same love. Like I don't see 

why they should be outlawed from having that," and "love is one of the greatest gifts that God 

gives you, and if you're not allowed to show it..J don't think that's fair"(lines 352-365). 

Likewise, liberal participants showed extensive evidence for the metaphor of Morality is 

Fairness. P.T. is a Kalamazoo College senior who considers himself to be a Buddhist-Taoist, but 

also draws on Christian morality. When talking about gay and lesbian rights, he says "Yeah, 

I've always been kind of live and let live" and "it kind of really went back to religion, what 
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would Jesus do and would he go and gay bash someone or would he say, 'Hey, do what you 

wanna do.' The answer was kind ofobvious" (P.T., lines 490-501). G.H., a moderately religious 

liberal shares a similar sentiment when he says "I mean if two people love each other and they 

want to be married, why should you stop them?" (G.H., lines 304-305). He goes on to talk more 

about Fairness in relation to the public records of sex offenders: 

But like, okay, so these people did something bad, and if they did it repeatedly they'd 

probably get what they deserved but what if like they did it one time and this person is 

like seriously regretting and now forever they'll be known as a sexual predator. I don't 

know, it just seems like an excuse to just dig into the privacy of these people to just 

satiate society's need to know. I don't know, it doesn't seem fair (G.H., lines 269-274). 

The liberal Moral Metaphor ofFairness is also discussed later in relation to Haidt and Graham's 

(2007) Moral Intuitions. 

Morality as Empathy, or the revised golden rule, is another liberal metaphor that was 

identified for all six of the liberal participants, and one of the conservative participants. When 

asked how he would categorize his religious beliefs, P.T. mentions the Golden Rule, and says 

"Just, you know, treat everyone with the respect that you want to receive" (P.T., line 140). 

Again, A.P. is unique in mixing liberal and conservative metaphors. When talking about 

God as a loving or spiteful God, she expresses this idea ofMorality as Empathy. She says God 

is "loving. I think that God is love. God is love and I think -- I believe that in order for you to 

know what love actually is, to marry, to you know, love your mother or your father, sister, 

brother, whatever, that you must first know God. Like God is the ultimate - is the ultimate lover, 

you know, and I think that the Bible is just a love story. It's a big love story of how pod loved 

on people all these years ago and God is love" (AP, line 343). 
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J.B. also has strong feelings about Morality as Empathy. His father is a pastor and he 

describes that "He's always had a real, real concern for marginalized groups" (J.B., line 5). This, 

in addition to personal experiences, led him to have a firm liberal Christian outlook, grounded in 

values of human rights and social justice. He describes a time in his life when he was "no longer 

invited to parties" and "had this tension ofwanting to fit back in", thus, he explains, 

This sense of being outside really gave me a good vantage point from which to critique 

like how things worked and like how we had this system set up where you had some 

people who were in and some people who were out. And then as I started to learn more, 

my, I came to see that all over the world on a daily basis, some people who are in and 

some people who are left out and that that really sucks and it should change (J.B., line 

23). 

Also on the topic of empathy, J.B., speaks about working in a blueberry field one summer with a 

group of Guatemalan migrant workers. He describes this as another transformational time that 

leads him to adopt strong values about social justice, fairness, and empathy. When speaking 

about this experience he says: 

It just really kind of became clear how injustice, you know living in a precarious situation 

like being a migrant worker, really prevents you from developing the gifts that I believe 

God has given everyone. I mean, he really wanted to learn guitar but he really didn't have 

time for that. He really wanted to learn more ~nglish, didn't really have time for that. 

Actually he had been injured at a previous job and so he was often in pain because of that 

and trying to work. And it was just, it was awful. I mean, to witnesS' that and then to sleep 

in the same room as that as a person suffering that. That was really, really powerful 

(J.B., line 69). 
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The next of Lakoffs liberal Moral Metaphors, Morality as Nurturance, is supported in 

the interviews ofP.T. and B.F .. When asked how he feels about socialism, P.T. replies "It's a 

good thing I think. I think caring for your fellow citizens is honestly a civic duty. So I think that 

socialism is morally right I guess" (P.T. line 1514). He uses the words care, duty, and moral all 

in the same sentence, making a strong case for this liberal metaphor. Nurturance appears in 4 of 

the 6 liberal interviews, and 2 of the 5 moderate/independent interviews. For example, B.F., a 

spiritual liberal, shares this sentiment of morality as nurturance. He says, when speaking about 

poverty, 

So I think social welfare can be good for this. I don't know if it's the only thing that will 

work but urn, yea. I'd say health is the big one for me. Is that I just think it's, it's terrible 

that certain people should be priced out of health care or, universal healthcare I think 

would be good, I think, I think ifyou... I don't think we have an obligation to make sure 

everyone drives a BMW, I think we have an obligation to make sure everyone's healthy 

(B.F., lines 686-691). 

Overall, the liberal metaphor ofMorality as Nurturance was discussed with moderate frequency 

among the liberal participants. 

Morality as Self-Nurturance is similar to the adage "you can't help others until you help 

yourself'. M.s. takes a strong stand in support of Morality as Self-Nurturance. He is a 

Kalamazoo College Junior who describes himself as agnostic, and jaded. He is a strong case for 

the existence of this metaphor, but only one other interviewee, also a liberal, speaks of morality 

as self-nurturance. When talking about his political outlook M.S. says: 
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I think that the problems that are afflicting society are more fundamental than political, or 

social or religious. I think that they go down to the individual, like how an individual 

deals with their emotions and how they understand their own reality (M.S., line 113). 

He tells us that his father, who is his best friend, and just shy of his doctorate in clinical 

psychology, is "starting what he calls a men's group which is a kind of therapeutic group for men 

to get together and ... have close relationships with other people where they can discuss 

themselves" (M.S., line 1929). When talking about his parents he has one of several monologues 

that relate to self-nurturance: 

They passed a lot of that shit on to me. That like bad self-image and self-deprecating 

concepts and just - basically I've been teaching myself with the help of my dad who's 

also been doing the same thing and my mom. My whole family's been working on it. 

But like that kind of thing is the kind of thing that has been passed down I think. But 

that's the kind of thing that I'm talking about when I was talking about the- you know 

the individual section. People come from backgrounds where they don't experience uh

where they don't know that they have value. They don't think that they have value and 

so they have to come up - have to like to overcome that themselves (M.S., line 2157). 

M.S. sees this poor self-image as one of the fundamental problems afflicting society. Self

nurturance, like the "working through" done in his dad's men's group, is seen as a moral 

obligation to better oneself for the whole of society. 

Morality as Social Nurturance, the constant attendance to and nurturing of social ties, 

does not find strong support within the interviews in the current study. P.T., the Buddhist-Toaist, 

touches on the subject with his response to the question "Do you do any volunteer or charity 

work?" He says, "No, I just - I just kinda hang around people, and if they seem like their having 
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a hard time with things, I try to help them out" (P. T., lines 319-320). This could be seen as the 

nurturing of social ties, but lends itself to the metaphor of Morality as Nurturance as well. 

Next, the liberal Moral Metaphor ofMorality as Happiness has weak to moderate support 

from 2 of the 6 liberal participants ofthe current study. When talking about his own spirituality, 

M.S. says, 

I guess my spirituality comes from knowing that mistakes I made, I can fix, and if they 

can't be fixed life continues and the only way that I'm going to live like a satisfying, 

fulfilling life is if I try, and so it's a matter of me making decisions that I think are right 

and that will bring me contentment and happiness. But it's not an external thing at all, I 

don't feel (M.S., line 443). 

In other words, his moral compass directs him to make decisions that are right, and will bring 

him happiness. P. T. also talks about happiness in the context ofMexican immigrants, he says, 

"Really what they're focused on is happiness and they derive happiness from, not success, but 

family and friends" (PT, line 934). Having worked with illegal Mexican immigrants in high 

school, he believes that all the immigrants really want, is to be able to provide for their family, 

versus making it rich. 

Morality as Growth is the last ofLakoffs liberal Moral Metaphors. Only one of the 

liberal participants speaks of this value, and the others do not address it. A.B., a liberal college 

freshman from Munster, Illinois speaks about growth in terms of her spiritual beliefs. She says, 

So I personally, urn, see religion as a journey. I get really pissed off when people try to 

instill religious beliefs into young children. I get really angry too when people ask me to 

define my religion because it's like, well that's bullshit because religion is your own 

personal thing and it's something that changes and moves" (lines 143,-147). She also 
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says "I believe more in a forward motion like living in the now and then just learning but 

not regretting (M.B., lines 151-152). 

Despite weaker support for the metaphors of morality as self-nurturance, social nurturance and 

growth, overall, Lakoff's liberal Moral Metaphors of morality as Empathy, Nurturance, 

Happiness and Fairness are strongly supported by the evidence from the current study. 

Moving on to the Conservative Moral Metaphors outlined by Lakoff, Morality as 

Strength is the metaphor that is given the highest priority in the Conservative moral system. 

There is evidence for this metaphor in the interview with D.B. She says, 

Well, I disagree with the government providing for people. I thinK that people, number 

one, people will work harder when they realize they're working to personally benefit 

themselves .. .I don't really like welfare, because I don't think it's the government's job or 

function or their place to be providing for people .. .it discourages individual 

responsibility (D.B., lines 87-98) 

She also speaks about moral strength in terms of having strong, uncompromising morals: 

" I think we're seeing a great decline in conservative ideology in the Republican party because 

we're accepting things, little by little, you know, compromising" (D.B., lines 331-339) 

On compromising she says 

I think there is a place for it, but urn, I'm also very strong, I have very strong convictions 

on morality and moral issues, and I don't like to compromise in those areas,'cause to me 

it's too important (D.B., line 340). 

D.B. also speaks about the metaphor Being Bad is Being Low when she tells about her previous 

tendency to lie when she was young. She tells that she was "such a bad kid", always cheating on 

tests, and telling small lies to get out of trouble. In coming upon this realization, she recalls 
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thinking to her 12-year-old self, "This is just a long line of absolute failure" (D.B, line 57). Here 

she touches on the metaphor of Being Bad is Being Low. She has failed herself, her mother, and 

God by being such a bad child and lying so many times. This she fixes by confessing every 

single one of her lies to her mother, with complete remorse. 

The three other conservative metaphors of Being Good is Upright, Doing Evil is Falling, 

and Evil is a Force outlined by Lakoff do not appear in the interviews from the current study. 

There may be several reasons for this, which will be discussed in more detail at the end ofthis 

section. 

Raidt & Joseph (2004) and Raidt & Graham (2007): Moral Intuitions 

Moving now from Lakoffs metaphors to an alternate theory of ideology, the interviews 

from the current study show strong support for Haidt and Graham's (2007) Moral Intuitions. 

Because Haidt and Graham's intuitions are an extension ofHaidt and Joseph's previous work, 

there is a certain amount of overlap. Thus, certain Moral Intuitions are combined to cover both 

theories. The conservative intuition ofpurity/sanctity comes up often in the interviews with 

conservative participants (but never with the liberals). D.B. speaks about relationships between 

gay men and lesbians as impure and immoral, and about the sanctity of marriage she says, 

Preservation of traditional marriage ...1 believe that marriage is between a man and a 

woman, and I don't think it was ever intended to be between two men or between two 

women. And if you open that up, you're opening up a Pandora's Box of all other 

possibilities .. .I don't like to talk about it very much, but you know other things like 

bestiality, other types of, those types ofthings become more acceptable if we begin to 

move away from the norm (D.B., lines 60-67). 

She also discusses her role as a hall resident at a Christian college, saying: 



Political Ideology 42 

They put a big emphasis on moral purity, and they have a lot of specific standards that are 

intended to encourage that, because putting a lot ofhonnonal college students in one 

place, ifthere aren't really specific standards things get a little crazy CD.B. p, 70, line 

1854). 

Another devout Christian, A.P., speaks about moral purity in tenns of a relationship with God: 

So I think that without all that other stuff, without having to follow rules and stuff, if you 

love God, if you have a relationship with God, I believe that you should wanna be like 

God and some things are just - you know some things you should do and some things 

you shouldn't do and if I became a Christian today and didn't have a Bible, didn't have 

anything, me wanting to be more like God would mean that I wouldn't wanna drink. I 

wouldn't wanna have to have sex with random people, fornication. I wouldn't have to do 

some of the things just because I wanna be more like God and I think that there are rules 

in the Bible, yes, you know, thou shall not become drunken, all this other stuff, but 

besides that, wanting to be more like God means that you wouldn't do some things 

. anyway CAP, line 412). 

Respect for Authority is also commonly mentioned among the conservative participants. 

D.B. was homeschooled by her devoutly Christian mother, and her fond memories include times 

when they were "respecting their parents". She says, 

What I loved about home schooling, when we'd get together with our home-schooling 

friends, it was almost always in a family context, so there were the older kids hanging out 

with the younger kids, there were you know, older kids taking care ofthe little toddlers, 

children respecting their parents - it was an amazing, really healthy environment CD.B., 

lines 239-297). 
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The comment about respecting parents seems odd and somewhat out of place in an image of fond 

childhood memories, but is obviously an important value for her nonetheless. She also says of 

her parents, "They would not put up with disrespect or disobedience" (D.B., line 1780). 

When it comes to her personal convictions, she speaks about her occasional doubts about the 

rules at her college, and her ability to move past the doubt to enforce the rules. She says, "I don't 

obey because I agree, I obey because they are the authority, and they call the shots" (D.B., line 

1893). She also talks about authority in terms of traditional gender roles. When describing her 

view ofwhat her family structure will be like when she has children, she says, "I think the 

husband has the responsibility to be the leader in the home. I very much believe in that. I think 

there has to be an authority structure" (D.B., line 1908). 

AP.' s interview displays the sentiment of respect for authority to a lesser degree. When 

she speaks about her achievements and opportunities, she says "I'm just so grateful and it just 

shows that obedience and you know, being humble and - it pays off. It so pays off' (AP, line). 

Similarly, AK., the Catholic from Illinois, also speaks about respect for authority when 

she describes her childhood and going to church with her parents. She says, "we'd like always 

get up and go. We just felt it was right to go follow them" (AK.) This displays how she had 

been taught the principle of respect from an early age. 

In-group/loyalty is a conservative intuition that does not appear in the interviews. This is 

perhaps due to the subject matter, but also may be an indication of the decline in importance of 

loyalty to in-groups among the millennial generation. 

Shifting now to the liberal Moral Intuitions, M.S. speaks about Harm/Care when asked if 

there are any social movements which he supports or approves of. He says, 



Political Ideology 44 

There is a very small one in Kalamazoo of teaching migrant workers proper - proper like 

pesticide use so that they don't endanger themselves while using them and also that they 

don't endanger the land that they are working with by poisoning it excessively with the 

wrong materials. So I think that's a good one. It's very small though" (MS, lines 74-78). 

P.T. and his discussion of care as a moral obligation in the previous section provides additional 

evidence for the Harm/Care intuition. J.W., a socially liberal, conservative also mentions 

Harm/Care when talking about her volunteer work at the Humane Society: 

And, I just feel so bad. You see those little animals in those cages and some of them are 

older and they've been there for weeks and weeks and nobody wants them 'cause, like I 

saw one that didn't have an eye one time. And nobody wants a cat like that but you just 

feel so bad about it 'cause they're not going anywhere (J.W.) 

Haidt & Graham identify the other liberal Moral Intuition as Fairness/Justice. Strong 

evidence for Fairness/Justice in the interviews with 10 of the participants were discussed when 

covering George Lakoffs metaphors. However, as this was the most prevalent theme throughout 

all of the interviews, it merits further discussion. M.S., the agnostic liberal, laughs when asked 

"to what extent is the U.S. a fair and just society?" He says, "Um - fair and just society? I don't 

think it's fair or just. I think that fairness and justice occur in microcosmic ways in situations, 

but I think that on the broader scale it's not as prevalent" (M.S., line 1645). 

He elaborates on the idea of gender equality, and speaks about women's right to their body, and 

equality on math scores: 

There used to be - used to be large differences in political power. Just recently a study 

showed that women and men are now equal on their like math scores -- it's the first time 

ever in history that we've been said to be equal by a reputable source. Um, so I don't 
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know -- I think in those ways there's a lot more equality, but coming back to the abortion 

thing, women still aren't given all the rights of their body that they should be, so I think 

it's very much based on sex that the equality comes in. Not sex as in gender, sex as in 

intercourse type of sex. Things that surround that topic, which also partly comes from 

our lack of education" (M.S., line 1662). 

A.P., the first-year Kalamazoo College student from Detroit who "loves Jesus", also laughs when 

asked the same question about fairness and justice, and says, 

Ha, ha, ha. [sarcastic laugh] You know, I think America tries to - I don't know. We talk 

about America. We try to make it seem like it's - everything is fine and dandy. 

Everything is fair andjust. No, no. I am black. It is not fair and just. You know, a 

white person and black person are not equal and it's not fair and just in this society 

basically and I think that, you know people act like they don't see color. People see 

color. People are not color blind and you can see it on the news you know, there are 

more African-American males behind bars than in school. That should say something, 

you know - urn, you know, 70% of African-American women you know, are single 

mothers on welfare. That doesn't make any sense and people pass up statistics and stuff 

like that you know, and go on about their day like everything is normal and fine and 

dandy. No, it's not. (AP, line 1565) 

A.K. is another Conservative, who happens to be Catholic, and also breaks from her party and 

church on the issue of fairness related to gay men and lesbians. Of same-gender relationships 

she says "it's still the same love" and "love is one of the greatest gifts that God gives you, and if 

you're not allowed to, like, show it. .. that I don't think that's fair" (A.K., lines 352-365). P.T. 

also talks about fairness and same-gender relationships when he says 
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Urn, it kind of really went back to religion, what would Jesus do and would he go and gay 

bash someone or would he say, 'Hey, do what you wanna do.' The answer was kind of 

obvious" (P.T.,). 

Similarly, J.B. speaks about "seeing justice as being central to God's mission and Jesus' 

mission" (lB., line 443). He credits God for giving him his passion for justice, and says, 

There are different passages from the Bible that talk about justice and God's passion for 

justice. And so like that's when it kind of really came together that like that these two 

different passions for God and for justice are really like one in the same and that in fact, 

like I believe God has given me my passion for justice" ( line 78). 

It is interesting to note that the one interviewee who did not discuss this theme ofFairness was 

the most resolutely conservative, D.B. However. some moderates and religious conservatives 

did mention this as a guiding principle. In general, Fairness/Justice appears to be a value shared 

by both world views. 

Personal Responsibility 

The current study found evidence for the existence ofan additional conservative Moral 

Intuition, that of Personal Responsibility. Three of the four conservatives, and one of the five 

moderate/independents voiced concern for individual responsibility. K.D., a 

conservative/libertarian Catholic male mentioned it up-front as one of his three most important 

issues. He says, "I'm also a big believer in personal responsibility. So just like, taking care of 

yourself and not having to rely on other people." (KD., personal communication). The right

leaning independent, lW., voices this sentiment most strongly. When describing her political 

outlook, she says "I think that we all need to have responsibilities and we all need to take care of 

ourselves and I think that's where I'm mostly conservative" (lW., lines 19-21). She voices this 
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sentiment again when talking about Communism, She says, "Well, I mean I think in our society 

we have a lot of responsibility on the individual and I think that's necessary because I mean, it's 

a lot to just put all of your trust into the government" (J.W., lines 1321-1323), Of poverty she 

says "it's once again just being responsible for yourself and your decisions" (J.W. lines 620

624).Of abortions she says, 

Part of me is going back to that self-responsibilities, like well you have to think about 

that. Everyone knows that having sex makes babies. Like, you have to think about, if 

you're too poor to have a baby or you're too poor to have an abortion then don't have sex 

or make sure that you're protected (J.W., lines 407-409), 

A.K. shares a similar feeling when she says "I wish that they would have thought about it more, 

and thought about how it was another life that they were supposed to be responsible for" (A.K., 

lines 331-332). Lastly, D.B., the homeschooled Christian discussed the idea of personal 

responsibility in the Bible. She says, "basically, you have a civil government, you have a 

responsibility to obey, and in no sense was Christ a political leader. That was a big 

misunderstanding" (lines 2082-2083) and, "there's also other verses ... which say that if a man 

does not work neither should he eat, you know, that people are supposed to be individually 

responsible. (D.B. p 78, lines 2053-2055). In totally, this provides sufficient evidence to suggest 

the existence of an additional conservative intuition, and to merit further research on the topic. 

In sum, Lakoff's liberal metaphors were confirmed by the current study, however, his 

conservative metaphors found less support. There may be several reasons for this: (1) The study 

was limited to only four conservative participants, and two right-leaning independents, which 

does not leave enough data to either confirm or repudiate the existence of the conservative 

metaphors. (2) The sample was largely drawn from a liberal arts college which generally 
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promotes a progressive world-view. In fact, the only staunch conservative who acknowledged 

these themes was from a strict Christian college. (3) The absence of these metaphors may 

indicate a theoretical glitch related to generational values. Lakoffs metaphors may be accurate 

for the Baby-Boomer generation, but less accurate for the more open-minded Millennial 

Generation. These same three points may also hold true for the lack of evidence found for Haidt 

& Graham's intuition ofingroup/loyalty. 

The current study finds strong evidence to support Lakoffs moral liberal metaphors, 

weak to moderate evidence for some ofLakoffs conservative metaphors, and moderate evidence 

for Haidt and Graham's Moral Intuitions. There is also significant evidence to support Haidt and 

Graham's assertion that conservatives have a more varied moral landscape, incorporating a wider 

variety of Moral Intuitions. However, the lack of evidence for Lakoffs conservative metaphors 

may suggest the need for a new theoretical framework that fits the values ofthe Millennial 

Generation. The evidence for the existence of personal responsibility as a conservative Moral 

Metaphor suggests the need for further research on the topic. Future research might focus on a 

broader and larger sample of liberal and conservative participants, with greater emphasis on 

diversity of education, race, and sexual orientation. 
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Appendix A 

Social Issues Interview 
Dr. Gary S. Gregg 


Anne McShane 

Heather Myers 


Kalamazoo College, summer 2008 


1. First Section 

1. What are the social, political, or religious issues that you care most about? 
2. How would you describe your overall political outlook? 

a. Are there any social movements you support or approve of? 
b. Have you always had those views, or have they evolved or changed? 

3. How about your religious or spiritual beliefs? 
4. How would you categorize yourself: Christianlagnostic/atheistlBuddhist? 

a. What does that mean to you? 
b. Have you always been a or have your beliefs changed? 

5. What is your idea of God? 
a. Loving I fear? 
b. Strict I lenient? 

6. What is your idea of. .. 
a. Jesus 
b. Heaven & Hell 
c. The Devil 
d. The Bible: 

i. Does the Bible give rules for humans to live by? What are those? 
ii. Favorite figures, stories, passages? 

7. What was your idea of God when you were a child? 
8. How did your parents teach you religion? 
9. How do you worship? 

a. Pray? 
10. What role does religion play in your life? 
11. How do you live your religion? 

a. volunteer I charity work 
b. Missionary work 
c. Lead you to get involved in politics? 
d. Lead you to take stances on social issues? 

12. How do your religious values give you an ideal for society? 
13. How would society need to change to be brought in line with your values? 
14. Some people argue that the U.S. was founded on Christian values, and our laws should help 

us live by them; other believe the U.S. was founded on a separation ofchurch and state, and 
religion should be a private matter. What's your view? 
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II Now I'd like to ask you about the three issues you said you care most about. 

1. What are your views on _______________ ? 

(#1 above) 
a. How did you come to hold those views? 
b. [optional probes:] 

1. When did you first form an opinion on this issue? 
ll. What caused you to take an interest? 

lll. How have your views changed? 
IV. Was there a "turning point" in your views on this? 
v. Who has most influenced you? 

c. How would you describe the view that you most strongly oppose? 
i. Why do you think people come to hold that view? 

ii. What motivates them 
2. What are your views on _______________ ? 

(#2 above) 
a. How did you come to hold those views? 
b. [optional probes:] 

1. When did you first form an opinion on this issue? 
ll. What caused you to take an interest? 

111. How have your views changed? 
IV. Was there a "turning point" in your views on this? 
v. Who has most influenced you? 

c. How would you describe the view that you most strongly oppose? 
i. Why do you think people come to hold that view? 

ii. What motivates them? 
3. What are your views on _______________ ? 

(#3 above) 
a. How did you come to hold those views? 
b. [optional probes:] 

1. When did you first form an opinion on this issue? 
11. What caused you to take an interest? 

111. How have your views changed? 
IV. Was there a "turning point" in your views on this? 
v. Who has most influenced you? 

c. How would you describe the view that you most strongly oppose? 
i. Why do you think people come to hold that view? 

ii. What motivates them? 

III. In the next section, I'd like to ask you about some international issues. 

1. What's your view of globalization? 
a. [Optional probes:] 

1. What is it? 
ii. What kind ofworld is it creating? 
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111. 	 [Definition: Globalization is the integration ofcountries into a global 
economy, so goods, people, and information are traveling everywhere.] 

IV. 	 [Probes: All societies are becoming more diverse and multiculturaL The U.S. 
is losing a lot ofjobs to low-wage countries. American popular culture is 
destroying the traditional cultures ofmany societies. People are getting 
interconnected all over the globe. The global economy is getting so huge that 
no one can control it. ] 

2. 	 1Yz billion people around the world live in "extreme poverty" -- on under $2 per day. What's 
your view of this poverty? 

a. 	 [Optional probes:] 
i. 	 What are its main causes? 

ii. 	 What can be done? 
3. 	 What's your view of"fundamentalism" in the Muslim world? 

a. 	 [Optional probes:] 
1. 	 What do the "fundamentalists" want? 
ll. "Terrorism"? 


Ill. What's causing it? 

iv. 	 What needs to be done? 

4. 	 What's your view ofglobal warming? 
a. 	 Optional probes:] 

i. How serious is it? 

ll. What's brought it about 


iii. 	 Who's to blame? 
iv. 	 What needs to be done? 

5. 	 What's your view of the war in Iraq? 
a. 	 [Optional probes:] 

i. 	 What about the decision to go do war? 
ii. 	 What's the solution now? 

IV. 	 Next I'd like to ask you about some important countries around the world .. You may notfeel 
you know a great deal about these countries, but please describe your impressions ofthem. 

1. 	 Have you traveled to other countries? Where? 
2. 	 How well informed do you feel you are about China? 

a. 	 When you think of China, what comes to mind? 
b. 	 What's your view of the Chinese government? 
c. 	 What are your impressions of Chinese culture? 
d. 	 Do the Chinese appear to have an outlook on life that's different from ours? 

3. 	 How well informed to you feel you are about Mexico? 
a. 	 When you think of Mexico, what comes to mind? 
b. 	 What's your view ofthe Mexican government? 
c. 	 What are your impressions ofMexican culture? 
d. 	 Do the Mexicans appear to have an outlook on life that's ~fferent from ours? 

4. 	 How well informed to you feel you are about Africa? [below the Sahara Desert] 
a. 	 When you think ofAfrica, what comes to mind? 
b. 	 What's your view ofAfrican governments? 
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c. 	 What are your impressions ofAfrican culture? 
d. 	 Do Africans appear to have an outlook on life that's different from ours? 

5. 	 How well informed to you feel you are about Iran? 
a. 	 When you think of Iran, what comes to mind? 
b. What's your view ofthe Iranian government? 
c. 	 What are your impressions of Iranian culture? 
d. 	 Do the Iranians appear to have an outlook on life that's different from ours? 

6. 	 How well informed to you feel you are about Europe? [Western Europe] 
a. 	 When you think ofEurope, what comes to mind? 
b. What's your view ofEuropean governments? 
c. 	 What are your impressions ofEuropean culture? 
d. 	 Do Europeans appear to have an outlook on life that's different from ours? 

7. What's your opinion of the United Nations? 
8. What does it mean to you to be an American? 
9. 	 How do you think people in other countries perceive America today? 

V. We ended the first interview by talking about international issues, and I'd like to ask you now 
about domestic matters, beginning with the presidential election. 

1. 	 Who are you planning to vote for? Why? 
2. 	 Which is most important to you, Obama / McCain the person, 

the Democratic / Republican Party, or liberal I conservative principles? Why is that? 
3. What is your impression ofObama as a person? 
4. How about ofMcCain as a person? 
5. 	 In your view, what does Obama stand for? 
6. 	 What does McCain stand for? 
7. How much do you follow the news? 

a. Where do you get news? 
i. Newspaper(s) 
ii. Radio 
iii. T. V.: network newslBlogs/CNN/InternetiFOXIDaily Show 

VI The next questions ask about American society. 

1. What is your view ofAmerican society here in 2008? 
2. How about the freedom for individuals to live the way they want? 
3. To what extent is America a fair or just society? 
4. To what extent is there equal opportunity for individuals to succeed? 
5. Many people are concerned about the American family, with our high divorce rate and out-of

wedlock pregnancies. What's your view? 
6. Many people are concerned about the distribution ofwealth: the distance between the 

wealthy, the middle class, and the poor. What's your view? 
7. What is your view of race relations in America? 
8. How about gender equality? 
9. How about the acceptance ofhomosexuality? 
10. How do you feel about pre-marital sex? 
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a. How about casual or recreational sex? 
b. What's your belief about monogamy - staying faithful to one's spouse? 

V/l. 	 Now I'd like to ask your view ofdifferent models for organizing society. 

L 	 What's your view ofcapitalism? 
a. 	 [Optional probes:] 

i. 	 What is capitalism? 
ii. 	 How do you view it as moral system? 

iii. 	 How do you view it as a practical way of organizing society?What's 
2. 	 What's your view of socialism? 

a. 	 [Optional probes:] 
1. 	 What is socialism? 

11. 	 How do you view it as moral system? 
111. 	 How do you view it as a practical way of organizing society? 
IV. 	 [Definition: It's the ideal of public ownership ofthe "means ofproduction." 

That means people can own their own belongings and small businesses, but 
we'd have public ownership ofall our natural resources, and instead of big 
corporations we'd have publicly-owned or worker-owned companies. The 
government would insure everyone had a job and no one lived in poverty.] 

3. 	 What's your view oflibertarianism? 
a. 	 [Optional probes:] 

1. 	 What is libertarianism? 
11. How do you view it as moral system? 
lll. How do you view it as a practical way of organizing society? 
IV. 	 [Definition: Ron Paul is a libertarian. The libertarian motto is: The 

government that governs least governs best. That means the government 
shouldn't try to help people out, so they're usually against welfare and other 
social programs. But it also means government shouldn't get into people's 
business, so they usually believe we should legalize drugs and homosexuality 
and etc.] 

4. 	 What's your view of anarchism? 
a. 	 [Optional probes:] 

1. 	 What is anarchism? 
11. 	 How do you view it as moral system? 

111. 	 How do you view it as a practical way oforganizing society? 
IV. 	 [Definition: No government. The belief that government makes human 

nature worse, and we can get along better without it.] 
5. 	 What's your idea of utopia? What would an ideal society be like? 

VIII. 	 The last part ofthe interview is about your life history: we'd like to ask you about your 
family, and growing up, and how you've come to hold the beliefs and values you do. 

1. 	 Ten me the basics of your life-history. How have you become the person you are? 
a. 	 Cover: 

i. 	 family members 
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n. 	 describe mother & father 
1. 	 personalities, interests 
2. 	 education & occupation 
3. 	 their life-style 
4. 	 their values: religious/moral/political 
5. 	 How would you describe the place where you grew up? 

2. 	 How did your parents raise you? How would you describe their child-rearing? 
a. 	 How did they try to guide your development? 
b. 	 Would you say they were strict or lenient? 
c. 	 In what ways? 
d. 	 How did they reward you? 

1. 	 Praise? 
n. Affection? 


Ill. Gifts? 

iv. Money? 

e. 	 How did they punish you? 
I. 	 Express disappointment? 

11. 	 Time-outs? 
111. Loss ofprivileges? 
iv. Spanking? 

3. 	 Thinking about your childhood before you were 13 -- what would you say have been the 
most important influences on your development? 

a. 	 Were there some important events from this period that have shaped you? 
b. 	 Did you have some difficult times? What were they? 
c. 	 Some great times? What were they? 

4. 	 In middle school: what were you like then? 
5. 	 How about during high school: what were your high school years like? 

a. 	 What would you say were the most important influences on you? 
1. 	 School? 

11. Religion? 

Ill. camps or retreats? 

IV. religious or spiritual experiences? 
v. 	 Sports? 

vi. 	 Volunteer or charity work? What? [required?] 
b. 	 Have you done any volunteer or charity work since high school? 
c. 	 Friends who influenced you? 
d. 	 Were there some important events from this period that have shaped you? 
e. 	 Did you have some difficult times, that were low points for you? What were they? 
f. 	 Some great times, when you felt really happy or accomplished, or had an especially 

wonderful experience? What were they? 
6. 	 [If in college:] Do you feel you've changed since going to college? How? 

a. 	 Have any of your beliefs or values changed? How? What's brought that about? 
b. 	 Has your relationship with your parents changed? How? 
c. 	 What career or profession do you want to pursue? 

7. 	 [Ifhigh school grad:] What have you done since leaving high school? 
8. 	 Do you feel you've changed since leaving high school? How? 
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a. 	 Have any of your beliefs or values changed? How? What's brought that about? 
b. 	 Has your relationship with your parents changed? How? 

9. 	 When you have children, do you imagine you'll be the main authority figure, your spouse 
will mainly play that role, or you'll equally be authority figures? Why? 

10. Do you imagine you'll be the main provider ofnurturance and support, your spouse will 
mainly play that role, or you'll nurture and support equally? 

11. What career or profession do you want to pursue? 
12. What would you like your life to be like when you're 30? Describe your ideal, but the ideal 

you can achieve. 
13. What do you most fear your life could end being like when you're 30? 
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Appendix B 

Social Values Questionnaire 

1. 	 How would you describe your political views? 

[ ] far left 

[ ] liberal 

[ ] middle ofthe road 

[ ] conservative 

[ ] far right 

2. Indicate your agreement or disagreement with the following statements._. 

strongly 
agree 

agree disagree strongly 
disagree 

a. The Federal Government is not doing enough 
to control environmental pollution [ ] [ ] [ ] [ ] 

b. Wealthy people should pay a larger share of 
taxes than they do now. [ ] [ ] [ ] [ ] 

c. There is too much concern in the courts for the 
rights of criminals [ ] [ ] [ ] [ ] 

d. Abortion should be legal [ ] [ ] [ ] [ ] 

e. Racial discrimination is no longer a major 
problem in America [ ] [ ] [ ] [ ] 

f. Realistically, an individual can do little to bring 
about changes in our society. [ ] [ ] [ ] [ ] 

g. The Federal government should do more to 
control the sale ofhandguns [ ] [ ] [ ] [ ] 

h. The death penalty should be abolished [ ] [ ] [ ] [ ] 

1. It is important to have laws prohibiting 
homosexual relationships [ ] [ J [ ] [ ] 

j. Through hard work, everybody can succeed in 
American society [ ] [ ] [ ] [] 

3. What is your religious orientation? 
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[ ] Christian: Protestant [] Jewish 

[ ] Christian: Catholic [] Muslim 

[ ] Christian: other [] Buddhist 

[ ] Hindu [ ] agnostic 

[] wiccan I pagan [ ] atheist 

[] other: 

4. 	 How important is religion in your daily life? 

[ ] Extremely important 

[ ] Very important 

[ ] Somewhat important 

[ ] Not at all important 

[ ] Unsure 

5. 	 Which one statement comes closest to your personal beliefs about God? 

[ ] I have no doubts that God exists 

[ ] I believe in a higher power or cosmic force 

[ ] I believe in God, but with some doubts 

[ ] I don't believe in anything beyond the physical world 

[ ] I have no opinion 

[ ] I sometimes believe in God 
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Please indicate which ofthe following pairs ofstatements comes closest to your own views by 
check the appropriate box. 

Children should be 
taught to obey what is 
right even though they 
may not always feel like 
it. 

[ ] [ ] [ ] [ ] [ ] [ ] [] 

Children should be 
encouraged to express 
themselves even though 
parents may not always 
like it. 

Parents should first of all 
be gentle with children. [ ] [ ] [] [] [ ] [ ] [ ] 

Parents should fIrst of all 
be firm with children. 

Children must be loved 
so that they can grow up 
to be fme adults. 

Competition brings out 
the best in human beings. 

[ ] 

[ ] 

[] 

[ ] 

[ ] 

[ ] 

[ ] 

[ ] 

[] 

[ ] 

[ ] 

[ ] 

[ ] 

[] 

Children must be taught 
how to act so that they 
can grow up to be fine 
adults. 
Cooperation brings out 
the best in human beings. 

The most important thing 
in the world is to know 
yourself and be yourself. 

[ ] [ ] [ ] [ ] [ ] [ ] [ ] 
The most important thing 
in the world is to try to 
live up to the highest 
standards. 

Imagination leads people 
into self-deception and 
delusions. 
It is disgusting to see an 
adult cry. 

[ ] 

[ ] 

[] 

[ ] 

[ ] 

[ ] 

[] 

[ ] 

[ ] 

[] 

[ ] 

[ ] 

[ ] 

[ ] 

Imagination frees people 
from the dull routines of 
life. 
It is distressing to see an 
aduh cry. 

Fear can make the 
bravest person tremble. 
We should not condenm 
a failure of nerve. 

[] [] [ ] [ ] [ ] [ ] [] 

Cowardice is despicable, 
and should be 
condenmed. 

Human beings are 
basically evil. [ ] [ ] [ ] [ ] [ ] [ ] [ ] 

Human beings are 
basically good 

You must always leave 
yourself open to your 
feelings alien as they 
may sometimes seem. 
Human beings should be 
treated with respect at all 
times. 

[] 

[ ] 

[] 

[ ] 

[ ] 

[ ] 

[ ] 

[ ] 

[] 

[ ] 

[ ] 

[ J 

[] 

[ J 

You must guard against 
the intrusion of feelings 
which are alien to your 
nature. 
Human beings should be 
treated with respect only 
when they deserve it. 

The mind is like a lamp 
which illuminates 
whatever it shines on. 

[ J [ ] [ ] [ J [ ] [ J [ ] 
The mind is like a mirror 
which reflects whatever 
strikes it. 
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Appendix C 

1. What are you general religious or spiritual beliefs? 

2. How would you categorize yourself: Christian, Agnostic, Jewish, etc. 

a. What does being a ____ mean to you? 

b. What are some of the family values _____s share? 

i. Is that how you were raised? 

c. Have you always been a _____ or have your beliefs changed? 

3. What is your idea of Godla higher being? 

a. What was your idea of God as a child? Where did those beliefs come from? 

b. Have you ever felt yourselfto be in the presence of the divine? 

c. Did you attend a religious school? 

1. Did that change your view of religion? 

11. What were your experiences with religion classes like? 

d. Did your parents teach you religion? How? 

4. What is your idea of: 

a. Jesus Heaven & Hell The Devil The Bible 

5. What about repenting? Forgiveness? 

6. Do you believe in life after death? 

7. How do you worship? Pray? 

8. What role does religion play in your life? 

9. Is your religion personal or communal? 

10. How do you live your religion? 

a. Volunteer work, etc. 
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11. Lead you to take stances or get involved with social issues? 

12. How would society need to change to be brought in line with you religious values? 

13. What do you think is the common out look of_____s on other religions? 

14. What are the stereotypes you believe those from other religions place on _____s? 

15. Do you think most share your beliefs? 


