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INTRODUCTION 
 

On October 1, 2019, the president of Ecuador, Lenín Moreno, signed an executive order 

removing government fuel subsidies as a part of an infamous IMF austerity package, thus almost 

doubling the prices of gasoline. People immediately took to the streets. It started with 

transportation workers, then students. Indigenous movements began to mobilize to protest not 

only the executive order, but all that the neoliberal state represented. I was interested in 

understanding more about how Indigenous nations in Ecuador were affected by the legacies of 

colonialism and capitalism that manifest today. More specifically, I wanted to explore its 

gendered effects. These October 2019 protests were about more than a fuel subsidy. 

State gender violence against women plays on the intersections of colonialism, 

capitalism, racism, sexism, and disconnection from the land. It is not unique to Ecuador, nor is it 

to Latin America, but can be found wherever the logic of coloniality is present (Mignolo, 2005). 

Nations such as the United States and Canada, “masked by the rhetoric of modernity”(Mignolo, 

2005, p. 11)  also perpetuate, facilitate, and perpetrate violence (Sanford, Stefatos, and Salvi, 

2016, p. 5) against Indigenous women, though through narratives of exceptionalism they often 

opt themselves out of the conversation.  

That being said, state gender violence has always been matched by modes of resistance. 

Indigenous women, facing a multiplicity of oppressions (Collins, 1990) are historically at the 

forefront of resistance, constantly reshaping embodied activism and dissent against violent states 

and state institutions.  

Before I dive into the project, I need to name and contextualize Indigenous nations in 

Ecuador. In this project, I focus primarily on the Ecuadorian Andes region and the Indigenous 
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populations that are there because of the interviews I conducted. I must emphasize that 

Indigenous groups in Ecuador are not a monolith, nor are Indigenous women; however, in this 

project I talk about the Indigenous movement, and Indigenous women’s action during the Paro 

Nacional in October 2019, and these events both include many collective actions across 

Indigenous groups. According to the Ecuador’s National Development Plan (“Cuántas 

nacionalidades y pueblos indígenas hay en Ecuador”, 2019), there are fourteen nationalities and 

eighteen pueblos in Ecuador. The fourteen nationalities listed are:  

1. Awá, population 3.082, in Carchi, Esmeraldas, and Imbabura;  
2. Chachis, 8.040, in Esmeraldas;  
3. Épera, 300, (2001) in Esmeraldas; 
4.  Tsa’chila, 2.640, (1997) in Santo Domingo de los Tsáchilas; 
5. Achuar, 5.440, (1998), in Pastaza and Morona;   
6. Andoa, 800, in Pastaza; 
7. Cofán, 800, in Sucumbíos; 
8.  Huaorani, 3.000, in Orellana, Pastaza and Napo; 
9.  Secoya, 380, in Sucumbíos; 
10.  Shiwiar, 697, (1992), in Pastaza;  
11. Shuar, 110.000, in Morona, Zamora, Pastaza, Napo, Orellana, Sucumbíos, 

Guayas, and Esmeraldas;  
12. Siona, 360, in Sucumbíos. Zápara, 450, (2001) in Pastaza;  
13. Kichwa in the Amazon regions, 80.000 (2001), in Sucumbíos, Orellana, Napo and 

Pastaza; 
14.  Kichwa in the Andes/highlands regions, 2.000.000, in Imbabura, Pichincha, 

Cotopaxi, Tungurahua, Bolívar, Cañar, Azuay, Chimborazo, Loja, Zamora and 
Napo.  

The eighteen pueblos listed are: Chibuleo (12.000), Cañarí (150.000), Karanki (6.360), 

Cayambi (147.000), Kisapincha (12.400), Kitukara (100.000), Panzaleo (58.738), Natabuela 

(15.000), Otavalo (65.000), Puruwá (400.000), Palta (24.703), Salasaka (12.000), Saraguro 

(50.000), Waranka (67.748), Huancavilca (100.000), Manta (168.724), Secoya (380), Siona 

(360), and Cofán (800) (“Cuántas nacionalidades y pueblos indígenas hay en Ecuador”, 2019).  
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In Chapter one, I analyze forms of state gender violence affecting women in Ecuador, 

with a focus on Indigenous women, through case studies from several countries in Latin 

America. I demonstrate the state’s responsibility for prevention of, protection from, and 

punishment of these violences (Sanford, 2014, p. 113), and explore reasons behind impunity. In 

Chapter two, I review the ways that women—specifically Indigenous women, activists, and 

Indigenous women activists— respond to and resist state gender violence through embodied 

feminist/feminine activism using the frameworks of poner el cuerpo (Sutton, 2007), and the way 

they are allowed to be activists. In Chapter three, I delve into the relationship between gender, 

indigenous social movements, and Ecuadorian state in the past decade. I examine the connection 

between presidential administrations since 2007, the Paro Nacional of October 2019, and the 

movements of Indigenous women, employing the frameworks from Chapters one and two to 

understand the effects of state violence on Indigenous women in Ecuador and the elements of 

feminist/feminine resistance.  
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METHODOLOGY 

 
BACKGROUND 

 I became interested in the relationship between social movements and indigeneity in 

Ecuador in August 2019 when I began my 7-month study abroad in Quito, Ecuador’s capital. I 

returned to Quito for a month in December 2019 to conduct research and gain a deeper 

understanding of the current political and social situation. Indigenous social movements in 

Ecuador have historically been pivotal in securing human rights and holding the government 

accountable. The ongoing struggle against neoliberalism, extractive industries, and government 

corruption is at the epicenter of the 21st century sociopolitical history of Ecuador. These 

conditions have always been disputed by strong Indigenous resistance, most recognizably the 

movements of the 1970s. I was interested in conducting interviews and qualitative research 

because I feel that it would be difficult to accurately or fairly represent conflicts and situations 

that women are experiencing without hearing them in their own words, whether it be through 

interviews with the women themselves, or with people that work with them, and hold this same 

philosophy. When I began to learn more about this topic, my focus shifted from analyzing 

political patterns and social movements, to the way that the state (and state insititutions) 

facilitates and institutionalizes gender violence, and the ways women are responding to this. 

These subjects are intimately tied to politics, economics, and all the other social systems that I 

was already focused on. For this reason, my interviews were not explicitly focused on state 

gender violence or resistance, but nevertheless, these topics emerged strongly as they fall under 

the scope of work. 
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My motivations for doing this project were the events of the October 2019 Paro 

Nacional, the desire to learn more about indigeneity and resistance in South America, and the 

responsibility to deeply understand and contextualize a place in which I lived. I am entering this 

work as a woman who is a white identifying college student from the United States. I am an 

outsider to Ecuador and its Indigenous communities. While I speak Spanish as my second 

language, I do not speak Quechua or any of the Indigenous languages in Ecuador. The 

Indigenous communities with whom I have interacted are the experts on their own experience, 

and I see my role as recording that experience in ways that they want it to be expressed. It has 

been important for me to continuously check to ensure that I am not imposing my 

presuppositions on the people from whom I am learning. 

The disciplinary backgrounds employed in this project are Critical Ethnic Studies, 

Political Science, and Journalism. I use frameworks of indigeneity, resistance, and gender that 

come from Critical Ethnic Studies, as well as “conversation as a research method”. Political 

Science frameworks allow me to analyze government functions and attitudes within the region, 

and understand the evolution of political and social activities and movements. My journalistic 

background becomes apparent in the ways I conducted my interviews, and allows me to be more 

of an investigative force when it comes to recent events such as the Paro Nacional. I use my 

journalistic skills to gauge public perceptions, peoples’ feelings and responses to events, sensory 

data, and access to situations while they are unfolding. Journalism is in conversation with 

Critical Ethnic Studies when I use “conversation as a research method” by regarding the 

knowledge shared in conversation as legitimate and worthy of including in the body of work, 

despite its non-academic origin.  
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JOURNALISTIC FRAMEWORKS 

My main methodological tools consist of semi-structured interviews, fieldwork notes, and 

journalistic notes. I used fieldwork notes to reflect on my interviews and learning from the 

environment I was in by sitting every 1-3 days and reflecting on the new information intake. 

Journalistic notes were distinct because they primarily occurred during the conducting of the 

interviews themselves, in order to record what the participants were saying. These methods are 

woven throughout this paper, and are most prominent in chapter three. Besides more “official” 

interviews/methods, I used “conversation as a research method” and talked to academics, 

students, people, uber drivers, and immersed myself in the public perception of the political 

framework from many sides. The notes I took after these interactions are captured in some of my 

fieldwork notes. I used “NYU Journalism Handbook for Students: Ethics, Law and Good 

Practice” (Penenberg, 2020) to inform the ethics of my project and gain insight on best practices 

when doing journalistic work, as I discuss in this ‘Methodology’ section. I also use interviewing 

techniques and note-taking strategies found in Writing and Reporting News: A Coaching Method 

(Rich, 2003) to strengthen my journalism practice. The ‘Introduction to Journalism’ course, 

taught by Dr. Marin Heinritz at Kalamazoo College, laid a foundation of these tools as well.  

 

INTERVIEWS 

In December 2019, I conducted two semi-structured interviews and multiple hours of 

conversation and dialogue with my Ecuadorian family, advisors, professors, peers, and dozens of 

Uber and taxi drivers. Car rides are great spaces to talk about politics. I was only able to 
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complete the two interviews because the timing of the trip fell on government accreditation of 

the university I studied at, la Universidad San Francisco de Quito (USFQ), throwing most 

professors into a whirlwind of commitments. It was also near the Christmas holidays, which 

meant many people were leaving the city for vacation.  

Despite fewer interviews than I planned, the information I received was beneficial to my 

understanding of the complex reality in Ecuador. Alexandra Anda, my advisor for my time in 

Quito and the Kalamazoo College Program Director for USFQ, was integral in helping me 

understand the way the pieces fit together and guiding my research and questions. 

Both interviewees signed detailed consent forms, and both did not wish to be kept 

anonymous in the project. The first interview was with Ana Cachimuel. She comes from the 

Otavalo Quechua people, and belongs to the community of Imbabura. She speaks Kichwa, and 

Spanish as a second language. When I asked how she would describe her work for the purpose of 

the interview, she said, “I am a singer and teacher of cultural history.” Cachimuel is the director 

of a women's organization and school programs that develop Kichwa language learning and 

music for youth, and with a focus on young girls and empowerment. I met Cachimuel through a 

mutual friend that is a drummer in a group, Runa Jazz, with her brother, Curi. Our interview 

lasted about 55 minutes. 

I prepared for the interview by formulating questions that explored her perspective as an 

Indigenous woman and community leader. I asked Cachimuel what it meant to her to be 

Indigenous, to be a woman, and to be both. We discussed her definition of resistance and 

relationships to state power. Drawing from current events, I asked how the Paro Nacional has 
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changed public perception of Indigenous movements, and complicated interests of indigneous 

leaders in the government.  

The themes that emerged from the interview with Cachimuel were visibility/invisibility; 

collective resistance and Indigenous movements; opportunities and equity for Indigenous women 

and girls; understanding and maintaining Indigenous consciousness and values; and music as a 

tool for empowerment. Cachimuel began by talking about the musical family in which she was 

raised that has framed her perspective on the power of the arts for social change. She elaborated 

on opportunities and equity for Indigenous women and girls through the lens of the community 

projects she is a part of.  

These themes that Cachimuel discussed helped me to frame the broader situation more 

clearly in my mind through the lens of someone for whom it was their lived experiences. This is 

by no means the experience of all Indigenous people, or Indigenous women in Ecuador, but she 

did justice to the larger structures that are at play and historic relationships between Indigenous 

groups and government. 

The second interview was with Juan Carlos Calderón, a journalist and author that has 

been invested in issues of gender, violence against women, and corruption for more than 30 

years. Hailing from Quito, he is in the middle of writing his sixth book. I was introduced to 

Calderón by Alexandra Anda, aforementioned Kalamazoo College program director, who knew 

him from past interactions. He was willing and eager to help with my project. 

Before I conducted this interview, I examined my notes and what I knew about the 

political situation after the October 2019 Paro Nacional, Decreto 883, and Calderón’s projects. I 

read his book, No My Toques: Barbarie Contra las Mujeres, in which he worked with dozens of 
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women who are survivors of various forms of violence in Ecuador to tell their stories and 

investigate their cases. It is a journalistic and analytical work. He shared that he was motivated 

by classes on gender that he took during his Master’s Degree, where he was introduced to theory 

that could increase the depth of his journalism practices.  

Additionally, I surveyed a website Calderón co founded, called “Plan V”, where current 

events and ongoing projects are reported on. I then constructed questions that addressed current 

events in Ecuador. I asked Calderón questions about the projects and books he had worked on as 

a journalist, and his thoughts on the media and its influence on public perception of current 

events, specifically the Paro Nacional and public opinion of Indigenous movements.  

Calderón began by telling how his time getting his master’s degree changed who he 

centered in his journalism because he dove into gender theory and started to see the issues 

women in Ecuador faced in a different light. He talked about the process of writing his book, No 

Me Toques: Barbarie Contra Las Mujeres, which tells the stories of women in Ecuador who are 

survivors of various forms of violence, on their own terms. He makes sure that the stories are 

told in the voices of the women. The themes that emerged from the interview with Calderón 

were his experience in 30 years of coverage of the complicated relationships between Indigenous 

leaders, political figures, Indigenous political figures, government officials, and protesters in 

Ecuador; insight on the Correa administration and their relationship with the media;  broader 

context about Indigenous movements in Ecuador since the 1990s; and current public perception 

of the Indigenous movement since the Paro Nacional in October 2019.  

I consider these interviews successful because I learned more from the experiences of 

people that have seen current events with their own eyes and understand larger social, political, 
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and economic contexts in Ecuador, specficially regarding nuance that is difficult to catch or 

understand if you are an outsider. I am grateful that the participants were willing to share their 

perspectives with me. I have followed up with both of the participants via email and WhatsApp, 

and they have continued to help me understand the unfolding of events in Ecuador. 

Over the process of the interviews, I experienced limitations because my initial design for 

focus group style interviews was not materialized. Logistically, it became difficult to recruit 

participants and involve professors at USFQ because it was a busy time in the semester. 

Regardless, there was valuable information received. 

FIELDWORK/PARTICIPANT OBSERVATION 

The process of taking fieldwork notes was the main methodological too employed in my 

effort to make sense of what was happening in Ecuador during my research. Current events and 

news perspectives in large cities can be very hectic, so I tried to take notes and reflect on a 

weekly or biweekly basis about what I was observing, actively listening to people that I talked to, 

and learning from local news sources in Quito and Ecuador more broadly. This helped me to 

situate myself and be aware of the constantly unfolding sides of the political and social situation.  

These notes are mainly perspectives from peers and professors at USFQ, my family, and 

Uber and taxi drivers. They are also my responses to their thoughts about el Paro, Indigenous 

movements, and current politics. In this sense, the style of note taking or investigation that I 

employed was journalistic. I am not equipped to make judgement calls about the current situation 

in Ecuador, nor is there enough academic research surrounding these recent events. I figured that 

the best way to go about this would be to see what people’s perspectives and perceptions were, 

and then explore what there was in the local news and elsewhere to back these up. 
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JOURNALISTIC NOTES 

The political situation changed daily, and my information intake came from a variety of 

reputable sources. It was often difficult at the time in December 2019 to grasp the complexities 

and intricancies of the events of the Paro, because there were so many perspectives and I was 

still in the process of familiarizing myself with the larger context of this project. Exploring the 

impact of media coverage on political and social realities is another reason why I wished to do 

this type of project, and use journalistic methods. Everything was politically and socially 

complicated, and I didn’t always feel equipped to analyze and describe the situation fully as an 

outsider, so it felt necessary to seek inside information about what was happening. As I have 

continued to delve into local news articles, scholarly works on political processes, and personal 

perspectives of my connections in Ecuador, I have been able to understand more fully the extent 

of the events.  

 Local media in Ecuador was a crucial source of valuable information. My largest finding 

was that the situation was more diverse and nuanced than it was presented as in the U.S. media I 

read, and the complexities and specificities of the socio-political tensions were not effectively or 

critically depicted in the U.S or global media outlets. I observed television news, updates from El 

Comercio, El Universo, Associated Press, and Ecuador en Directo. I traveled around Quito over 

the course of December 2019, and observed some of the changes that had occurred since I left 

after seven months in February 2019. All over the city, especially in lower class areas, there was 

graffiti. It read things such as “Fuera Lenin”,“Fuera FMI”, “Fuera EEUU de Ecuador”, and 

“Solo el Pueblo Salva al Pueblo”. 
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I was following the conflict through the majority U.S. media in the time of the Paro up 

until December 2019. The news outlets painted the crisis and protests as singularly stemming 

from frustration around the IMF and taking away gas subsidies. In reality, it is multiple layers of 

intersecting political histories, ex-presidents and the aftermath of previous governments, ongoing 

exploitation, foreign meddling, and pay-outs—a messy bowl of corruption. When I arrived in 

Quito, I learned more about the complexity of the situation and the various elements that were 

happening simultaneously through local news. It is clear that media sources influence the 

framing of events and stories, especially across international and linguistic lines.   
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LITERATURE REVIEW 
 

Theoretical Framework: Conceptualizing the State, Indigeneity, and the Extractive Zone 

I situate myself in this project using intersectional theory and theory about indigeneity 

from several essays and books, in order to understand the ways that both gender and Indigenous 

identity affect state gender violence and women’s resistance. I use Manuela Picq’s explanations 

of indigeneity in her book, Vernacular Sovereignties (2018), to inform my view of the 

relationship between Indigenous people in what is now called “Ecuador”, and the Ecuadorian 

state. Picq explains indigeneity as a “relational identity”, because it refers to people existing 

outside of the State, and is defined as a category in relation to the state. Picq refers to indigeneity 

as “fundamental political exclusion”(2018, p. 38). Indigeneity is understood as a “political 

identity embedded in state formation and attached to colonial economics of racialization” (Picq, 

2018, p. 37). In other words, the political formation of Indigenous identity and the formation of 

the modern nation-state are co-constitutive.  

Picq offers more nuance in her understanding of Indigenous identity in relation to the 

state. She explains that it is not to say that Indigenous people conceptualize themselves, their 

identities and lived experiences, only in relation to the state’s projects and objectives. Furthering 

Picq’s point, Kauanui says, “Indigeneity is a socially constructed category rather than one based 

on the notion of immutable biological characteristics” (2016, p. 4). They then emphasize that 

using indigeneity as a category of analysis (in relation to the nation-state) is not the same as 

actually understanding people groups, because studying how the groups are interacting with 

colonial power is not the same as understanding the culture of the group outside of the 

framework and terms of settler colonialism, and on their own terms. Additionally, I employ 

18 
 



Ecuador’s 2008 Constitution to demonstrate how the land (Pachamama) has been endowed with 

her own rights in order to uphold “sumak kawsay”.  

Next, to situate the state, I use Macarena Gomez-Barris’s premise of the Extractive Zone 

to understand the region in which this project takes place, as well as situate my analysis within a 

decolonial framework. The Extractive Zone refers to the “colonial paradigm, worldview, and 

technologies that mark out regions of “high biodiversity” in order to reduce life to capitalist 

resource conversion” (Gómez-Barris, 2017, p. xvi). This concept extends from early colonial 

extractive projects, to neoliberal reforms in recent years, to the “Pink Tide” of socialism in Latin 

America. Additionally, she defines extractivismo as indicative of an “economic system that 

engages in thefts, borrowings, and forced removals, violently reorganizing social life as well as 

the land by thieving resources from Indigenous and Afro-descendant territories” (Gómez-Barris, 

2017, p. xvi). Understanding the region as part of the extractive zone is critical to a more 

complete and complex analysis of state-imposed violence on Indigenous women and other 

marginalized groups. Class differences rooted in extraction, neoliberal policies, and socialist 

political structures are all pieces of state-sanctioned violence, as I will explore later in the piece.  

To bolster the understanding of the state from The Extractive Zone, I also utilize concepts 

from “A Structure, not an Event”: Settler Colonialism and Enduring Indigeneity” (Kauanui, 

2016) and The Idea of Latin America (Mignolo, 2005).  Mignolo’s argument about the invention 

of America and the logic of coloniality is vital in understanding the context of approach that I 

take in this paper, as well as a critique of the idea of a modern nation-state itself, and what I refer 

to when I mention ‘Latin America’. The invention of America implies the integration of the 

continent into the Euro-Christian imaginary, meaning the land and people existing 
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pre-“discovery” in this land were rendered invisible “others”, their narratives silenced amid the 

construction of a colonial matrix of power-- which still exist today under the guise of 

“development and market democracy”, limiting the “correct” view of the world to that of 

Europeans (Mignolo, 22005, pp. 2-5). This logic and paradigm is what sets the foundation for the 

disconnect between Indigenous peoples and settler colonial nation-states like Ecuador. The logic 

of coloniality justifies domination, through four distinct areas, and I use it to situate the state 

gender violence that I discuss in this project: “(1) the economic: appropriation of land, 

exploitation of labor, and control of finance; (2) the political: control of authority; (3) the civic: 

control of gender and sexuality; (4) the epistemic and the subjective/personal: control of 

knowledge and subjectivity” (Mignolo, 2005, p. 11). This logic of coloniality is another way of 

explaining the existence of the extractive zone. Mignolo points out that coloniality is often 

difficult to see “to the distracted eye”, because it is masked by the rhetoric of modernity, the 

other side of the same coin (Mignolo, 2005, p. 11).  

Furthermore, building upon the logic of coloniality, Kauanui advocates for understanding 

settler colonialism as an imposed structure rather than an event. Thus, one cannot understand the 

history of Ecuador without understanding Spain’s colonizing project and the endurance of this 

structure in the way the nation-state functions today. It is not simply a point on a linear progress 

narrative of history, but a cycle that continues to repeat itself. Kauanui says that understanding 

settler colonialism as a structure means that we can understand dispossession as an ongoing 

genocidal project, rather than something that is relegated to the past, thus with little progress 

remedy to be made now (3). 
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Intersectional theorists Kimberlé Crenshaw (1989) and Patricia Hill Collins (1990) 

contribute a theoretical framework that further complicates ways of understanding women’s 

oppression. Intersectional feminisms argue that the root causes of oppression are not singular, 

but an interlocking matrix of social structures-- the “social relations of domination”, such as race, 

class, gender, and sexuality. In other words, because women hold different identities in addition 

to “women,” such as poor women or Indigenous women, oppressions for different individuals 

and groups could not be fully understood solely through the category of gender (Collins, 1990). 

In the case of Indigenous women in Ecuador, their woman-ness is inseparable from their 

indigeneity, class, etc. Thus, solutions to women’s oppression in Ecuador are multi-faceted and 

must account for complex, intersecting identities and socio political contexts. Picq also mentions 

intersectional theory as a springboard for much of her analysis (2018).  

 

State Gender Violence 

In the first chapter of my paper, I elaborate on the state violence that the state is involved 

in through five categories: femicide and feminicide; sexual violence, domestic violence, 

structural violence, and poltical violence. The theories explained here are woven throughout the 

chapter and the various forms of interconnected violence, and thus are not in a particular order. I 

use the historico-political and gendered contextualization from Gender Violence in Peace and 

War: States of Complicity (Sanford, Stefatos, and Salvi, 2016) to describe varying methods of 

how the state enacts and institutionalizes gender violence. This book discusses the state’s 

relationship to gender violence in three ways: as a “perpetrator, facilitator, and perpetuator” (5). 

While Sanford, Stefatos, and Salvi  touch on differing ethnic groups and social locations, the 
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editors use gender as the crux of their analysis, not indigeneity (5). This differs slightly from my 

approach in this project, because while I am looking at gendered state violence against women 

specifically, I am seeking to understand the complicated intersection of gender and indigeneity.  

I use “Violence Against Women in Latin America” (Wilson, 2014) to develop broader 

ways in which women experience domestic violence, femicide, torture and militarization in Latin 

America. Wilson’s conceptualization of domestic violence is central to my analysis, and I use the 

piece as a whole to situate the different categories and intersections of violence, abuse, and 

terrorization.  

Manuela Picq’s Vernacular Sovereignties (2018)  is also central to my sections that 

explore the ways that Indigenous women in Ecuador are experiencing varying forms of state 

gender violence. Picq highlights the issue of lack of protection by larger government structures 

as well as local community government when she talks about the case of Estuardo Remache 

(which is discussed later in Ch. 1)to unveil the complexities and dilemmas regarding prosecution 

and impunity for domestic, sexual, and structural violence. The intersection of Indigenous 

women’s identity often leaves them in a vulnerable position due to the converegence of systems 

and state affiliaed institutions (judicial discourse, police, etc) that are not serving to protect them 

(Picq, 2018).  

Shannon Speed’s Rights in Rebellion (2008) addresses this paradigm, where the 

“both/and” of Indigenous womens’ rights does not typically receive focus in light of neoliberal 

states’s binary offerings of human rights. Often, state recognized “collective rights” are 

reinforcing local patriarchal power relations and practices that violate the individual rights of 

women (Speed, 2008).  
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In “Violence Against Women and the Contradictions of Rights-in-Practice in Rural 

Ecuador” (2014), Friederic emphasizes how domestic and sexual violence, especailly intimate 

partner violence, is complexly intertwined with political, economic, and social systems, and 

produces dilemmas for women due to the gaps between collective and individual rights that 

Speed (2008) discusses. I use Friederic’s arguments to bolster my assertion that the state holds 

responsibility for this violence because of the lack of protections in place.  

Furthering the discussion around structural and sexual violence, I use Victoria Sanford’s 

analysis in “From Genocide to Feminicide: Impunity and Human Rights in Twenty-First Century 

Guatemala” (2008) to discuss femicide and implicate it with the state, introducing feminicide and 

its relation to militarization. I then add to my findings on militarization with material from 

Hernández Castillo’s “Fratricidal war or ethnocidal strategy?: Women's experience with political 

violence in Chiapas” (2006), where she defines militarization and explores its distinct effects on 

Indigenous women. Shannon Speed’s essay ““Indigenous Women and Gendered Resistance in 

the Wake of Acteal: A Feminist Activist Research Perspective” (2006), further expands on the 

physical and psychological ways militarization affects women, and focuses on power dynamics 

that emerge under militarization and paramilitarization, and the paradox of the state’s lack of 

intervention to protect women, but strong intervention with increased militarization. 

 Indigenous women are uniquely situated, and neoliberal subject formation through 

endowment of collective rights overlooks the nuances that do not account for the intersections of 

gender and indigeneity. I employ this critique of subject formation to further my understanding 

of how Indigenous women are also rejecting the collective rights offered by governments 
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because they are inconclusive, “liberal multicultural ‘politics of recognition’” (Speed, 2008, p. 

125) and embodying resistance on their own terms.  

 

 

 

 

Women’s Resistance Against State Gender Violence 

I used the following literature to build my understanding of these forms of resistance 

against state violence employed by women and Indigenous people in Ecuador and Latin 

America.  

 In The Extractive Zone (2017), Macarena Gomez-Barris explores Indigenous 

anarcho-feminism in Bolivia. She discusses a network of Indigenous women called Mujeres 

Creando, as well as the role and rise of the indigenous cholitas. These Indigenous 

anarcho-feminist women challenge the exploitation in the extractive zone, which “could not exist 

without patriarchy” as well as destabilizing what Gomez-Barris describes as the “triple threat”: 

heteropatriarchy, Indigenous nationalism, and national party politics (Gomez-Barris, 114). 

Indigenous anarcho-feminist groups of women challenge traditional gender roles (the role of 

cholitas is crucial and create subversive, nonhierarchical, anticapitalist forms of social and 

economic systems (Gomez-Barris, 117). Women also used other forms of “bodily dissent”, such 

as hunger strikes to reaffirm their political subjectivities as well as the materiality of their lived 

experiences of violence imprinted on their bodies on their land. These feminist groups offered 

alternative, decolonial ways of “being” within exploitative and violent systems imposed on 
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women, imagining and embodying new ways of survival and resistance within the extractive 

zone outside of the state (Gomez-Barris, 120).  

Juan Carlos Calderón Vivanco’s book No Me Toques: Barbarie Contra las Mujeres 

(2016) was valuable in learning more about Ecuador’s recent history of violence against women. 

Calderón is a journalist and author, and I was also able to conduct an interview with him during 

my time in Ecuador in December 2019. His book tells stories of the current reality of state 

gender violence, and transitions into discussing how resistance meets this violence. No Me 

Toques and Calderón’s other projects such as progressive news platform, “Plan V”, illustrate the 

patriarchal, machista state and how it trickles down into the everyday for most women. This is 

accomplished through helping women tell their stories of violence, in their own words, in order 

to bear witness and pursue justice.  

Vernacular Sovereignties (Picq, 2018) helped me draw the comparisons between social 

movements and Indigenous rights in Ecuador today in relationship with the Indigenous 

movements of the 1990s. Picq outlines overlapping violences Indigenous women face: they are 

the least educated group in Ecuador due to lack of access (2018). Indigenous communities face 

historical land dispossession, minimal access to healthcare, high levels of poverty and economic 

inequality, and many forms of political, domestic, and sexual violence (Picq, 30).  Picq’s book 

helps me articulate why the state is culpable for perpetuating these forms of violence by failing 

to prioritize programs and funding that would remedy these disparities. These issues, and thus, 

the women affected, are rendered invisible because of their lack of inclusion in both broader 

women’s movements, and Indigenous movements. Picq also situates women’s activism within 

the broader history of Indigenous movements in Ecuador. She explains the history of women’s 
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political rights in Ecuador, outlining the barriers that keep more women from positions of 

leadership and influence. She shows how state violence against women, specifically Indigenous 

women, looks like land dispossesion, education inequity, lack of access to health facilities, 

poverty, and sexual violence (2018, pp. 45-47). Picq discusses the history of women’s and 

Indigenous movements, and the unacknowledged strides they have made throughout the years 

that have contributed to more progressive politics in Ecuador.  

In her essay, “Gender and Neoliberal States: Feminists Remake the Nation in Ecuador”, 

Amy Lind examines how divisions within feminists movements have been contradictory to 

justice for all women in Ecuador because they frequently excluded Indigenous women and were 

working simultaneously towards the interests of a neoliberal state. She examines the social 

movements of the 1990s and demonstrates the ways that women were feeling the gendered 

effects of IMF’s structural adjustment plans, and organizing to combat both neoliberal 

government and populist rule of then-president, Bucaram, who appropriated the work and visions 

of social movements. I used this to further understand the populist rise of Rafael Correa in 2007, 

who also co-opted social movements in an attempt to strengthen his own image. The success and 

change that took place in the nation was because of these movements, not because of either of 

these populist leaders. Populist patterns found in these eras are also parallel with structural 

adjustment patterns, exclusion of women in the public sphere, and heavy pushback from social 

movements. I also used Lind’s article to help me understand the way that the movements of the 

1990s were categorized as either “Women’s movements” or “Indigenous movements”, meaning 

there was not much space for Indigenous women in women’s movements, or feminist pursuits in 

male-dominated Indigenous movements. No Me Toques and aforementioned articles by Lind 
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helped me to understand the misogyny, sexism, and machismo embedded in leaders and culture, 

most clearly seen in the literature about ex-presidents Bucaram and Correa. This literature 

spelled out a plethora of areas in which there is injustice, and against it, there is resistance.  

Barbara Sutton’s “Poner el Cuerpo: Women’s Embodiment and Political Resistance in 

Argentina” (2007) focuses on  Indigenous women and various forms of embodying resistance. I 

am using this to understand some of the non-traditional/overtly political ways that women use 

their bodies to resist the state when traditional forms of protest, such as public gatherings, are 

criminalized or include harsh legal or physical repercussions. Sutton explains the concept of 

Poner el Cuerpo as more than a direct translation, “to put the body”. Rather, it is the connection 

between political agency and the corporeal ways women embody the activism they participate in. 

I use this account of how female bodies exist in a space, specifically a politicized, public space, 

to understand and unite other forms of embodied resistance by other groups of women.  

Poner el cuerpo is discussed as a form of “feminization of resistance;” that is, the 

necessity of women becoming politically involved as a survival strategy, causing many women 

to rethink gender norms and purpose old forms of activism in new ways. Because neoliberal 

policies were reliant on the assumption that “economic squeeze and social needs would be taken 

care of by people—  women’s labor” (135), gender normativity and gender roles are proved here 

to be political and economic (137) and reinforce dominant social and economic structures. I will 

use this to explore the ways that women in Ecuador, specifically Indigenous women, are 

understood as political subjects and function within and outside of the state. The themes that 

emerge from this are visibility/invisibility and embodiment.  
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Women in Ecuador are resisting using their bodies in many ways. In my interview with 

Ana Cachimuel, she shares the influence that women’s collective organizing had on the 

movement in the October 2019 Paro Nacional. I use Sutton’s analysis and questions to 

contextualize and unpack the various forms of women’s resistance in Latin America and 

understand the ways that gender influences the ways they are allowed to be political. 

Finally, I use Manuela Picq’s article, “Where did all the women go? Gender Inequalities 

in Ecuador’s Ethno-politics” (2014)  to examine my questions of how Indigenous women are 

understood as political subjects in the context of Ecuador, as well as how the history of gendered 

nation-building and formation of democracy. Picq argues that the key barometer of democracy in 

Latin America is the political participation of Indigenous women, emphasizing that even access 

to the political mainstream does not constitute justice. She elaborates on factors that diminish the 

participation of Indigenous women in the political sphere, nationally and locally. Picq asserts 

that social justice for indigneous folks is not understood outside of a lens of sexism and 

machismo values, that are [embedded from colonialism], and this creates a gap between what a 

movement professes, and the actual results of it for the women beneficiaries (2014).  

 

Political Theory and Current Events in Ecuador 

In order to understand the current socio-political climate and situation in Ecuador, and in the 

decades leading up,  I use several articles and essays to understand the context of the Ecuadorian 

state and the social movements over the years. Ecuador’s political leaders, such as ex-president 

Rafael Correa, frame themselves as allies while embodying neoliberal policies that harm 

marginalized groups. Much of the discussion in this paper revolves around Correa and the 
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duplicity in his political rise, as he shys away from neoliberalism yet continues to perpetuate 

harmful rhetoric and policy towards the already marginalized communities in Ecuador.  These 

authors highlight the state’s posture towards resistance of the extractive zone, and shows state 

responses to activists and social movements critiquing these structures. 

Marc Becker’s “The Stormy Relations between Rafael Correa and Social movements in 

Ecuador” (2013) talks about how “competing narratives” characterized the Correa administration 

(44). International media praised the growth and also condemned the suppression of the press. 

There were simultaneous notions of progress and harm. Carlos de la Torre’s “Ecuador After 

Correa” (2018) helped me frame my understanding of the effects of the Correa administration, as 

well as a plethora of local news sources from the era of the presidency. De la Torre explains how 

Correa’s populist administration ultimately chipped away at democratic institutions, such as the 

electoral structure, courts, and the freedoms of the press. In order to suppress dissent, his attack 

on social movements and non-profits manifested as hostility against environmental groups, 

anti-extractive activists, and journalists. These actions characterized his leadership, which took 

place during one of the largest economic booms in Ecuador’s history. To contextualize this, these 

economic booms took place as a result of the exploitation of the extractive zone.  

Thea Riofrancos’s “Beyond the Petrostate: Ecuador’s Left Dilemma”(2015), talks about 

how the Correa administration was different than most leftist projects and thus created unique 

economic and social problems. For Correa to move away from neoliberalism, it meant gaining 

state authority over the economy, and investing in public infrastructure and social services (103). 

Riofrancos characterizes actions since this administration, as well as preceding administrations, 

to embody “Accumulation by Dispossession”, a term coined by David Harvey. This is economic 
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gain, or accumulation, by means of the displacement of people and ecosystems by extractive 

zones and projects, and their resulting infrastructures (roads, etc.). Using Lind’s piece (2003) 

again, I draw similarities between the October 2019 Paro Nacional and the Indigenous movement 

of the 1990s by comparing the way that social movements influenced policy and were co-opted 

by populist leaders.  

I use articles from reputable news sources including El Comercio, Al Jazeera, Reuters, 

The New York Times, The Associated Press, El Universo, The Guardian, and The Washington 

Post to gain  information on the events in Ecuador in October 2019. I followed the Paro Nacional 

as it was happening, and also have been revisiting the news sources since then. The majority of 

these articles are not peer-reviewed, traditionally academic sources, but are critical for the type 

of urgency of the journalistic style that I emulate as a portion of my third chapter.  
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Chapter 1: 
Forms of State Gender Violence Affecting Women in Ecuador 

 
In this chapter, I will analyze the types of gender violence affecting women in Ecuador, 

with an emphasis on Indigenous women, and the role of the state in enacting and perpetuating 

this violence. While all of the forms of violence discussed in this paper exist in Ecuador, many of 

the case studies cited are located in other countries in Latin America. I explore the overlapping 

ways that women experience gender violence in the forms of femicide and feminicide, sexual 

violence, domestic violence, structural violence, and political violence. Through examining 

contributing factors to these forms of gender violence, I illustrate the state’s responsibility for 

prevention of, protection from, and punishment of these violences (Sanford, 2014, p. 113) The 

state must be held accountable for the ways in which it “perpetuates, facilitates, and perpetrates 

violence” (Sanford, Stefatos, and Salvi, 2016, p. 5). 

The concept of the State is not an abstract, invisible, or imaginary force that presides over 

instances of gender violence. Neither is it solely the individual actions of government 

administrators. Rather, the state is constituted by all of the structures and systems made up of 

state actors or receiving direction and/or funds from these actors, connecting them directly with 

varying amounts of power. Government institutions such as law enforcement, militaries, 

legislatures, and even institutions such as churches, hospitals, and schools, are all institutions by 

which the ruling party or body’s power can be exercised over political subjects, and thus, 

constitute parts of the state. 

The state both enacts and tolerates sexism and misogyny through the systems and 

structures it sets in place. In Ecuador, state gender violence occurs in all of the above categories 

of analysis. Racism overlaps with sexism and misogyny in struggles specific to 
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Indigenous-identifying and Afro-descendant women, highlighting drastic inequities and 

differences in socioeconomic positionality with their non-Indigenous and non-Afro-descendant 

counterparts. The way in which women experience state gender violence must be understood as 

both the domestic and the state, and cannot be separated in their analysis, just as social categories 

of race, gender, class, etc. cannot be separated in analysis. These categories are critical in 

understanding the reality facing Indigenous women and other marginalized groups, as 

intersectional theorists demonstrate how oppressions overlap and interlock with each other (Picq, 

30; Collins, 2001).  

Wilson presents a continuum of gender violence, which houses all of the forms of 

violence described in this paper, ranging from “war-time atrocities” to quotidian domestic abuse 

or sexual harassment-- the daily manifestations that women face for being women (14). In other 

words, the violences in this chapter do not exist in isolation from each other.  

In this chapter, my in-depth focus will be primarily on the effects of state gender violence 

on Indigenous women compared to that of non-Indigenous women, and understanding the factors 

that create these inequities. I will tie each form of violence back to the state and demonstrate its 

responsibility. My lack of focus on other marginalized ethnic groups, such as Afro-descendant 

populations, does not stem from an intention to erase the issues facing these populations in 

Ecuador, rather it is to narrow my analysis to the specific ways colonial violence has impacted 

the Indigenous women’s bodies and the modern relationship between the nation-state and the 

relational construction of indigeneity as existing “outside of the nation-state” (Picq, 2018, p. 37). 

This is also not to say that Indigenous and Afro-descendant ethnic identities cannot coexist in the 

same body. 
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Categories of Gender Violence  

Femicide and Feminicide 

Victoria Sanford has analyzed and politically contextualized the term feminicide in the 

context of Guatemala, connecting it explicitly to its genocidal elements. Feminicide is not only 

tied to global gender ideologies and hierarchies that are relying on and preserving misogyny, 

machismo, and heteropatriarchy, but also to the state. The politics of silence, impunity, and the 

judicial system are all a part of the state that, according to Sanford, needs to be held accountable 

and is involved through commission, toleration or omission of this form of gender violence (V. 

Sanford, “From Genocide to Feminicide: Impunity and Human Rights in 21st century 

Guatemala,” 2008).  

The term femicide is widely used to describe the killing of women. However, it is not 

merely the killing of women, but must be understood as “the killing of females by males because 

they are females” (Russell, 2001, as cited in Sanford, 2008, p. 112, emphasis mine). This gender 

violence is tied to ideologies of misogyny, machismo, and sexism. 

Overall homicide rates factor into how the state responds to femicide. According to the 

Pan American Health Organization, more than 10 homicides per 100,000 people is considered a 

public health concern. In the United States, the average homicide rate has remained at about 9.8 

per 100,000 since 1980. Mexico recorded about 14.1 per 100,000, and the average of the 

countries in Latin America is about 30 per 100,000 (Pan American Health Organization [PAHO] 

2007, as cited in Sanford, 2008). Sanford cites a high homicide rate of 42 per 100,000 

Guatemalans (104), much higher than the surrounding countries. Attributed largely to both gang 

violence and the phenomenon of social cleansing, this violence is staggering, but only when 
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looking underneath the surface of the statistics is it evident that these murders carry a gendered 

pattern and a systemic component. Frequent excuses denying the existence of disproportionate 

killings of women are made by officials, such as prosecutors in Guatemala, who claim that the 

overall rising homicide rates account for the rising number of women being killed (Sanford, 

2008, p. 117).  

Next, to show the connection between the state and the way that different groups 

experience violence, Sanford introduces the concept of social cleansing,“a mechanism of 

selective or arbitrary repression that is systematically produced by either armed actors with ties 

to the state, or by private actors who carry out repression with the acquiescence, complicity, 

support, or toleration (whether deliberate or involuntary) of the state” (Sanford, 2008, p. 110). 

Social cleansing is a form of genocide. Femicide is further complicated when systemic elements, 

such as social cleansing, are involved in facilitating the killing of women, leading to what 

Sanford calls feminicide. 

Feminicide is a political term that implicates not only men in the killing of women, but 

the responsibility of the state and all related structures that “normalize misogyny” (Sanford, 200, 

p. 112). Centralizing the institutionalization of the killing of women, it offers a critique of the 

power relations between women and men in order to understand the state’s responsibility. The 

state holds responsibility for feminicide through “commission of the actual killing, toleration of 

the perpetrators’ acts of violence, or omission of state responsibility to ensure the safety of its 

female citizens” (Sanford, 2008, p. 113). Thus, the state is acting as one who “perpetuates, 

facilitates, and perpetrates violence” (Sanford, Stefatos, and Salvi, 2016, p. 5).  
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In this sense, feminicide brings together the private and public sphere. Women are not 

only unsafe in their own homes and communities due to direct instances of violence on their 

bodies, but there are systems in place outside of the private sphere that lack accountability and 

offer impunity to the offenders of the violence against the women (Wilson, 10). This is an 

example of the way that structural violence enacts harm directly on womens’ bodies.  

The violence that is happening in Guatemala and other nations where the homicide rates 

are growing is not simply gang violence, as many media sources suggest. Although gang 

violence is a tangible cause of violence, it is often focused on an individual target, whereas 

implicit or explicit state efforts of social cleansing targets a larger group (Sanford, 2008, p. 112). 

Social cleansing identifies target “undesirable” populations to exercise intimidation and 

extermination (Sanford, 2008, p. 110) through systemic means, and the primary power that 

reinforces systematic methods of extermination and intimidation is the consistent impunity of 

offenders, perpetuated by state actors.  

In Kauanui’s “Structure not an Event”, the state is conceptualized as an ongoing 

genocidal project. This understanding encapsulates the detrimental policies and practices that the 

state embodies, because they were not designed with preservation of marginalized groups in 

mind. Within the extractive zone, this is made clear with all the ways that governments have 

prioritized profit over the health and safety of humans. States are able to continually get away 

with feminicide because of impunity and all that contributes to this outcome. Impunity for 

offenders reinforces the continuum of gender violence discussed at the beginning of this Chapter. 

Failure of the state to respond to issues such as domestic violence, sexual harrassment, rape, and 

more, reinforce impunity for other actions such as murder (Sanford, 2008, p.119).  
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Sanford illustrates the way impunity is upheld through the case study of the murder of 

Claudina Isabel Velasquez Perez, a 19-year-old girl in Guatemala, was a law student who was 

widely loved by her friends and family. After the night she was murdered while walking home 

from her boyfriend’s house, local officials failed to bring justice. Her crime scene was not 

developed, forensics were not taken from her body until she lay in the casket, and the clothing 

she was wearing at the time of the murder was returned to her family in a paper bag by the police 

in order to bury with the body, a common practice (Sanford, 2008, p. 114). In comparison to 

global “basic investigative procedures”, such as autopsy and crime scene protocol, the law 

enforcement responded with minimal adherence in Claudina’s case. There are mixed records of 

the time of death, autopsy, and who transported her from the crime scene. The clothing and other 

personal articles were returned to the family and never considered for evidence. There were no 

efforts to locate potential witnesses or question people who lived right in front of the scene of the 

murder, although the report states various unnamed witnesses. None of the friends she was with 

an hour before her death were contacted. There is no documentation of bodily fluids such as 

blood that were at the scene or on the body. No interviews were conducted with family members 

or close friends until a month after her murder. One year later, the prosecutor's office began to 

interview more people about the case. Sanford points out that the most astonishing thing about 

Claudina’s case was that it was “actually being investigated”, unlike the hundreds of other cases 

that receive little more than a nameless autopsy report. This would not have happened without 

the intense pressure that Claudina’s family put on the law enforcement, and yet, there was little 

outcome to see from it. The authorities have yet to make an arrest (Sanford, 2008, pp. 116-117).  
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This impunity for murder offenders is perpetuated by a state that fails to fully investigate 

the murder of women. It is bolstered by the ways that these killings of women are used as a form 

of terrorism, to keep women perpetually unsafe, as well as intimidate them into remaining in the 

private sphere. Again, the ties between gangs, organized crime, law enforcement, and 

drug-traffickers is often considered a large perpetrator of these crimes, but Sanford explains how 

solely blaming gangs for the brunt of the state’s negligence and failure to protect women 

introduces further grounds for “social cleansing” on the “poor, young men” who are part of these 

groups (Sanford, 2008, p. 118). In addition to these suggestions, Sanford points out how the 

legacy of impunity for crimes of violence against women has been passed down from the state’s 

historic practices of sexual violence against women during war. State agents, i.e.  military 

officers and soldiers, law enforcement, and other officials, enacted 99 percent of the sexual 

violence against women during war (CEH 1999, as cited in Sanford, 2008, p. 118). This 

historically and systemically embedded impunity does little to protect victims of these crimes, 

and does even less to dissuade future offenders with the notion of being held accountable for 

their actions.  

Historically, Indigenous women have been especially vulnerable to feminicide because of 

the overlap of ethnicity and gender, at the intersection of two marginalized groups that the state 

fails to prioritize.  Through increased militarization in Indigenous territories, Indigenous people 

have been and continue to be affected by the violence that neoliberal states enact upon their 

bodies and the land.  In the context of militarization, gendered violence is experienced by women 

and children who endure sexual violence and intimidation. When women die at the hands of 

military and paramilitary actors, or other systemic state actors, the state is responsible for both 
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allowing the military occupation, as well as failing to protect the women, and it must be held 

accountable. I will further explore the effects of militarization on women later in this chapter. 

 

Sexual violence 

 Sexual violence forms interlocking connections with structural, domestic, and political 

violence, landing uniquely on the female body. The state perpetuates this violence through their 

lack of protection for women, and continuation of colonial norms (Sanford, Stefatos, and Salvi, 

2016, p. 5). In his book, No Me Toques: Barbarie Contra Las Mujeres, Juan Carlos Calderón 

investigates the violence that is enacted against women in Ecuador on account of them being 

women. His work analyzes how the media responds to violence against women. Ximena, a 

teenage girl from Guayaquil, tells her story. Guayaquil is a large coastal city in southern 

Ecuador. Calderón lived here for several years and began to investigate the trajectory of a serial 

rapist that roamed the city freely due to law enforcement’s lack of accountability for violent 

crimes against women. Ximena tells the story of how she was walking to school at 8:30 a.m., 

and a man grabbed her on her walk, saying he needed to talk with her. She followed his 

instructions because he threatened her with violence. He took her all around the city until later 

that day, they arrived at an apartment where he held her at gunpoint and raped her. Calderón 

explained in his interview with me how he told her story after many interviews and meetings 

with Ximena and her mother, whose perspective was also shared in the book. Many of the stories 

are told in first person.  

Sexual violence most often manifests itself in the lives of women and girls. It also affects 

male-identifying people and LGBTQIA + communities, however these are different areas of 
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focus that I do not get to address in this paper. Other ways that sexual violence is enacted against 

women is in smaller, daily occurrences, such as normalized sexual harrassment in the workplace, 

on the street, or in and by agencies such as church, law enforcement, and other public and private 

actors. Sexual assault and rape are also seen frequently, and many lead to eventual femicide and 

feminicide.  

Additionally, sexual violence manifests itself specifically during times of war and unrest. 

Rape is known to be used as a war tactic, and has been used by militaries in Latin America and 

globally.  Sexual violence as terrorism through forms of militarization is is used to control 

women politically and socially, intended to intimidate them into silence and submission 

(Hernández Castillo, 2006, p. 150). This militarization is frequently enacted towards Indigenous 

women because of the state’s role in facilitating extractivism and neoliberal policies that are in 

conflict with the land and practices of Indigenous communities and the women in them. 

Sexual violence affects Indigenous communities in distinct ways, historically and 

currently (Picq, 2018). In Ecuador, colonial violence has manifested itself through specific 

narratives of gender roles and ideologies. Established when colonizers invaded what is now 

known as Ecuador, Spanish patriarchy became the ruling way of life (Picq, 2018, p. 52). Without 

denying the agency of Indigenous women’s sexuality, Picq explains that it is still important to 

understand that Ecuador felt the weight of hegemonic power and authority. Until the 1960s, 

landlords and overseers of haciendas had control of the bodies of many Indigenous women 

through the feudal, huasipungo system (Picq, 2018, p. 72). Often, Indigenous girls were married 

at young ages to be protected from sexual advances from priests and other landlords. A form of 

institutionalized rape by landlords and priests alike was said to “instruct” Indigenous women 
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about what sex was and reinforce sexual obligation (Picq, 2018, p. 52). This legacy continues 

today in the way that the sexuality of Indigenous women is policed, and the continued forms of 

sexual violence that has evolved against them (Picq, 2018, p. 53).  

Furthermore, Picq situates the rape of Indigenous women as acts within a larger structure 

and motive. They cannot be understood as multiple individual acts. Rather, sexual violence 

against Indigenous women must be understood as a part of the larger “historical tools of 

patriarchy and colonialism” (Picq, 2018, p. 54). In her research in Guatemala, Sanford anlayzes 

how rape and other violence against women is systemic, resting in the toolbox of feminicide 

(“From Genocide to Femicide: Impunity and Human Rights in Twenty-Frist Century 

Guatemala”, 2008). Rape is used as a gendered weapon of war and terrorism by military groups 

throughout the world, and it functions to intimidate women into silence by suppressing their 

resistance to both local community politics and patriarchal power relations, as well as broader 

state “hegemonic projects” (Hernández Castillo, 2006, p. 150).  

As a result of a colonial history, ingrained racism also persuades those in power in 

Ecuador, the state, to ignore these manifestations of violence against Indigenous women, and 

other marginalized groups, because of the historical stereotypes of Indigenous people as inferior 

beings. Picq discussed how women are rendered “rapable” through narrow sexist and patriarchal 

narratives (Picq, 54). Ecuadorian leaders such as former President Rafael Correa have 

perpetuated anti-Indigenous sentiment on top of sexist rhetoric by calling Indigenous people 

“ignorant” and “savages” (Picq, 54). The individual and systemic disregard for the dignity of 

Indigenous women is indicative of how little remedies to colonial violence have progressed. 

However, not only does this ideological stance influence the activity of offenders, but the 
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precedent of impunity is the largest weight. Impunity and lack of accountibility by the state for 

acts of sexual violence against women allow the acts to continue without challenge. State actors 

are some of the largest perpetrators of sexual violence because they bolster the assumption that 

consequence will never come for offenders by repeatedly supporting impunity. Constant 

impunity allows women to be systemically harmed while the state turns away from their 

responsibility of preventing and punishing gender violence. The state must prioritize justice for 

women who are harmed by sexual violence.  

Structural Violence  

Structural violence refers to state-imposed systems or structures that cause violence, 

whether it be explicitly or implicitly. I emphasize the social and economic disparities created by 

the current policies in Ecuador as the primary results of structural violence. While disparities in 

healthcare, education, economic access, etc. are barriers faced by women across society in 

Ecuador and Latin America, this section will discuss ways that structural violence in Ecuador 

distinctly affects Indigenous women because of the uniquely situated sociopolitical locations as 

gendered Indigenous bodies in the Extractive Zone. This positionality is compounded on top of 

aforementioned ways that structural gender violence affects almost all women in Ecuador and 

Latin America more broadly, creating a multiplicity of oppressions (Collins, 2003). The 

Extractive Zone informs the way that structural violence affects women on an economic level, 

but especially Indigenous women, activists, and Indigenous women activists (Wilson, 10). As 

situated in earlier sections, the Extractive Zone is the product of colonial ideologies in the region, 

and the violence enacted in this zone is a result of colonialism manifesting through 

neoliberalism. Environmental disruption, land dispossession, displacement, colonization, 
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militarization, socio-economic inequality, and  poverty in the Extractive Zone all have a distinct 

tinge to them-- they have been created and reinforced by neoliberal policies and practices 

mandated by the state that perpetuate colonial systems, or at best, do not impede these systems 

from functioning. In other words, there is little regulation or accountability for the harm caused. 

Neoliberalism in the extractive zone is state-sanctioned harm of  land and people. The impetus is 

economic gain.  Through structural violence, the state  enacts all of these: it “perpetuates, 

facilitates, and perpetrates violence” (Sanford, Stefatos, and Salvi, 2016, p. 5). 

The state has the power to marginalize or de-marginalize through policy. This statement 

alone can demonstrate how borders are conceived of by colonial states who are the ones to 

determine the “other”. The distinct Indigenous groups and communities in Ecuador are not a 

monolith, yet I group them together as a category here to better understand  the specific effects 

that violence enacted by the state through neoliberal policy affects women within these 

populations.  

Case studies in Ecuador found that Indigenous women face disparities in access to and 

quality of various basic human rights, such as education and healthcare, as well as other 

economic inequities, such as frequent land dispossession. Regarding health care, Indigenous 

women are drastically under-served compared to their non-Indigenous counterparts. This has 

most notably led to high rates of maternal and infant mortality and HIV/AIDS (Picq, 2014). The 

compounded exclusion from public services and lack of funding to services that serve areas with 

majority Indigenous population are structural inequities that exacerbate this issue. Additionally, 

Indigenous conceptions of health are usually different from that of “positivist” medicine in 

“modern” health systems. Indigenous ideas of health are holistic, and involve mental, spiritual, 
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physical, and community well-being (Picq, 2014). These differences lead to racist 

discriminiation and harmful stereotypes from medical staff that further decreases chances of 

receiving quality care when it could be possible.  

Education is another area of exclusion and inequity for Indigenous communities in 

Ecuador, and lands on women most heavily.  Data suggests that rates of illiteracy affects about 

26.7 percent of women who identify as Indigenous, 20 percent of men who identify as 

Indigenous, 5 percent of mestizos, and less than 4 percent of whites (Picq, 2014, p. 43). Gendered 

gaps in education are evident in provinces such as Chimborazo, where illiteracy was reported to 

affect between 35.5 and 80 percent of women, depending on the area. Picq points out that other 

populations in Ecuador that experience high levels of poverty, such as Afro-Ecuadorians in 

Esmeraldas, do not experience these high levels of illiteracy. She explains that reasons for these 

disparities likely lie in the gender inequity within communities that expect women to be doing 

other forms of work rather than be in school. In an interview I conducted with Ana Cachimuel, 

she discussed how she has seen decisions to send children to school influenced by gender. “The 

girl is a free work hand in the family. They do a lot for the family— watch the children, cook, 

wash clothes, and they never have the option to study. If there is an option for someone to study, 

it's always the boys. Families will pay for that. For the girls, this is our fight”.  

Indigenous women also face unsafe working conditions and wage inequality, resulting in 

economic dependence. Lack of government or law enforcement protection from violence and 

impunity for offenders is common. Neoliberal policies that enforce extractive industries such as 

oil drilling and mining remain legal and endorsed by the state, causing environmental disruption 

and displacement which leads various health concerns, and also introduces new avenues to 
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violence against women in the form of oil industry workers. The state offers few protections for 

women in these situations.  

Land dispossession is another form of structural violence experienced by Indigenous 

women in disproportionate ways. In rural Ecuador, men own 74 percent of land (Picq, 43). 

Women working on land that is not theirs and is owned by their husbands, for example, 

continues a cycle of adding value to something they will not receive personal return on or build 

wealth from (Picq, 44). Compared to most other nations in Latin America, women in Ecuador 

face more “patrimonial violence”, a term referencing property rights and the way that property is 

handed down through marriage, divorce, or other familial relationships. Often, women are 

unaware of their rights, and the laws around land and property are steeped in gender bias 

(Wilson, 2014, p. 14). This patrimonial violence is another way that women experience 

structures that are harmful to them. Lack of property reinforces the other inequities discussed in 

this section, as well as political, economic, and domestic violence. 

Legal systems are also an area that fail to accommodate or account for multiple identities 

and the complexities of collective versus individual rights for Indigenous women (Speed, 2008, 

p. 120). Similar to the introduction, which explained how oppressions are overlapping and 

interlocking, the legal system in Ecuador often fails Indigenous women because of the 

intersections of their identities. The state has granted women in Ecuador varying rights, 

collectively received and applied. Indigenous people have also been granted collective rights to 

vote. Within these collective rights lies the theoretical gap of multiple oppressions and identities. 

In her critique of antidiscrimination policy in the United States, Kimberlé Crenshaw writes about 

these same gaps, which have allowed for Black women to fall through the cracks of the legal 
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system because of precedent that did not account for the compounding of identity (Crenshaw, 

1989). Thus, within collective rights frameworks recognized by the state, Indigenous women are 

often left out of the individual rights, because they are considered either a ‘woman’, or an 

Indigenous person, but rarely both. 

It is important to note that structural violence is also produced and perpetuated by 

“political, religious, legal, and cultural structures” (Friederic, 23). In other words, it is 

ubiquitous, but quite often invisibilized. General reports and broader national numbers 

accounting for poverty and other markers of welfare fail Indigenous women by neglecting to 

encompass how these categories affect them. The United Nations Permanent Forum on 

Indigenous Issues noted that 68 percent of their reports to the Millenium Development Goals did 

not mention the status of Indigenous or tribal people (Picq, 40), not to mention the intersections 

of gender. The absence of consistent data gathered on these issues is another indicator that the 

state is not committed to confronting the issues, because there is little effort to quantify it in ways 

that the state deems acceptable, or would respond to (Picq, 50). I hold that this is a demonstration 

of epistemological violence in the ways that data regarding violence against women is 

enumerated and taken seriously. 

Other forms of structural violence emerge in more covert ways from institutions such as 

the Catholic church. Liberation Theology, a key actor in the Indigenous movements of the 1960s 

and 1970s in Ecuador, is a theology that fought for social action and made the Catholic Church 

an ally of the wider Indigenous movement. This development helped to reconcile some of the 

colonial consequences and exploitation that was taking place in the name of catholicism, by 

placing an emphasis on the importance of physical liberation, not only “spiritual liberation”. The 
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movement condemned poverty, and asserted the rights to Indigenous justice and political 

representation. The dilemma was, while this growing freedom from exploitation was positive, 

the alliance with the Catholic church continued to perpetuate traditional gender roles that 

relegated women to private spheres, and, though it was freedom from a system of huasipungo, 

was uncritical of the gendered power relations within the church (“Where did”, 103).  

The state has a responsibility to ensure that Indigenous women are equal beneficiaries of 

structures of healthcare, education, legal and political systems, economic empowerment, and 

more. The state is not innocent in the structural violence that they allow by failing to hold 

appendages of the government and other actors accountable for their treatment of Indigenous 

women and other marginalized groups.  

Domestic violence  

In this section, I discuss how state structures contribute to impunity for offenders and perpetuate 

patriarchal norms that fail to protect women from domestic violence, with an emphasis on the 

complicated role of state intervention in Indigenous family and cultural structures. I also consider 

the effect of domestic violence on Indigenous women and the ways that economics are intimately 

tied with justice related to domestic violence.  

 In an interview I conducted with journalist and author Juan Carlos Calderón in 

December 2019, we discussed how the political context and structures influence each other in the 

conversation around gender violence in Ecuador. Calderón’s research as an author and journalist 

has led him to participate in several projects cataloging violence against women in Ecuador. He 

pointed to a recent source of reinforcing patriarchal values and structural violence: former 

president Rafael Correa. Calderón commented, 
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“[Correa] had a very patriarchal, reactionary vision. It was very catholic, conservative. 

He created policies that affected many of the women. Thanks to these policies, we have 

high levels of teen pregnancy. We are second highest in the region, after Venezuela, of 

teen pregnancy. And regarding rape, we are also really high. The politicians, their 

message in order to lower teen pregnancies is mostly “abstinence”. 

Correa’s conservative stance on “abstinence” ties into broader conversations in Ecuador about 

reproductive justice and women’s bodily autonomy, specifically regarding abortion. This 

conversation is influenced by several spheres. A predominantly Catholic society reinforces 

conservative pro-life values. Patriarchal power structures reproduce narratives of control of 

women’s bodies, and structural inequities in the access to and quality of health care all influence 

the way women are equipped to make decisions about the health and well-being of their own 

bodies.  

Framing domestic violence within larger narratives of patriarchy and conservative 

religion helps explain why domestic violence is one of the largest categories of violence against 

women in Ecuador, but it is also necessary to materially situate the problem. In Ecuador’s 2011 

National Survey on Family Relations and Gender Violence, it was reported that six out of every 

ten women had experienced violence, and that 98 percent of physical violence against women 

was enacted by their partners (Picq, 54). Many NGOs have tried to change the situation through 

cultural and ideological conversations, but this is not addressing the material concerns associated 

with this violence (Friedric, 20). Domestic violence is occurring, but what is the state doing 

about it? Although exact numbers are unclear across national lines, a study from the World 

Health Organization in 2006 illustrates how widespread domestic violence, sometimes referred 
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to as intimate partner violence (IPV), is in Latin America. This violence occurs in private spaces, 

and usually with intimate partners. This is both a reflection of systemic gender inequality and a 

way to maintain imbalance and power  dynamics between genders (Wilson, 2014, p. 5). Friederic 

emphasizes how intimate partner violence is not only physical violence, but is a psychological 

attack on “personhood, dignity, and sense of worth or value” of the women affected (2014, p. 

25). Domestic violence is also tied to the other forms of violence encountered in this paper.  

Furthering the idea that ideological underpinnings are not the only factor to take into 

account regarding domestic violence, Friederic identifies the ways that domestic violence is 

interwoven into political, economic, and social systems (2014, p. 29). Domestic violence is the 

individualized suffering located within a matrix of these other structures (Friederic, 2014, p. 23). 

This is why we find that it affects Indigenous women in distinct ways. Though it is a violence 

experienced privately on more individual terms, women experiencing domestic violence are 

often implicated in these other material systems, specifically economic systems. Mechanisms to 

escape intimate partner violence are placed out of reach amidst drastic economic disparities, little 

access to resources, and limited social mobility, regardless of a woman's consciousness about her 

situation. Women commonly lack the economic resources to relocate, become independent of 

their husbands, and take the steps to get to “safety”. Studies examining the gendered effects of 

state militarization in Indigenous communities also note that economic agency is complicated by 

the arrival of armed forces that change the way women can interact with the land and other 

industries pre-militarization, introducing prostitution out of economic necessity (Speed, 2006, p. 

172). Economics are deeply tied to potential for exploitation. Because of previous unequitable 

structures in place, women, especially Indigenous women, are pushed to the economic margins.  
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However, domestic violence does not discriminate, also affecting women in positions of 

greater “visibility” and showcasing the state’s irresponsibility. The case of Estuardo Remache 

and Maria Lucrecia Nono exemplifies many of the factors discussed here that the state upholds: 

the lack of protective policies, impunity for offenders, and cultural normalization of violence--all 

despite rhetoric about “diverse ethno-politics” and representation. Estuardo Remache was the 

former president of ECUARANI, and beginning in 2005, served as a congressional delegate as a 

member of Indigenous political party Pachakutik. He was appointed president of the Human 

Rights Commission. In 2006, he was charged with physically and emotionally abusing his 

partner of 12 years and the mother of his five children, Maria Lucrecia Nono. Records show 

various photo evidence of bruises and black eyes, and record of “repeated verbal, psychological, 

physical, and sexual aggressions” (Picq, 2018, p. 55). There was abuse for various reasons and it 

was reported to the Comisaria de la Mujer y de la Familia (a police station for women to get help 

from domestic abuse) three different times, none of which Nono received any help. The violence 

did not stop. According to Nono, violence continued, and was coupled with “forced sexual 

relations and tight control over her social interactions”.  She was locked in the house and 

blackmailed (55). Nono expressed that she was overshadowed by his position and power as a 

government officer. Eventually Remache received punishment, though it was minimal. The 

nineteen total women serving in Congress removed him from the Human Rights Commission, 

and suspended him from Congress for sixty days. Remache dodged court hearings of this case 

and worked so that his charges would be dealt with in a local, community court. The charges 

were never brought before a judge.  
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On the other hand, Nono’s children were taken away from her. Many of her family 

members lost their jobs. Remache was furious that she had made a “small and domestic 

problem” an issue of politics (56). There was no judicial system through which Nono could 

pursue justice in her situation, especially because of the position of her abuser. The lack of 

policies in place influenced the impunity of her offender and offered her minimal state 

protection. Her lack of access to legal accountability is similar to many other women, 

particularly Indigenous women, despite the perceived visibility of her case.  

The Pachakutik political party, a strong advocate for Indigenous rights, was silent during 

this time, unless to speak up in support of Remache, which some did. Lourdes Tibán, a woman in 

office, also advocated impunity for Remache and silenced the case to support party politics 

(“Where did all the women go”, 98). In the Remache case, the intersections of structural, sexual, 

and domestic violence are made visible. The role of the state in tolerating gender-based violence 

and preserving sexism and misogyny are highlighted here in the convergence of socio-political 

power, and legal and political impunity for a political leader who is allegedly committed to 

justice for Indigenous people, while ironically refusing justice for his partner. 

As the fight continues in other cases similar to Remache, understanding the reasons why 

the state fails to protect women, and specifically Indigenous women, is a layered dynamic. 

Wilson considers a large barrier to statistics and justice regarding domestic violence to be a 

dilemma of reporting: many women claim family loyalty, or, because of their socialization, 

blame themselves for the abuse that occured (2014, p. 6). Case studies in Chiapas, Mexico 

demonstrated that machista attitudes are often perpetuated by social phenomena like alcoholism 

and peer pressure. Often militarization was a factor in changing local behaviors around 
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alcoholism and domestic violence. Soldiers were reported to sell alcohol to men in communities 

where the Zapatistas had previously prohibited it, and statistics demonstrated a correlation 

between alcohol usage and increased domestic violence (Speed, 2006, p. 172). Furthermore, 

Speed explains how analyses of militarized states in various countries have shown that local men 

feel emasculated by the presence of soldiers, undermined in their perceived positions as the 

bearers of “strength” and “power”, and beating their wives in order to regain some form of 

control or submission amid military occupation (Speed, 2006, p. 172).  

 According to another case study in rural Ecuador, even outside of militarization, peer 

pressure from other men in their communities was used to affirm the “normalcy” of domestic 

violence as an expression of the “collective interest” in maintaining a gender hierarchy. Wilson 

explains how, in these studies, individual gender roles fed by perceived societal norms led people 

to enact greater structures without much questioning (2014, p. 7). Additionally, a further 

example of the cultural normalization of violence is illustrated in statistics of how women with 

higher levels of education suffered greater violence than those without education, because it was 

perceived as a power threat to men (Wilson, 2014, p. 6). While this data is used as a tool to 

present correlations causing violence, structural violence strikes again as collecting data 

surrounding domestic violence is not seen as a priority for the state. Often, this is for “cultural 

reasons.” For example, The United Nations Indigenous Rights Reports failed to mention gender 

in their reports. Even Ecuador’s National Women’s Rights Organization (CONAMU) rarely 

addressed violences against Indigenous women and relegated the issue to individual 

communities, as to not “interfere” culturally.  
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Reporting domestic violence to state authorities within Indigenous communities often 

presents a dilemma. Women who identify as Indigenous face the conflict of reporting domestic 

violence to the state, and thus implicating Indigenous men with the state in this way, further 

complicating their relationship with it as the beneficiaries of colonial violence (Wilson, 2014, pp. 

6-7).  

The dual legal systems in Ecuador, here distinguished as Indigenous justice and state 

justice, both leave insufficient options for Indigenous women pursuing justice for their cases. 

There are few policies that truly protect Indigenous women. Indigenous justice is valuable for 

resolving conflicts without the strong presence of racism like there might be in state justice 

systems. However, it does not account for gender equality, and patriarchal norms tend to shape 

outcomes. There are few women in positions of power (Picq, 2018, p. 57). Contrarily, State 

justice is also ineffective because of how slow it can be, and the lack of implementation and 

on-the-ground protection for survivors speaks for itself. Judges often adhere to cultural norms as 

well, and abusers receive impunity, a thread which ties to sexual and structural violence. As 

mentioned earlier, Ecuador’s laws such as Law 103 Prohibiting Violence Against Wives and 

Family exist, but in practice are ineffective because of poor implementation, corruption of police 

personnel, and patriarchal norms (Picq, 2018, p. 58).  

Despite domestic violence’s existence in the private sphere, it is a phenomenon that 

springs from patriarchal and colonial histories, and now translates into current policies and 

practices. The state is implicated in domestic violence and should be held accountable because of 

a number of factors. First, their lack of policies that protect women, and protect Indigenous 

women fails to offer real protection to survivors, so in this instance, they are perpetuating this 
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violence. Understanding the economic disparities that affect possible interventions to domestic 

violence is critical to addressing it. Second, through bolstering impunity for people that are 

accused of abuse, and protection of overwhelmingly male perpetrators, the state is facilitating 

this violence. Third, cultural normalization of individual and systemic gender violence, 

reinforced by lack of legal protections, demonstrates how public and private spheres fortify each 

other, and demonstrate the state perpetrating this gender violence.  

 

Political Violence & Women’s Political Activism 

In this section, I explore  how women face gendered political violence as agents of 

activism, under military occupations or other forms of militarization, and in lack of 

representation in political structures. I will illustrate the ways in which Indigenous women face 

political violence due to the overlapping oppressions enacted  by the state and their communities, 

and discuss what the state is responsible for.  In response to neoliberal violence and exclusion, 

women continue to assert their dignity and humanity, and it is met by political violence of 

several forms.  The violence of the extractive zone and its intricate economic ties to colonial 

nation-states has required resistance since its genesis, and the forms in which resistance is 

embodied have changed with the tactics. Sexual violence can double as political violence when it 

is used in ways to intimidate women in the political sphere (Picq, 48).  Through involvement in 

political violence, the state facilitates and perpetrates violence (Sanford, Stefatos, and Salvi, 5). 

 In No Me Toques, Juan Carlos Calderón tells stories of political violence against women. 

Manuela Picq, a 38-year-old academic and activist, was walking with the president of the 

Confederation of Peoples with Kichwa Nationality (ECUARANI), Yaku Perez, in Quito’s 
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Centro Historico, when she was attacked and arrested by a group of police officers. She 

sustained brain injuries and spent the night in the hospital. The legal process that followed was 

long and complicated, with the Ecuadorian government revoking her visa with no cause and 

treating her as a criminal without stating any crime she had committed. “This is not a judicial 

process, this is a political process”, Calderón comments (265). Picq stated as she was dealing 

with courts and immigration proceedings, and her health. The government uses its authority to 

discourage and disarm environmental activists in indirect ways. Picq was an activist tied to 

Indigenous movements, but she holds positions of privilege as a journalist, author, and 

French-Brazilian outsider within Ecuadorian social movements.  

Regarding neoliberal governments and supposed transitions from this brand of power, 

performative governmental allyship has resulted in some positive outcomes, such as the 2008 

Constitution enumerating endowment of rights to the land itself, and declaring Ecuador a 

plurinational state. However, the state has failed to follow through on this statement with policies 

and protections. In other words, hesitancy to transform the structures that contribute to the 

denigration of the land and its “constitutional” rights (Constitucion, 2008)..  

Indigenous women in Ecuador face specific forms of discrimination and inequity when 

engaging in political processes and activism. Broader state laws in Ecuador allow women 

national rights to vote, while they are often granted minimal rights locally. In 1996, five women, 

including Nina Pacari, founded The National Council of Indigenous Women of Ecuador 

(CONMIE). This organization was quickly viewed as a threat to The Confederation of 

Indigenous Nationalities of Ecuador (CONAIE), ECUARANI, and other Indigenous coalitions, 

under the notion that it was “going against the unity of Indigenous organizations” (Picq, 2014, p. 
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99). The organization was disbanded after much intimidation and harassment, including 

promises of political power within pre-existing male-dominated structures. This political 

violence manifests as exclusion and demanding adherence to an already established, patriarchal 

culture of governance, or, being asked to participate in the “patriarchal game of the state” (Picq, 

2014, p. 102).  

Even if Indigenous women are conceptualized within the state, Picq argues that they are 

the “barometer of democracy” (2014, p. 104) in Ecuador and elsewhere, because they are one of 

the most disenfranchised groups. Indigenous women face distinct discrimination on all sides of 

the electoral process. They are harassed at the polls, discriminated against in their communities, 

making political engagement such as running for office difficult (Picq, 2018, p. 85).  Local 

leaders hold patriarchal attitudes, as do as individual family members. This discrimination 

creates a paradox: Indigenous women often find it easier to access spaces of grassroots 

organizing because of the exclusion experienced from formal political processes. However, the 

state rarely acknowledges these movements and critics tell Indigenous women to participate in 

the formal processes if they want to have their voices heard. If Indigenous women are granted 

rights and more equitable treatment, it will be indicative of a true shift in the politics and 

priorities of the nation.  

Political violence is enacted against women through militarization: the state’s way of 

suppressing dissent, controlling the ways in which resistance manifests (Hernández Castillo, 

2006, p. 150). Paramilitarization is another form of armed conflict that invisibilizes the state, 

which is when local groups are in conflict with each other, and are blamed for the consequences, 

despite the state’s underlying responsibility for producing the tensions over which they are 
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fighting. The state then justifies further military intervention in order to “resolve” the conflict 

between the two groups (Speed, 2006, p. 173). Human rights groups consider militarization and 

paramilitarization to be a “low-intensity war” (Olivera, 2002, as cited in Hernández Castillo, 

2006, p. 150). In Chiapas, Mexico, Zapatista womens’ lived experiences were shaped by the 

presence of state militarization and the way it affected the social and economic backbone of their 

community. The psychological and physical implications for women were constant fear of sexual 

harrassment and violence, and the social problems introduced and perpetuated by soldiers, such 

as alcoholism, drug abuse, and prostitution (Speed, 2006, p. 171), as discussed in the section 

about domestic violence.  

As with the other forms of violence outlined in this chapter, Indigenous women bear 

distinct consequences of the political violence of militarization and paramilitarization. The 

Acteal massacre in Chiapas, where two different Indigenous ethnic groups were in conflict with 

each other, was weaponized by the state to further perpetuate “orientalist” narratives and 

stereotypes about the inherent violence of Indigenous societies (Hernández Castillo, 2006, p. 

151), echoeing the state strategy of division and intervention through paramilitarization. Women 

who lived through the Acteal massacre tell of the specific ways that gender was a factor in the 

forms of violence they observed and experienced. Soldiers maimed female bodies and after they 

were killed, brutally cut off their breasts and even carved out fetuses with machetes (Speed, 

2006, p. 174). Indigenous women’s political participation is seen as a threat to both community 

power structures and the project of the modern, neoliberal nation-state (Hernández Castillo, 

2006, p. 152), warranting political violence directly from the state, and from local actors such as 

paramilitaries, both of which are treated with impunity. This attack on women during the 
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massacre was an assertion of total control, silencing not only dissent, but the act of living in a 

female body. Despite the presupposed violence of military intervention, the gendered violence 

that takes place under militarization is an abuse of state power, and showcases how the state 

must be held accountable to prevent abuse of power and protect Indigenous women.   
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Chapter Two:  
Indigenous Women’s Resistance and Activism Against State Gender Violence in the 

Extractive Zone  
 

In the previous chapter, I discussed the multiple ways that women experience violence 

connected to the state. Drawing on the sociopolitical effects of these violences, I examine the 

ways that women-- specifically Indigenous women, activists, and Indigenous women activists-- 

are responding and resisting state gender violence.  

Using the theoretical and analytical frameworks of embodiment tied to the concept of 

poner el cuerpo (Sutton, 2007), I will outline several Indigenous communities across Latin 

America that employ various feminist (not necessarily or exclusively western)/feminine and 

embodied approaches in response to state violence, with an emphasis on the history and lived 

experiences of Indigenous women’s resistance in Ecuador. I explore the ways in which women 

are allowed to be activists and engage in distinctly political protest, and the different ways that 

women use their physical bodies as political statements. 

Gendered Resistance: Women’s Embodied Responses to State Gender Violence in Latin 
America  

In order to explore diverse ways that women in Latin America engage in resistance, and 

are allowed to be activists, I discuss several instances of women’s resistance and focus on how 

gender influences the various strategies. In “Poner el Cuerpo: Women’s Embodiment and 

Political Resistance in Argentina” (2007), Barbara Sutton introduces the phrase poner el cuerpo, 

common in activist circles in Argentina. The literal translation is, “to put the body”, but this 

direct translation fails to capture the holistic, political meaning and embodied dimension as well 

as its gendered connotations implied by the people that use it. “Poner el cuerpo” means more, “to 

put the body on the line”, or to give one’s whole self to a cause, identifying embodiment as a key 
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practice. In Argentina, in efforts to express dissent against neoliberal governments, 

modernization plans, and the globalized capitalist economy, “poner el cuerpo” became the 

foundation of women’s activism.  

An activist is defined in a multitude of ways, but the ways that female subjects participate 

is distinct from the way that male-identified subjects embody this activism. Activists “use and 

deploy their bodies in specific ways to achieve their political goals” (Sutton, 2007, p. 140). 

When gender and indigeneity are added to the equation, this definition is further complicated.  

Historically, the image of an “activist” is largely made up of masculine bodies and often 

militaristic or hypermasculine ideologies. Notions of masculinity are at the forefront of political 

activity, confrontation, and most common images of “strength”, then juxtaposed with the social 

meanings of “passivity” and “submissiveness” embedded in womanhood and femininity in 

Argentina and a multitude of other nations globally, including the United States. The status quo 

imaginary of male-centered activism reproduces dichotomies of the gendered division of labor, 

i.e. the public vs. private sphere, and the relegation of women to this supposedly “depoliticized” 

private sphere of domesticity and motherhood. Meanwhile, men are automatically positioned in 

the “politicalized” public spheres of power and leadership, capable of making waves in social 

systems, etc. Embedded in this dichotomy is the learned assumption“the “activist body” is not on 

the list of appropriate feminine traits, perhaps because an activist body “contradicts the docile 

feminine body” (Sutton, 2007, p. 150). Feminine bodies are or need to be perceived as 

non-threatening and submissive, so when that is confronted/challenged, they become political, 

non-feminine, and thus, deviant.  
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Poner el cuerpo  contests these hegemonic characteristics ascribed to women and 

contradicts the binary I have explained. However, women’s embodied activism is not solely 

because women wish to assert their rights to exist outside stereotypical portrayal of themselves-- 

this is true, but this activism is simultaneously a result of the accessibility of power. For women, 

spoken word is often less accessible than poner el cuerpo. Taking up space fights traditional 

gender ideologies (Sutton, 2007), but is also one of the most accessible ways to resist. The 

public/private sphere is blurred when women are bringing their gendered, sexualized, often 

abused bodies along with their children, and all their intersectional identities to protests, or 

performing their sexuality and militant motherhood in a political protest.  

Both political protest and daily activist work require intense bodily commitment. Poner 

el cuerpo is not an isolated, individual event, rather, it is a collective movement that fosters 

solidarity and shared knowledge. It is making an embodied and political commitment. 

 Different from contesting normative notions of femininity, or even Western conceptions 

of feminism, women in Argentina and Chile practice “militant motherhood”. Defined as 

“women’s use of maternal responsibilities to justify engagement beyond the domestic sphere, 

militant motherhood has transformed the characteristics of political discourse and the gendered 

underpinnings of political participation in Chile and Argentina, most significantly since the 

1970s” (Personal conversation with Dr. Katerina Stefatos, 2020). Militant motherhood 

showcases the ways in which the state deems forms of protest “allowable”. Often, women who 

are mothers are viewed as fulfilling a more acceptable role (closer to societal norms),  and thus 

speaking from their motherhood is a reasonable response.  
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The case of the Mothers of the Plaza de Mayo in Argentina showcases how motherhood 

and traditional femininity can be reclaimed in the context of militant motherhood, beyond a 

Western feminist lens (Craske, 1999). Mothers and grandmothers of the disappeared were 

protesting the disappearance (which in most cases meant the murder or death) of their children, 

emphasizing their identities as mothers, and not as political or feminist activists. These mothers 

demonstrate weekly in the Plaza de Mayo in front of the Presidential Palace in Buenos Aires. 

Women carry banners demanding the return of their missing children, hang photos around their 

neck of their disappeared children, even wear diapers on their heads. Women wear white scarves, 

kerchiefs, and other traditional feminine/motherly tropes-- key to arguing that their 

demonstrations are not political; that they derive from their identities as mothers, again 

emphasizing the centrality of their identity as mothers and denouncing that their protests are 

“feminist” (Taylor, 1998). The identity of motherhood provides legitimacy amid an authoritarian 

regime that is hostile to protest (Craske, 1999).  

Echoing notions of embodiment as from poner el cuerpo, while also contesting 

traditional categories of the feminist and the political, The Mothers of the Plaza de Mayo are 

challenging conventional ways of doing politics by shedding light on the fluidity and versatility 

of movements. They demonstrate an activism that is not static; that adapts and is influenced by 

their everyday, corporeal identities. 

Considering how women occupy both sides of challenging or “reinforcing”/adhereing to 

more traditional presentations of gender roles, instead of dismissing these movements as non 

political or not feminist, it is important to think critically about the gendered possibilities that 

become available by embracing more traditional feminine/ motherly tropes and identities when 
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protesting, engaging in politics, or entering the public sphere. At the same time, we must be 

aware of how the presence of women in the public sphere demonstrating as political activists is 

considered threatening in some contexts and might lead to their victimization or even death. 

Because of this, women’s reliance on presenting more traditional gender identities in political 

demonstrations also functions a survival mechanism and resistance tactic. Nevertheless, the 

mothers in la Plaza de Mayo, for example, were still targeted. In some cases, they were 

kidnapped, incarcerated and murdered, highlighting again the violent bodily consequences 

women are faced with as activists (Taylor, 1998).  

In addition to militant motherhood, women in Argentina protest police violence and 

economic exploitation by using other forms of embodied protest. They are simultaneously 

confronting violent manifestations of injustice from the state as well as heteronormative 

structures harmful gender expectations. These resistance acts are influencing women’s sense of 

empowerment, solidarity, and visibility. Women use their physical body in political protest in a 

variety of performative and embodied ways: through dancing, singing, body chains, human 

blockades, hunger strikes, sit-ins, carrying flags and banners for long hours, and physically 

confronting police violence (Sutton, 2007, p. 140).  

Sutton goes on to explore how the body is used as a symbol to convey political meanings. 

Gendered violence has in most cases landed on the body of women (especially Indigenous and 

working class women, as well as gender non-conforming individuals), and this is a way to 

directly demonstrate and contest this weight,as well as the effects of neoliberalism, state 

terrorism, and the extractive zone, on women and Indigenous communities. Another way women 

transform their bodies into symbols is through satirical clothing, challenging gender norms and 
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sexual norms through types of and/or lack of specific clothing. The material needs/characteristics 

of bodies, specifically female bodies, are highlighted as a part of embodiment and activism that 

is often forgotten in romanticized, masculinized ideas of protest. Hunger, thirst, nursing mothers, 

menstruation, pregnancy, sweat, needing to use the bathroom, and the “physical pain of state 

repression” are all daily parts of poner el cuerpo and what it means to be in one’s female body as 

an activist (Sutton, 2007, p. 141). Sutton continues: 

“The bodily risks inherent in political protest, compounded with social perceptions about 

women’s special fragility and vulnerability (as opposed to men’s perceived strength and 

resiliency), have been used to exclude or subordinate women’s social movement 

participation”(141).  

Finally, numbers is a way bodies hold significance in protest. Holding presence and taking up 

space is noticeable more and more depending on the volume of people present, especially 

considering the “depoliticization”, invisibility, and “shrinking” of the female, indigenous body 

(Sutton, 2007, p. 141).  

However, not all embodied activism is in the streets with flags and banners. The 

collectiveness and solidarity of  bodily presence as activism during protests or marches is shared 

with daily activities that are less visible but essential to the movement, such as attending 

meetings, organizing events, assembling community resources, or fundraising. For example, 

women providing communal meals to protesters is a vital act that sustains resistance in a 

corporeal way. We cannot talk about poner el cuerpo without acknowledging its role as a 

movement of community and solidarity, not solely in confronting physical violence. It was a 

network of support.  
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Moving on from militant motherhood in Argentina, anarcho-feminists in Bolivia are 

responding intentionally to heteropatriarchy, Indigenous nationalism, and national party politics 

(Gómez-Barris, 2017) in ways that are overtly political. Naming the state violence as exercised 

in the extractive zone, Gómez-Barris addresses the historical context and situates the violence 

and systems of oppression that exist today in Latin America. She addresses how the narrative of 

enslavement in the extractive zone, which laid the foundation for the global economy, is 

silenced. It is critical that the actions that women took to resist against extractive economies are 

recognized as pointedly anticapitalist— “collective bodily dissent”, such as hunger strikes 

(Gómez-Barris, 2017), echoing notions of embodiment that Sutton (2007) has presented with 

poner el cuerpo, resist notions of accessibility of women’s labor. “Given that extractive 

economies depend on Indigenous and female reproductive labor as a part of its primitive 

accumulation, anticapitalist organizing must necessarily take place at the interstices of the 

peripheral and global economies” (Gómez-Barris, 2017, p. 116). Indigenous feminisms here are 

bringing together the material ways that they are experiencing state, capitalist, interpersonal 

violence and reconfiguring decolonial and anarchofeminist systems of existence. Anarcho 

feminists are resisting not only through embodied practice, but also with epistemological battles: 

recreating modes of doing, being, and thinking that spring from and undo models of coloniality 

(Gómez-Barris, 2017, p. 112). 

In Chiapas, Mexico, Zapatista women discussed the tensions that arose while organizing 

for their collective rights. Fighting against neoliberalism in Mexico, the Zapatistas are well 

known for their resistant movement and sociopolitical strategies. The Mexican state recognized 

collective, multicultural rights for Indigenous people, and they also recognized individual rights 
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of people. However, many Indigenous women rejected having to choose between these two 

categories. Within the Zapatistas, some women critiqued the approaches that centered masculine 

ways of being and were not inclusive to female self-determination and ways of activism (Speed, 

2008, p. 120). The collective rights endowed by the state failed to recognize their unique 

placement within communities as Indigenous women, and the laws in place that recognized 

individual rights failed to offer a beneficial understanding of what protections would look like 

for Indigenous women. Much like Kimberlé Crenshaw discusses in her essay, the overlapping 

oppressions that the women face are greater than the sum of their parts. Zapatista women are 

resisting neoliberal subject formation in the ways that they contest the categories imposed by 

parties in power (Speed, 2008, p. 122); implicating primarily the state and processes of 

militarization and paramilitarization, but also patriarchal structures within their own 

communities (see “Fratricidal War or Ethnocidal Strategy? Women’s Experience of Political 

Violence in Chiapas”, by Hernández Castillo, 2006). 

In response to the militarization and Acteal massacre in Chiapas discussed in Chapter 

one, women used their physical bodies as their defense against the soldiers. On January 1, 1998, 

the entire small community of Nueva Esperanza in Chiapas fled to the mountains as soldiers 

entered in recklessly. Later, as men remained hidden in the mountains, women descended to 

demand that the soldiers leave, as they were conducting searches of the community. Sixty 

women forced out two hundred soldiers that day, and set up a roadblock that they patrolled 

constantly to prevent the soldiers from returning. The next day in a community close by, 

forty-five women heard that soldiers were approaching and gathered to block them from their 

community. They incurred verbal and physical abuse from the soldier, however, they were able 
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to keep them out of the community (Speed, 2006, p. 175). These embodiments that put women at 

risk are key ways that women resist against militarization through poner el cuerpo. 

In Colombia, indigenous women who are part of the Arahuaco people group are 

responding to armed conflict and the paradox of restriction and empowerment. The 

ethno-gendered identity of indigenous women shapes the way that they are engaging with the 

conflict, land dispossession, and territoriality. Toval-Restrepo and Irazabal are not only 

addressing the various forms of oppression and violence that indigenous women have 

experienced but also how they negotiate the ethno-racialized hierarchies, military and 

paramilitary violence along with guerrilla and police presence. These processes are deeply 

gendered as they are affecting indigenous women’s access to their land and to natural resources, 

the gendered division of labor is accentuated, women’s material needs are becoming marginal, 

while their close connection to their natural environments also as part of indigenous 

cosmogonies is degraded. Concurrently and in the process of de/reterritorialization, as a result of 

conflict and uprising and the new or shifting spatial formations, new forms of identity and 

subjectivity are becoming possible; new roles that can be both liberating and oppressive. These 

new opportunities are facilitating redefinitions of  empowerment  and agency as women are 

paying attention to the intersectional location of  their bodies and identities, envisioning solutions 

to the issues of territorialization that affects primarily the rural and indigenous communities 

(Tovar-Restrepo and Irazábal, 2014, p. 50).  

Land is central to this conflict, and as a result, Indigenous women are often central to the 

action, not to mention the way that Arahuaco cosmogony holds land as a powerful life source 

(Tovar-Restrepo and Irazábal, 2014, p. 51).  Poner el cuerpo  highlights the physical 
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embodiment of protest, which is also seen in this context, and with an element of political 

presence as well. Women have taken on leadership roles that were unprecedented. They are 

creating collective strategies to confront armed conflict in legal arenas, such as a lawsuit for 

murder of five women in 1991 (Tovar-Restrepo and Irazábal, 2014, p. 51). Resisting armed 

conflict for these women looks like confronting armed groups and asserting their neutrality in the 

conflict, and they have been relatively successful. Their collective work contributed to their 

visibility, which makes it more difficult for people in power to infringe on the rights that they are 

asserting. The way that women are participating in this is distinct from men because the way that 

the armed conflicts affect women and their stability and access to resources, etc. is affected. 

Though the conflicts are created by state actors and their opponents or groups in conflict with the 

state, thus necessitating forms of resistance for indigenous women, they are not playing by the 

rules of armed conflict, and are coming to the table secure in their neutrality, reinventing how 

agency and autonomy looks (Tovar-Restrepo and Irazábal, 2014, p. 52).  

All over Ecuador, journalists, activists, and human rights advocates have been responding 

to government corruption and various injusticess for centuries. Neoliberal policy since the 

centralization of the oil industry in Ecuador in the 1970s demonstrate the State’s lack of interest 

in listening to the needs of all of the people. In recent decades, the administration of Rafael 

Correa created yet another layer of injustices provoking new forms of contestation. Correa’s 

administration severely limited and penalized protest, specifically the press that was reporting or 

spreading any information that they deemed counter to their administration or motives. In 

addition to the underlying dispossession, economic exploitation, and inequities embedded in 
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structural violence against indigenous women, activists responded to suppression of the press, 

the culture of machista violence, and a corrupt government.  

Outside of explicitly confrontational or political front, other forms of resistance are 

manifesting. Journalist and author Juan Carlos Calderón’s book showcases another way that 

women are practicing resistance: through storytelling. Calderón is adament about survivors being 

the ones to set the narratives for their stories, in order for wider audiences to bear witness to the 

sexual violence against women in Ecuador. His book is one of the small ways that more people 

can begin to understand the severity of the issue in a personal way. This is a vital move in the 

patriarchal narrative in which men excuse and silence violence that happens against women, as 

well as Western feminists and other privileged groups speaking over people affected by violence, 

and explaining how they are “voiceless”, without giving them the chance to speak. This is 

countering all of these narratives by clearing a platform on which women can tell their stories in 

their own words. Additionally, media and journalists can be a valuable tool in resistance by 

holding those in power accountable through truth-telling. 

Some ways that Indigenous communities in Otavalo practice insurgency against the state 

and combat erasure of their histories is through music. Ana Cachimuel talked about the efforts 

she has founded in Otavalo to use music as resistance. She explains how the cultural education of 

music is a way to empower children to know and assert their humanity. “It is necessary to 

decentralize certain powers in order to follow this lifestyle for the children in the communities, 

which very few have had the option to access”, Ana said. She founded a music education 

program for youth, with a specific focus on empowerment for young girls, including a 
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community orchestra and choir teaching traditional three part vocals. She also developed 

programs for youth to learn the Kichwa language.  

Additionally, Cachimuel began a women’s organization in her community where women 

come together to cook and converse to facilitate remembrance. She explained that this 

organization was born because there are women that feel they are relegated to being hidden. 

Cachimuel said,  

“We start to discover gastronomy and its healing and feeding properties, in relation to the 

things that we have in our communities. It’s an important thing not only to regain 

memory but also to generate new ones for one's family.  It’s a form of resisting all that is 

the patriarchy for example, all that they impose and that machismo also imposes. The 

women start to lead.” (Dec. 12, 2019).  

Strands of feminism in Ecuadorian Politics since the 1990s 

 The Indigenous Movement of the 1990s had many feminist veins, but at the time the 

mainstream was primarily framed in terms of ethnic identity rather than gender. Indigenous 

women face Eurocentrism in the women’s movement and the sexism in the Indigenous 

movement (Lind, 2003, p.183). This changes the way that resistance is embodied. Feminists in 

Ecuador have historically reacted to state violence, and played critical roles in reshaping the 

nation, but have not always been visible. Different strands of feminists had different ways of 

addressing the problems they faced in relationship with the state. 

The recent history of women’s activism in Ecuador illuminates the wider discourse of 

gender as a catalyst for resistance against neoliberal state violence in Ecuador (Lind, 2003, p. 

188).  There have always been distinct branches of feminist/feminine resistance against injustices 

in times of neoliberalism that are not always analyzed as political, and often are derived from the 
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material needs and the gendered effects of free market economies and capitalist frameworks that 

rely on the absence or shrinking of the welfare state. Furthermore, and in the case of Ecuador 

specifically, some organizations used reformed-based politics to address state-sponsored issues 

from inside/alongside the administration, while more radical and revolutionary feminist groups 

acted autonomously, refusing any state funding or support. While all advance women’s rights in 

Ecuador in some way, the strategies beg the question, “to what extent can feminists gain traction 

when playing by or within the rules of the neoliberal state?” This addresses the question I frame 

in the beginning: How are women allowed to be activists? What does the state see as 

acceptable/tolerable feminist political resistance (or women’s political activism)?  Lind presents 

the following four approaches to feminism/feminist actions that her research has revealed in 

Ecuador. 

First, National Women’s Council (CONAMU) in Ecuador was a state agency that was 

designated to work on “women’s issues” within the scope of the government. Lind comments 

that this was beneficial in that it helped push this terminology into public discourse, but at its 

core, CONAMU had gained a piece of the neoliberal state’s pie. Their projects remained under 

the funding and control of the state, and partly served to absolve the state from international guilt 

about addressing “women’s issues”. Their main focus to advocate for gender and development 

policy on a national level in Ecuador, like other hegemonic projects, normalized the same 

neoliberal narratives as before, because they still were able to “normalize a certain set of 

[hegemonic] ideas about women’s roles in development while rendering others invisible or less 

important” (Lind, 2003, p. 190). CONAMU becomes the mediator of visibility of vulnerable 

groups, mainly women, but they are still under the control of their funder’s--the state’s-- wishes 
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and/or objectives. Critics of CONAMU voiced their concerns about how they had “perceived 

power” over the women’s movement, but little “perceived power” in state affairs (Lind, 2003, p. 

190). Then emerges the view that this approach effectively “privatizes women’s struggles” 

(Lind, 2003, p. 196), using the language of neoliberal ideology to demonstrate the effects of 

compartmentalized actions. Thus, invisibilization of marginalized communities and identities 

such as indigenous women continues under neoliberal projects which, through identity politics, 

pose as progressive. Today, CONMU exists as “El Consejo Nacional para la Igualdad de 

Género”, or National Council for Gender Equality” (“Reseña Histórico”, 2020). They are still a 

government agency that is committed to upholding “equality for women and LGBTI people in 

Ecuador” according to a statement on their website (“Valores/Misión/Visión”, 2020).  

A second group advocating for the rights of women was constructed in 1996: The 

Coordinadora Política de Mujeres Ecuatorianas. Constituted by groups from various sectors, 

such as NGOs and the women’s movement, the goal of this group differed from CONAMU in 

that they were seeking to introduce gender into all state ministries in terms of personnel, policy 

frameworks, and project implementation” (Lind, 2003, p. 190). They sought to ensure that 

gender was not compartmentalized into a singular agency, a “traditional political strategy”, 

according to Lind (190). This approach seems to capture more necessary nuance, but at the end 

of the day allows state control to have the final word in what occurs. However, there is more 

agency within this model of working within political context for change.  

 A third group and feminist strategy is respresented by a more grassroots approach to the 

political engagement. Foro Permanente de la Mujer is a coalition that draws its support from 

organizations in civil society. They embody an approach that centers developmental frameworks 
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in communities, rather than reliance on political processes, achieved through women in local 

leadership positions throughout the country, and facilitating education and awareness about 

“gender dimensions of organizational structures, policies, project design, and implementation, 

etc.”(Lind, 2003, p. 192). Foro was focused on the development aspect and worked with other 

international organizations focused on this as well, thus not achieving much of the political or 

ideological change at the root of State violence, but rather solely responding to its direct effects.  

Lastly, self-defined, autonomous feminists also contributed to reshaping the nations 

through their unique efforts, pursuing distinct strategies from the aforementioned groups 

pursuing women’s rights, representation, and justice. These feminists are on similar terms as 

anarcho feminists in Bolivia, Mujeres Creando, who are resisting “gender technocracy” 

(Gómez-Barris, 2017). These feminists are practicing resistance by reshaping foundational 

narratives imposed by the state, and colonial forces, that dictate what is important. Lind 

researches one symbolic protest, where women dressed up as Manuela Sáenz, Simon Bolivar’s 

lover. They rode on horseback onto the Plaza de Independencia in Quito’s historic center, the 

central plaza overlooked by the Presidential palace. Manuela Sáenz’s story was making its way 

back into the mainstream and functioned in this way to be a public act to reshape that narrative of 

resistance to colonial rule to include gender in the collective memory of Ecuadorians, namely 

Quiteñxs. Saenz was known as “the liberator of the liberator”, because she had once saved 

Bolivar from capture. Lind comments on how reshaping narratives is simultaneously affirming a 

shared, collective memory, while also critiquing the construction of the nation state and official 

history making and the way it ignores the ways that women are affected by structural violence 

and their erasure from public “memory-making” (Sutton, 2007). This protest uses a relatable 
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figure to reconfigure, and to bring the invisible to visible (Lind, 2003, p. 193). This overview of 

feminist/feminine activism and resistance demonstrates the contradictions, nuances, and 

fragmentations of what constitutes political activism, feminist resistance, as well as the 

complexities and diffrent priorities or goals of women doing politics depending on intersecting 

identities, as well as the extent of acceptance or marginalization of women’s activism or public 

presence, depending on additional, intersecting identities (besides gender, for instance, 

indigeneity or class). As mentioned earlier, in Argentina, Ecuador, and elsewhere, working class, 

rural, and Indigenous women may be highlighting their indigeneity and class as well as their 

gender, as well as their material needs and consequences of neoliberalism and the extractive 

zone, in contrast to urban, and/or middle/upper class women that may be prioritizing more 

“traditional” feminist demands, such as reproductive freedom.  

It remains important to note some of the contradictions that emerge when examining 

various feminist strategies and their interactions with the state. Feminists that work with/for the 

state in Ecuador, with groups like CONAMU, are usually distinct from those that are targets of 

state policy. Keeping in the grain of intersectional theory, Lind asserts that feminism as a 

political project will never benefit all women; that “modernization will always be an “incomplete 

project” for women. What is more, neoliberal policies and practices occupy a special 

contradiction, because while they are the common enemy of most feminists, they create and 

reinforce differences between socio-economic classes and other identities of women (Lind, 2003, 

p. 194). Each of these four appraoches that I have highlighted propose different answers to the 

question of “how to construct a feminist state”. Does it mean the mention of gender? Does it 

mean redistribution of power? Does it mean changing age-old narratives? What does it take? 
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Autonomous feminists are opting for the option of disruption and remaking the nation through 

rejection of old institutional practices and ideologies-- even going as far as challenging the 

hierarchies that exist within the feminist and women’s movement in Ecuador (Lind, 2003, p. 

197). The majority of the autonomous feminists did not identify as Indigenous, or at least, did 

not identify as part of the Indigenous movements. Lind is also showcasing here how it was 

difficult for Indigenous women to be a part of these other feminist movements because of the 

distinct issues of neoliberalism and the logics of colonialism facing their communities; while it 

was also difficult to address sexism within their communities. 

The different strands of feminism discussed in this section characterize an important part 

of the fight for gender parity in Ecuador, but are incomplete without further discussion of the 

role of Indigenous women and the modern Indigenous movement in creating spaces and 

dialogues to critique hegemonic and neoliberal power. The following section delves more deeply 

into the history of distinctly Indigenous resistance in Ecuador, which sometimes overlaps with 

the four feminist camps here. However, because of overlapping oppressions (Collins, 2004) 

faced by Indigenous women on account of their racialization, ethnicity, class, and gender, forms 

of violence affected them in distinct ways, as examined in Chapter one. This necessitated distinct 

forms of insurgency that actors assimilated into the project of the modern nation-state did not 

endure. 

History of Indigenous Women’s Resistance in Ecuador  

In Chapter Two of  Vernacular Sovereignties, “The Inheritance of Resistance” (2018, pp. 

63-95), Manuela Picq establishes the legacy of Indigenous womens’ agency in politics and 

resistance, emphasizing how these stories predate Western feminist narratives. Indigenous 
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women have resisted colonial powers since the beginning of the colonial disruption of Latin 

America. In this section, I will further contextualize Picq’s research about histories of Indigenous 

women in the Andes regions, including Peru, Bolivia, with a focus on Ecuador. I will showcase 

the rich histories of insurgency and explore ways that narratives have been shaped and reshaped 

by Indigenous women activists, specifically focused on how they are allowed to be activists. 

Present notions of Indigenous womens’ “passivity” that stem from gender roles and colonial 

power dynamics were historically uncommon due to the positions of leadership and power that 

women held in communities. Attitudes of gender complementarity and reciprocity were 

commonplace, stemming from Andean cosmology (Picq, 2018, p. 66).  Picq holds that this 

invisibilization is a “failure to recognize Indigenous and feminine forms of agency rather than a 

result of their de facto marginality”(64). That is, failure to recognize agency outside of 

Western/colonial models. Picq straddles the line between demonstrating how women face 

marginalization today due to structures in place, while also identifying that a lack of historical 

understanding is another layer to the problem. Indigenous women in positions of power and 

influence was the rule, not the exception in the history of Ecuador. Women in 16th century 

Ecuador were autonomous political figures, held economic authority, and were powerful 

decision makers. Echoing notions of political violence discussed in Ch. One, Picq identifies how 

these societal and cultural differences in gender roles were virtually unimaginable for the 

Spanish and other Europeans, whose systems were steeped in patriarchy (2018, pp.65-66).  

Revisiting historical accounts of Indigenous womens’ resistance in Ecuador remakes 

narratives of passivity and contests the prescription of invisibility that often surfaces today when 

discussing the agency and resistance of Indigenous women, and demonstrates that women have 
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been key actors in insurgency against exploitative colonial forces. Indigenous women have 

fundamentally remade the nation of Ecuador  and casted a vision forward, out of which the 

movement moves forward today. The collective mobilization of Indigenous women in Ecuador 

from the colonial era until the modern movement showcases their indisputable political 

leadership, embodied forms of protest and resistance, but also the incredibly violent odds they 

are up against-- legacies of colonial violence manifesting in racism, sexism, misogyny, 

machismo, capitalism, and more (Picq, 2018). Taking a look at this history will also show how 

shifting political and social climates shape how women are allowed to be activists and counter 

the epistemological violence of erasure of these stories. 

 

Historical Examples of Female Resistance in Ecuador 

One symbolic uprising in Ecuador’s history took place in Yaruquis, Chimborazo in 1871. 

Manuela Léon and Fernando Daquilema  organized thousands of people across the province 

against forced labor and church taxes. Seven of the Spaniards were killed, and reinforcements 

were sent from Quito. Léon killed Miguel Valliente herself, and stories claim that she personally 

gouged out his eyes (Picq, 2018, p. 68). According to O’Connor (2007), “Some accounts of the 

Yaruquis rebellion imagine Leon as a madwoman with an insatiable appetite for violence who 

mutilated white victims (as cited in Picq, 68). Léon was publicly executed soon after, but her 

legacy remains in oral histories though it is missing from official records kept by the Spanish.  

In 1835, Manuela Sáenz, the woman central to the autonomous feminists’ protest 

explained earlier, was an activist that joined the ranks of other women rebelling against Spanish 

colonization, dating back to the sixteenth century. Sáenz was a force that began to radicalize 
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women, and elites were upset to see it. Picq notes that Indigenous and non-Indigenous women 

were influential political actors, but also worked outside of political systems to assert their 

demands (2018, p. 69). In addition to overt political spaces, the courts were another arena 

through which Indigenous women battled for their independence from the Spanish notions of 

sovereignty and jurisdiction and fought for Indigenous rights.  

Indigenous women embodied resistance in other ways as well when they were eventually 

excluded from arenas such as the “formal” political and legal systems, which increasingly 

relegated positions of power to men. Andean women embodied resistance in ways that were 

“less obvious”. In their refusal to produce more children to lend to the forced labor systems in 

place, women used contraception, abortion, and infanticide (Picq, 2018, p. 71), all corporeal 

practices that have to do with asserting one’s own control over their own body. The consistent 

insurgency and embodied activism of Indigenous women continually set the stage for the 

beginnings of the modern Indigenous movement, whose roots were solidified in the 1930s.  

Indigenous Women Laid the Foundation for the Modern Indigenous Movement  

In the first half of the 20th century, the foundation for the modern (occurring in the 20th century 

and beyond), indigenous movement would not have been laid without the work of women. In the 

1930s, Ecuador was operating under the feudal huasipungo system. Two women in particular 

from Cayambe, Ecuador, were the first to create a formalized organization that addressed the 

injustices affecting Indigenous people. Dolores Cacuango (1881-1971) and Tránsito Amaguaña 

(1909-2009) were leaders of a famous peasant strike in 1931, and along with three other 

Indigenous women, were the co founders of the FEI (Ecuadorian Federation of Indians), 

becoming the primary political voice of highlands Indigenous communities in Ecuador  (Picq, 
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2018, p. 72). It is key to recognize the Marxist veins that this group carried, bringing 

anti-capitalist critique to the table from the beginning when discussing labor rights and the other 

forms of exploitation that sprang from huasipungo systems. These Marxist ties surface in other 

mediums in the future, such as the anarcho-feminist critiques of neoliberalism Gómez-Barris 

explores in The Extractive Zone (2017).  

Cacuango’s long legacy of activism is multi-faceted. She was a key actor in establishing 

labor unions in rural areas, working with the Communist Party in Ecuador, which had strong ties 

to the Indigenous movement in the 1920s. She led attacks on militaries, created alliances with 

other groups, and was fiercely committed to preserving the dignity of indigenous people, inside 

and outside of formal political venues. Picq sums up her vision well: “Cacuango’s defense of 

Indigenous dignity revolved around two core issues: the redistribution of land ownership and 

bilingual education”(2018, p. 73). In Chapter one, the forms of structural violence that 

disproportionately affect Indigenous women include just these: dispossession, economic 

inequity, and disparities in access to education, not to mention the epistemological violence of 

forced erasure of one’s own culture.  She goes on to explain how economic and cultural capital 

were as important as Indigenous relations to the state in providing self-determination and 

identity. 

Cacuango was a mentor to many, and here I will discuss one woman who carried on her 

legacy and pursuit of justice: Tránsito Amaguaña. Situating Amaguaña within the narratives of 

indigenous resistance, I will demonstrate a variety of ways Indigenous women embodied protest. 

She tells stories in an interview with Manuela Picq about addressing the government to address 

the exploitation that was occurring in the huasipungo systems, fighting both discrimination 
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within their communities and by the state. Women at this time were denied land ownership, so 

Marxist critiques continued to shape the way that Indigenous women engaged with economic 

activism-- it was heavily a class and workers struggle. Amaguaña was also recognized 

internationally for catalyzing the international relations aspect of Ecuador’s Indigenous 

movement (Picq, 2018, p. 74). Both Cacuango and Amaguaña have been recognized by more 

recent administrations as key figures in the Indigenous social movements, and appropriated by 

leftist governments to celebrate their legacies of heroism and resistance (Picq, 2018, p. 76), 

ironically erasing both the struggles that still exist for indigenous people today and ignoring the 

state’s role and responsibility in perpetuating these violences. Leftist governments in Ecuador 

have a history of appropriating social movements and their progressive policy for their own 

political gain, which I will discuss in the following section. The overlapping violences that these 

Indigenous women activists were faced with up until the end of their lives cannot be minimized 

in light of the romanticization of their heroic activism (Picq, 2018, p.  77).  

 

1990s Onward: Uprisings and Establishment of the Indigenous Movement as a Social Force  

Institutionalization of the Indigenous movement in the 1990s shifted some of the ways in which 

women participated in activism. CONAIE, the Confederation of Indigenous Nationalities of 

Ecuador, founded in 1986, was an organization that entered into the political mainstream after 

the uprisings of 1990, eventually leading to the formation of the Indigenous political party, 

Pachakutik, in 1995 (Picq, 2018, p. 84). In June 1990, a levantamiento, or uprising, placed 

Ecuador at a standstill for more than a week, with thousands of people gathering in urban centers 

and all such as Riobamba and Quito, all across provinces in the Andes highlands such as 
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Chimborazo and Imbabura, and Azuay, in the south (Picq, 2018, p. 80). Situating Indigenous 

women within the movement of the 1990s means to take account of the gender discrimination 

that was still occuring within communities as well as from the state, and understand how their 

ways of resistance fit into the Indigenous Movement being recognized by the State as a 

legitimate social force, and are often further invisibilized in the tellings of these stories of the 

1990s.  

Women led many of the collective actions across the nation, such as roadblocks, 

confronting law enforcement, and hunger strikes, and occupying public spaces. Motherhood was 

a central part of many of the women’s embodied experiences, as many women carried their 

children with them throughout the uprisings.  

The establishment of the Indigenous Movement as a social force also increased the 

opportunity for women within the movement to have political agency. Women like Nina Pacari 

demonstrated political leadership by using her background in law to defend land rights for 

indigenous groups and be a mediator between the state during the levantamiento (Picq, 2018, p. 

81). The 1990s movement was also when Ecuador began to officially recognize the plurinational 

nature of the state, and formally recognize previously overlooked Indigenous human rights. 

However, this is not to say that disenfranchisement has been eradicated, nor that this has meant 

an increase in the institutionalized political participation of Indigenous women. 

Today, when it comes to Indigenous women in political leadership within Pachakutik, or 

even in ECUARANI, CONAIE, or other coalitions, the leadership is not reflective of the central 

roles that women have played over the centuries of activism. The first woman to run for 

CONAIE’s high office was in 2014, and all of their presidents to date have been men. 

80 
 



Pachakutik’s first ever female candidate was Lourdes Tiban, who ran in the 2017 presidential 

election (Picq, 2018, p. 84). As mentioned in Chapter one when discussing the disbanding of 

CONMIE, Indigenous and non-Indigenous women face additional political violence when it 

comes to their personal participation in positions of leadership, both at the national level and in 

their own communities. Part of the reason why women lead such powerful activism at the 

grassroots level and are underrepresented in “formal” political arenas is because of the prevailing 

ideologies of sexism, racism, and other gender and ethnic based discrimination and violence that 

often also becomes internalized. However, this is also paradoxical because the way that women 

are allowed to be activists garners more pushback when it does not align with state-sponsored  or 1

with a more neutral, less radical, and more traditional feminine version of what women’s 

activism should entail, the opposite for instance of what the Mujeres Creando are doing.  

We must remember, as the autonomous feminists, that while their counterparts in 

government agencies are doing feminist work as well, there are ways outside ofthe realm of the 

state to practice resistance and contestation. The way that Indigenous women are allowed to be 

activists in Ecuador is dictated by gendered embodiment, the de facto restriction from formal 

political venues, and systemic and individual discrimination. The history of women’s activism in 

Ecuador is long and rich, from the sixteenth century, 1700s, 1930s, 1990s, to the present. It is 

bolstered by thousands of women who have dedicated their lives to fighting for rights for 

themselves and their communities. The colonial violence has not been eradicated, but only 

shifted into different forms embodied by the state that continues to “perpetuate, facilitate, and 

perpetrate violence” (Sanford, Stefatos, and Salvi, 5).  

1 Audre Lorde’s “The Master’s Tools Will Never Dismantle the Master’s House”, 1984, offers a poetic, theoretical 
framework through which to understand the ways that using the state’s own tools to resist the state will never be 
truly successful. 
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Furthermore, in order to further contextualize the history of the Indigenous women’s 

resistance in Ecuador with the timeline given of the various feminist/feminine strategies since the 

1970s, it is necessary to point out that the strategies and history of contestation and embodied 

protest outlined in this section do not fit into binary categories.  As is true with the diversity of 

approaches to feminisms , the lines are often blurred between theory and practice. Indigenous 2

and non-Indigenous women in Ecuador and all over the world are responding to state violence 

using a combination of all of these practices. Many, due to Eurocentric conceptions of the 

meaning of feminism, may not even consider themselves to be “feminist”, but this in no way 

negates the impact of their activism. The choices of Indigenous women in different contexts 

should be honored, as they are not a monolith, and have different material and political needs, 

etc. My analysis here is centered around how the resistance/movements are implicated with 

nations with histories leading up to the formation of the neoliberal state and/or 21st century 

socialism.   

2 “Feminisms” meaning not only Western approaches, but global conceptions of definitions of feminism that I have 
discussed in Ch. 1 and 3.  
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Chapter 3: 
Situating the Paro Nacional of October 2019 within Neoliberal Governments and 

Indigenous Social Movements 
 

In this Chapter, I explore the relationship between gender, indigenous social movements, 

and Ecuadorian state in the past decade. I will examine recent instances of state violence against 

women in Ecuador through the lens of presidential administrations, namely Rafael Correa and 

his relationship with social movements. I will then discuss the strikes of the Paro Nacional in 

October 2019, and showcase the complex ways that Indigenous modes of resistance interact with 

other groups critiques of the state during the strikes. I will conclude with a look at how 

Indigenous women were distinctly affected during the Paro Nacional and examine the forms of 

activism against various neoliberal policies that have direct and disproportionately damaging 

effects on women.  

Indigenous Social Movements and the State (2010-2020)  

In 2018, when I first spent time living in Quito, Ecuadorians were making the transition 

from the end of the Correa administration in 2017, to that of his successor and former vice 

president, Lenín Moreno. The influence of former President Rafael Correa’s administration 

(2007-2017) characterized the decade, shaping the way that social movements interacted with the 

state, specifically regarding gender relations and Indigenous movements. While Correa’s 

approval rates were high, especially in the first half of his presidency, his time in office was rife 

with contradictions. Echoing past actions of other populist presidents, such as Abdalá Bucaram 

(Aug. 1996 - Feb. 1997), Correa appropriated strategies, policies, and other elements of 

Indigenous and feminist movements and claimed them as his own in efforts to performatively 

align himself with these movements. He used the justice system to suppress dissent and further 
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his reach of power. His administration also launched strong campaigns that criminalized protest 

and attempted to stifle the press (Becker, 2013).  

In 2008, towards the beginning of Correa’s first term, Ecuador adopted a new 

Constitution, and became the first country to include the fundamental rights of nature in such a 

document. This declaration is intertwined with the concept of “sumak kawsay”, a Quechua 

concept meaning “good life”, or “buen vivir”. This is deeply rooted in the Quechua and Achuar 

ways of living and being: in harmony with the self, one’s community, and the natural world. It 

encompasses “using resources in a way that promotes regeneration and regrowth” (“Sumak 

Kawsay: Ancient Teachings of Indigenous Peoples”, 2019). This section of the Constitution also 

introduced new regulations into the formal letter of the law, restricting practices that violate the 

integrity of the earth, such as the privatization of natural resources. 

 Through supporting political moves and policies such as the 2008 Constitution, Correa 

showed his commitment to portraying a narrative of himself as on the cutting edge of social 

movements and progressivism. It was a challenge for social movements on the left to critique 

Correa, as he was a leftist, without “strengthening a common enemy on the right” (Becker, 2015, 

p. 43). However, he consistently co-opted and capitalized the ideas of social movements without 

giving them credit (Becker, 2013), especially, as Becker points out, in how he doesn’t seem to 

have personal experience or involvement with social movements, unlike most other leaders in 

Latin America, and yet, he would not have been able to gain power if it weren’t for the 

indigenous movements combatting neoliberal governments prior to his election (2015, p. 50). It 

is clear that Correa has benefitted from communities and spaces that we wouldn’t have access to 

without the work and struggles of social movements, and yet he fails to rule on their behalf 
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(Becker, 2015, p. 51.) Although Correa gained popularity among those in poverty and others 

whom his social spending had benefited, his administration eventually began to contradict the 

rhetoric displayed in the Constitution and enact legislation that undermined activism, free press, 

and non-profit organizations — foundational elements to democracy and social movements, in 

efforts to preserve his image and vision of development and economic success for the country. In 

an interview (Dec. 12, 2019), Ana Cachimuel expressed the contradiction she had seen between 

Correa’s idealistic social policies and their outcomes. “[Correa] was doing interesting things, and 

was helping out the communities. However, there was a strong divorce between the Indigenous 

movements and Correa, because he almost never took us into account when making decisions.” 

Correa’s administration repeatedly filed legal action against protesters and activists in 

opposition of the ideology of the extractive zone. As discussed in the literature review, Macarena 

Gómez-Barris explains the extractive zone as the “colonial paradigm, worldview, and 

technologies that mark out regions of “high biodiversity” in order to reduce life to capitalist 

resource conversion” (Gomez-Barris, 2017, p. xvi). To understand it in relation with the market, 

she writes, it is an “economic system that engages in thefts, borrowings, and forced removals, 

violently reorganizing social life as well as the land by thieving resources from Indigenous and 

Afro-descendant territories” (2017, p. xvii).  

Correa’s rhetoric of moving past neoliberalism, contradicts his criminalization of the 

actions of the very people that are advocating for that same shift. The extractive zone continues 

to necessitate this state sanctioned violence in order to move forward with profits at the expense 

of the land and the people living there. As we know from the analysis in Chapter one, this 

violence always lands heavily on Indigenous women. His rocky relationships with Indigenous 
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movements can be characterized by a few examples, such as when the President of CONAIE in 

2012, Humberto Chulango, took a stance denouncing Correa’s criminalization of social protest, 

including state accusations of terrorism and sabotage; extractive policies permitting mining and 

oil drilling allowed by the state, without requiring the consent of the communities affected, and 

the adminsration’s failure to address the primary concerns of the indigenous movements: 

agrarian revolution, redistribution of water, and the creation of plurinational nation-state 

(CONAIE, 2012, as cited in Becker, 2015, p. 44).  

Correa’s employment of “21st century socialism” was a stride to move away from 

neoliberalism by increasing social spending to increase employment, decrease poverty, and lift 

public health. He aimed to “reassert the state’s authority over the economy” by investing in these 

public sectors. Correa lessened the ties to the World Bank and the IMF, claiming to “end the 

long, dark night of neoliberalism” (Keen and Haynes, 2013, p. 566). However, Riofrancos 

(2015) points out that Correa’s strategies continued to rely on non-renewable resources and 

foreign debt. Correa opposed free trade and wanted to renegotiate oil contracts, Ecuador’s 

primary export, but he neglected to consider how even these moves away from neoliberal 

ideology would still prove detrimental, specifically to indigenous communities, as Chulango 

pointed out.  

 

Criminalization of Protest 

Along with the addition of “sumak kawsay” and the rights of nature, a section enumerating 

“Rights to Resistance” was added to the 2008 Constitution. In Article 98, it reads, “Individuals 

and communities shall be able to exercise the right to resist deeds or omissions by the public 
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sector or natural persons or non-state legal entities that undermine or can undermine their 

constitutional rights or call for recognition of new rights”(“Republic of Ecuador: Constitution of 

2008”, 2011). The Correa administration’s criminalization of protest enacted violence on those 

who opposed the state, infringing upon the constitutional rights to protest. Law enforcement 

created unfounded allegations of “homicide, sabotage, and terrorism” against activists, 

journalists, and organizations in order to suppress dissent, according to an Amnesty International 

report (2015, p. 104). According to Riofrancos, “From the government’s perspective, to oppose 

resource extraction is to be an enemy of the state” (2015, p. 104). This suppression was not only 

against individual activists, but against non-profit organizations such as Acción Ecológica and 

Fundación Pachamama, which worked to protect the rights of indigenous people and nature, 

specifically in the Amazon. It also attacked people such as the scholar and jouralist, Manuela 

Picq: activists and movement leaders that expressed contention with the government’s actions 

and inactions. Many activists central to defending land are women, which results in a 

disproportionate attack on women and their political presence through the actions of the Correa 

administration.  

Thea Riofrancos (2015) exemplifies this suppression of dissent against state policies in 

the extractive zone in Ecuador when she introduces José Isidro Tendetza Antún, a member of the 

Shuar nation and an anti-mining activist. He was adamantly opposed to Mirador, an open-pit 

copper mine in the south of Ecuador’s Amazon region. In November 2014, he was travelling to 

an anti-mining meeting and never arrived (Riofrancos, 2015). His body was found in a river four 

days later, and signs of torture were reported after an autopsy finally was executed after pressure 

from his family. This mine, Mirador, was emblematic of Rafael Correa’s economic program, 
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which relied heavily on large-scale mining, as well as oil. Correa’s administration used the 

economic gains from the rising oil and extractive industries to repay the debt of social spending 

(Riofrancos, 2015, p. 102), trapping the economy with lack of diversification. The impunity and 

lack of follow-through with the investigation surrounding the murder of Antún suggests a more 

complicated narrative at play, and the state’s strategy of protecting itself, similar to consistent 

impunity for violent crimes against women disucssed in Chapter One.  

Corruption in the Judicial System 

 The Justice system under the Correa administration contributed to the criminalization of 

protest, yet also carried its own legacy and machineries of corruption. The legal frameworks in 

place allowed for the administration to have control over independent organizations and the way 

that they functioned. In March 2008, Executive Order 982 was passed. It declared the dissolution 

of  organizations that “threaten not only the security of the State but also threaten its ‘interests’” 

(Chérrez, 2011). At this point, the state was not being discrete: the President had authority to 

dissolve organizations if he felt they were not “fulfilling their mission”, allowing him decision 

making power over the legitimacy and necessity of non-governmental organizations. Thus, many 

organizations were ordered to cease operations because they opposed the state’s agenda. This 

included organizations like ECUARANI, an indigenous coalition, effectively limiting how they 

could obtain funding and engage in political activities. The government refused to grant certain 

groups authorization to exist in an attempt to dampen their voices (“Ecuador’s Indigenous 

Peoples See Protest ‘Criminalized’ Under Correa”, 2016).  

Furthermore, Chérrez explains how the law’s ambiguity around the definition of 

‘terrorism’ leaves room for abuse of power, allowing the state to prosecute those that are 
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contrary to state interests (2011). According to a report from Human Rights Watch, judges were 

intimidated, bribed, and pressured into making certain decisions. When judges failed to follow 

suggestions, corrupt officials would begin administrative proceedings against them, and as a 

result several judges were removed (“Ecuador: Political Interference in the Judiciary”, 2018). 

Lack of transparency in the structure of the judicial system continued cycles of impunity and 

abuse of power that endangers marginalized groups in Ecuador, especially those that are resisting 

against the ideologies of neoliberalism and the extractive zone, thus facing this type of 

intimidation, exclusion, and violence. 

 

Attack on the Media and Press 

January 2012 marked five years of the Correa presidency. Statistically, all was well and growing. 

Simultaneously, amidst praise for this economic and social growth, Correa was accused of 

leading “the most comprehensive and ruthless assault on free media under way in the Western 

Hemisphere” (The Washington Post, 2012, as cited in Becker, 2015, p. 44). Media serves as a 

check for power and a way for the state to be held accountable, as well as a venue for 

truth-telling. Correa’s suppression of the press echoed his suppression of protest and other 

manifestations of dissent to his administration’s power and decisions. 

 In August 2012, Ecuador came into the international news spotlight for granting asylum 

to Julien Assange, WikiLeaks founder and global symbol of the subversiveness of journalism 

(Watts, 2012). Correa’s support for Assange is ironic and contradictory because of his clearly 

articulated stance of hostility towards journalists during his time as president. Before granting 

asylum to Assange, Correa’s sights turned toward Vanguardia magazine in Ecuador for the 
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second time that year, according to the Guardian, as Correa voiced his opposition to the news 

platform on his weekly television program, broadcasted on most public networks in Ecuador at 

the time. Juan Carlos Calderón Vivanco, journalist and author of No Me Toques, discussed 

earlier in this project, was the editorial director of Vanguardia, and was sued by Correa for “$10 

million in "moral damages", for suggesting the president knew his own brother was making 

millions of dollars from state contracts” (Watts, 2012). Correa once expressed that, compared to 

European and North American counterparts, Ecuadorian and Latin American journalists are 

“used to being above the law, to blackmail, to extort” (Watts, 2012). His reach of control over 

media continued with both expansion of government owned media companies--from one radio 

station at the beginning of his term in 2007, to five television channels, four radio stations, two 

newspapers and four magazines in January 2012-- and a variety of defamation suits against 

journalists (“Ahmedinejad trip to Ecuador: A meeting of international pariahs”, 2012).  

According to Fundamedios, an NGO based in Quito committed to protecting and 

promoting freedom of expression, advocating for journalists’ rights, and human rights in Latin 

America more broadly, the president’s rhetoric was shaping into a “low intensity war on 

journalists” that was only escalating. In 2011, Fundamedios recorded 151 cases of physical 

aggression against reporters in Ecuador, which was more than the 101 cases reported in 2009 

(Watts, 2012). 17 radio stations have been closed in the first half of 2012. In 2015, the Correa 

administration issued a notice to Fundamedios to dissolve their organization, declaring that they 

“allegedly disseminate messages with “political overtones” (“Ecuador: Freedom of expression: 

UN and IACHR experts condemn moves to dissolve prominent organization”, 2015). This gag 

order would prevent Fundamedios from demanding accountability and transparency from the 
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government. Fundamedios was one of the only prominent organizations advocating for the rights 

of journalists, documenting over 600 attacks on the media between 2008-2012. They pushed 

back, claiming that Article 98 of the 2008 Constitution (the same that granted people their “Right 

to Resist”, as discussed earlier in ‘Criminalization of Protest’), allowed organizations freedom of 

speech, uninhibited by the government (“Ecuador: Freedom of expression: UN and IACHR 

experts condemn moves to dissolve prominent organization”, 2015; Banning-Lover, 2015).  

Correa’s stance against press privatization mimics his stretch away from neoliberal 

economic policy: he felt that the private media companies have too much control over the news, 

and wanted to level the playing field with media under the control of the state. Despite the 

“flowery” prospect of “media equality” between private companies and the state, the evidence 

was stacked against the president as he and his administration continued to suppress voices of 

dissent, critique, and opposition through censorship of media organizations and an increase in the 

volume and reach of state controlled media (such as Correa’s television show). State controlled 

media neglects to report the human rights violations, corruption, and any other not-so-flattering 

angles of the administration that must be necessarily exposed and discussed in order for the 

media to fulfill its role in facilitating a functioning democracy.  

The criminalization of protest, judicial corruption, and suppression of the press during the 

Correa administration enacted violence on those who voiced their opposition to the state. The 

location of the extractive zone is central to the multiple projects that the state was involved in, 

and does not wish to be exposed, critiqued, or protested, including the extractive industries, such 

as mining and oil, and all of the violence that comes with them, thoroughly outlined in Chapter 

One. The Correa adminsitration perpetuated, facilitated, and normalized violence in the 
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extractive zone, as it did in the cases of gender violence discussed in previous chapters; and thus 

the role of the state needs to be problematized and situated within state affiliated institutions, 

media, the justice system, as well as patriarachal structures and sexist ideologies that are 

tolerated or adopted by state formations (Sanford, Stefatos, and Salvi, 2016, p. 5). The  Correa 

administration played a unique role in the recent criminalization of protest, judicial corruption, 

and attack on the media which situates this administration alongside our understanding of the 

role of Indigenous social movements during his presidential terms, the suppression they endured, 

and the shifting means of resistance, leading up to Ecuador’s most recent large scale protest in 

Oct. 2019, the Paro Nacional. This protest/strike/shutdown (the terms will be used 

interchangeably) can be tied directly to state violence against women, and, more specifically, 

against Indigenous women.  

El Paro Nacional (Shutdown) in October 2019 

The Paro Nacional of October 2019, colloquially referred to as “el Paro”, meaning 

shutdown, encompasses several occurrences. First, the actions taken by President Lenin 

Moreno’s administration: On October 1, 2019, President Moreno announced Executive Order 

883, or Decreto 883, a decree that eliminated state subsidies of gasoline and diesel as part of a 

severance package from the International Monetary Fund (IMF), causing a dramatic increase in 

gas prices. Pres. Moreno had agreed to a $4.2 billion USD loan from the IMF (“Ecuador elimina 

subsidios estatales a combustibles”, 2019; Brown, 2019). Second, the series of protests that 

began in Quito, leading to the eventual shutdown. These protests began in response to Decreto 

883. The beginning was transportation unions and labor unions going on strike, followed by 

students and other human rights activists. Soon after, indigenous movements mobilized and 
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marched into Quito from several outside communities, protesting both the elimination of the 

subsidies and the extractive oil industry as a whole.  

Protesters filled the streets of Quito, throwing rocks, and molotov cocktails as police 

responded with tear gas, pepper spray, sound bombs, and blockades. Police officers were held 

hostage in the Casa de Cultura. All throughout Quito, roads were blocked and tires burned in the 

streets, and vandalism increased. (Solano, 2019). Two months after the strikes in December 

2019, I saw that phrases such as “Fuera FMI” (“Get out, IMF”) remained spray painted on the 

sides of buildings in the historic center of Quito. However, despite violence in many sectors of 

the city, many peaceful protests also filled the streets. As the situation developed over the next 

few days  and violence in the city escalated, media sources speculated that the groups responsible 

for the most violent actions in the city were not affiliated with the indigenous movement or 

organizations like CONAIE (“Salvador Quishpe: La lección es que no se debe tomar decisiones 

unilaterales”, 2019).  

El Universo published a statement from President Moreno recognizing that indigenous 

groups denounced the violence and understanding that the people perpetuating the violence in 

Quito were “criminals, supporters of Correa, “drug traffickers”,  and otherwise hired actors” 

(“Toque de queda y militarización en Quito, decreta Lenín Moreno””, 2019). The escalation of 

the protests led to a series of state-imposed protective measures, including a curfew in Quito and 

eventual shutdown due to the violence from the protests. Lastly, an understanding of the Paro 

encompasses resolutions reached after 14 days that ended Decreto 883. After significant pressure 

from Indigenous leaders from around the country, President Moreno  gathered leaders from 

organizations such as CONAIE to discuss Decreto 883 on October 14, 2019. An agreement was 
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reached with President Moreno to remove the IMF austerity measures that were in place after the 

meeting, also involving several state officials (“Conaie acepta diálogo directo con Lenín 

Moreno”, 2019; “Lenín Moreno deroga el Decreto 883 que eliminaba el subsidio a los 

combustibles”, 2019). Overall, there were eight dead and 1,340 injured between Oct. 1 and Oct. 

14, 2019 (Ocho fallecidos y 1.340 heridos en las protestas en Ecuador, según la Defensoría del 

Pueblo”, 2019).  

Other news sources drew ties between the protest and disruption at Teleamazonas, one of 

Correa’s main enemies during his presidency and battle with the media. The headquarters of 

Teleamazonas, a media company, was attacked by masked protestors, along with another 

prominent news media outlet, El Comercio. Indigenous leaders renounced the attack on Twitter, 

which left the media to speculate about who was responsible and why. Another attack occurred 

at the Contraloría General del Estado, where documents related to investigations around the use 

of public funds were housed, according to El Universo (“Detenidos 30 sujetos que ingresaron y 

destruyeron bienes en edificio de la Contraloría”, 2019). Protestors entered the building, burning 

several floors. The documents in the Contraloría were speculated to have ties to the investigation 

surrounding the Correa administration’s corruption. Correa denies allegations that he was stoking 

the flames for a coup, however the Moreno administration is suspicious of the motivation of the 

protestors attempts at destabilization (Solano, 2019), and Correa said in an interview with 

Reuters that he would be open to return in order to run for Vice President, if new elections were 

called after the October strikes (Emmott, 2019). During the strike, government headquarters 

were transferred from Quito to Guayaquil, along with President Moreno. This has sparked 

questions from Ecuadorians about underlying motives, such as a potential coup. 
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 Correa’s trial for his corruption charges was scheduled for October 8, 2019 (Ortiz, 

2019), about one week after the protests began. If found guilty of corruption, he would receive a 

25-year bar from running for any office in Ecuador, which would disrupt his alleged plans to run 

for office again in 2021. Since the end of his final term in 2017, Correa has been under fire for 

corruption and allegations such as bribery. He has been living in Brussels, Belgium under 

“self-imposed exile”, and currently works in consulting for the Venezuelan government, and 

interviewing on a Russian television channel, backed by the Russian Federation (Emmott, 2019). 

His trial was cancelled because of the Paro, another reason why many of the people I talked to 

were suspicious about the timing of the strikes coinciding with the trial. However, when Correa 

was finally tried on April 7, 2020, he was found guilty of corruption and sentenced to eight years 

in prison. Correa and twenty other officials from his administration had been accused of 

“accepting $8 million in bribes in exchange for public contracts from 2012 and 2016” (León 

Cabrera, 2020), one of the 29 charges he was up against (Emmott, 2019). The protests during the 

Paro were against state violence, but also included elements of anti-government and anti-Moreno 

sentiment from previous supporters of Correa.  

Indigenous women’s protests offer a holistic critique of the state, not simply one that 

appeals to a different leader that will continue to perpetuate harmful policy in the extractive 

zone, although controversy within Indigenous leaders during the protests did emerge, with 

Lourdes Tibán accusing other leaders of Correísmo (supporting Correa) (Una facción indígena 

quería tumbar a Lenín Moreno y espera el retorno de Rafael Correa, revela Lourdes Tibán”, 

2019). Leftism, populism, conservatism— while vastly different political ideologies with some 

overlapping elements— all have in common a presupposition of the existence of a nation-state. 
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Social movements and liberal/progressive governments do a tricky dance of championing liberal 

policies while also listening to the critiques of Indigenous groups that may advocate for a future 

outside of the realm of the “modern” nation-state  

To summarize, Ana Cachimuel explains a critical point here: it is not only the Correa 

administration that is perpetuating this harm of Indigenous communities and the land, it is the 

system itself. She points out that exploitation is coming from this same process of the state. “The 

Moreno government has been the worst one yet. There has been an absolute attack. Persecution 

of women at the hands of men. They don’t respect human rights, nor the rights of Indigenous 

people. There has been discrimination.” She clarifies that she does not share the state’s 

conception of what is equitable: “the people think that we are fighting for our piece of land, but 

it’s not like this. We are fighting for our collective rights” (Dec. 12, 2019).  

During the period of the protests, Ecuador’s main oil pipeline, which runs from the 

Amazon to the Pacific Ocean, was shut down temporarily because of protestors, the majority of 

whom were Indigenous, that disrupted the production facilities (Solano, 2019). Fed up with the 

past decade of suppression, and still yet fed up with the new neoliberal policies that the 

administration keeps passing, the IMF austerity package, etc. that didn’t stop just because the 

state changed leaders. Some wanted Correa back because he was moving away from 

neoliberalism, and many Indigenous groups didn’t want him at all 

The suppression of dissent under the Correa administration is not a new phenomenon; 

neither is it one that faded with the election of his successor, Lenín Moreno. Large scale protests 

like El Paro are also not new and have been happening for centuries. The state, regardless of 
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those in power, has proved itself to be interested in quelling action that disrupts its projects 

and/or facilitates accountability for direct and indirect state-sponsored violence.  

Protestors historically face violence because the systems and structures in place are 

perpetuated by reinforcing the marginality of some people groups and rendering them 

expendable, such as Indigenous people in the extractive zone, particularly women and girls. 

Disrupting the normativity of the status quo subjects activists to further state violence. 

This begs the question, how then do we truly demarginalize the vulnerable, and 

decentralize the powers that reinforce these systems and structures? Is this possible for the state 

to do, when it would require decentralizing itself? 

 

Broad account of Indigenous activism during the Paro 

Over the course of the Paro, proponents of the mainstream Indigenous movement largely 

remained unified in their ideological approach to protesting. What this means is that the 

“official” marches and stances of Indigenous organizations were non-violent. However, there are 

always individuals that decide to use their own strategies not affiliated with the group, also a 

valid response to state violence. Historical modes of resistance such as marches were utilized as 

Indigenous groups gathered in Quito and other cities, demanding the removal of Decreto 883. 

Groups were stationed in the Plaza de Independencia outside of the government building where 

the President works in Quito. Involvement in the explicit political process of the executive order 

by members of Pachakutik and other leaders of CONAIE and ECUARANI, such as Jaime 

Vargas, Leonidas Iza, and Yaku Perez approached the movement from this alternate angle.  
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Indigenous people of all genders faced racism and anti-indigenous sentiments from a 

variety of sources, although Juan Carlos Calderon mentioned that the Indigenous movement 

maintains profound amounts of respect from the public because of their consistent and historic 

role in defending human rights. This time around, there was some confusion in relation to who 

was to blame for the violence, but again, Indigenous leaders denounced instigating any of these 

occurrences.  

A notable case of discrimination came from Jaime Nebot, the former mayor of 

Guayaquil, who suggested that they return to the “páramo”, or the highlands, where many 

Indigenous communities make their homes. Nebot later explained with a string of excuses that 

the statement had been taken out of context and was said due to the violence in Guayaquil, but 

not until after significant pushback from Indigenous leaders on social media (Romero, 2019).  

Furthermore, before delving into activism during the Paro, I want to reiterate the notion 

that Indigenous women should not be idealized or romanticized as heroes or land protectors 

without acknowledging the weight of the state violence that they have been historically and 

systematically experiencing and fighting against. It is not so much a choice or act of altruism to 

resist; it is an act of survival (Picq, 2018, p. 77). Additionally, as discussed in Chapter Two and 

the case of the Mothers in the Plaza de Mayo, Western conceptions of feminism do not drive 

Indigenous activism; in many ways Indigenous women are remaking their own definitions of 

feminism/feminine resistance beyond these classifications. Law professor Adriana Rodriguez 

explains that this is a community practice, and that many women are, however, more “feminist” 

than they would think (“Crisis en Ecuador: ¿qué hay detrás de la foto más emblemática de las 
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protestas indígenas?”, 2019). Finally, feminist/feminine resistance is distinct from the ways that 

non-female Indigenous folks are being activists, thus warranting this specific analysis. 

 

Indigenous Women Versus the Nation-State 

Armed with significant background about state gender violence against women, the 

legacy of Indigenous movements and Indigenous women’s resistance in Ecuador, background 

about the past decade of politics in Ecuador, and an understanding of the two weeks that 

constituted the Paro Nacional in October 2019, I can now situate how Indigenous women’s 

position in the Paro fits with the rest of these areas of study. The Paro Nacional highlights a 

specific instance in which Indigenous women are targets of  neoliberal or “post-neoliberal” 

governments, dispossession, and state violence. I will explore here how they are actively 

opposing this force, on their own terms. During the Paro, Indigenous women embodied distinct 

forms of resistance against militarization; reframed Western conceptions of feminism through 

collective action and peaceful marches during a violent period of protests, the visibility of 

motherhood, and public symbols of resistance and resilience; and even pushed back against 

gender disparities within Indigenous communities as they spoke about the invisibilization of the 

vital work they did as caregivers during the time of the protests.  

Indigenous women have always been at the forefront of resistance against hegemonic 

structures, neoliberalism, and colonial ways of being. That is, not only the state’s political power, 

but the influence of the logic of coloniality on the human body and mind. Visionary Indigenous 

female leaders that I review in Chapter two such as Dolores Cacuango and Tránsito Amaguaña 

exemplify this vividly. According to Indigenous women from across Ecuador that marched, their 
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resistance was not only against President Moreno’s elimination of fuel subsidies, but against the 

historic systemic discriminiation -- with Decreto 883 as a part of it -- and logic of coloniality: the 

economic, political, civic, the epistemic and personal (Mignolo, 2005, p. 11). This again points 

to the fact that these two weeks of protest were not the first and will not be the last mobilizations 

for justice. Indigenous women occupied a unique sector of the Paro. On October 7, 2019, 

Indigenous women organized from all over the country, but primarily the highlands, began 

arriving in Quito at the center of the protests, with their children in hand. The Casa de Cultura 

(House of Culture), a museum and large auditorium/performance venue type space, became the 

headquarters of the Indigenous movement in the Historic Center of Quito during the two weeks 

of the Paro, and was used as a place of refuge from the chaos in the streets. This served as home 

base for many of the women and children that were integral parts of the movement.  

Gómez Jutinico and Rodríguez Caguana (2019) emphasize how important it is to 

recognize the Indigenous women from all different groups, who were not only on the front lines, 

but also strategizing, directing people around to different areas, tending to the wounded and 

serving as medics in the “battlefield” that Quito had become. Female professors and journalists 

spread news. Women and girls watched children, prepared food, and ensured protestors had 

spaces to rest.  

In a statement released by Indigenous women from the Amazon region articulating their 

stance on the violence both in and leading up to el Paro, courtesy of Amazon Frontlines, women 

make clear their message to the Ecuadorian state:  

“We women have come in peace but the State, as always, received us again with violence. 

Therefore: 
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WE REJECT yesterday’s tear gas bombings and attacks of women, children, who peacefully 

protested with songs outside the National Assembly, after President Lenín Moreno called for 

dialogue. 

WE ANNOUNCE that the “call for dialogue’’ has only been to deceive and distract public 

opinion, in order to continue to exert violence and a false dialogue that truly establishes peace. 

WE HOLD the Ecuadorian government RESPONSIBLE for the deaths and injuries of our 

brothers and sisters, due to the violence and brutality exerted by the Armed Forces and the Police. 

WE DEMAND the Ecuadorian State act towards peace and listen to our demands. 

WE INVITE the country and the international community to exert all possible pressure so that 

this ends and the full rights of the Indigenous Peoples and the Ecuadorians are restored. And, we 

ask international organizations and human rights organizations to act, to help stop this and 

prevent further deaths of our people.” (“The Women of the Amazon Have Come in Peace”, 

2019).  

 

Indigenous women are the ones granting “scholars” and others who exist in institutions 

like academia the frameworks that uphold true autonomy and make no compromises in critiques 

and calls to action of colonial and neocolonial power.  

 

Indigenous Women’s Embodiment of Resistance in el Paro Nacional 

In the face of state violence affecting Indigenous people, and disproportionately affecting 

Indigenous women, Indigenous women embody resistance in distinct ways. Barbara Sutton’s 

“Poner el Cuerpo: Women’s Embodiment and Political Resistance in Argentina” (2007), 

employed in Chapter Two, lends meaningful frameworks I use here to understand 

female/feminine embodiment of resistance and activism that took place in the October 2019 Paro 

Nacional in Quito.  

Indigenous women faced militarized confrontation with riot police in the streets of Quito, 

in road blocks all across the country, as well as inside of the Casa de Cultura. “In every town 
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there was a fundamental agreement with what we were doing. There were for example, military 

roadblocks in Guayllabamba, and the people got in front and demanded that they let us pass,” 

said Cachimuel of her walk from Imbabura to Quito. Women confronted police in the Amazon, 

in cities such as Puyo and Tena, blocking roads with trees, disrupting oil operations, and 

occupying government buildings (“Ecuador’s Historic Indigenous Mobilization in Photos”, 

2019). Similar to women in Chiapas blocking soldiers from entering their communities, all while 

carrying children on their backs, Indigenous women from all sectors of the country used their 

bodies in this way. One image shows a woman in front of lines of riot police, and it is evident 

she is yelling: her eyes animated, mouth wide open, and neck strained. An example of the direct 

militarized attacks that women and children faced was when the police tear gassed the inside of 

the Casa de Cultura, where women and children were sheltered, along with many other 

protestors, to perform the gendered (and vital) duties such as cooking and caring for their 

children. In this way, the state’s unprecedented action of attacking this space with tear gas has 

gendered consequences, especially because of the previous non violence of the women and the 

presence of children.  

One of the overarching themes to be drawn from Indigenous women’s activism during 

the Paro was the reframing of Western conceptions of feminism through gendered and 

indigenous collective action. Overlapping with other categories such as visibility of motherhood, 

which I will discuss later in this section, the peaceful marches and utilization of “numbers”, a 

strategy Sutton (2007) points out is particularly valuable, have both a distinctly Indigenous 

element to them and are gendered.  
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Ana Cachimuel told me about the collective movement to show up for the protests in 

Quito. “We walked from Imbabura to Quito. I realized that the people were completely 

conscious of the fight and movement, and were giving support from their towns.” (Dec. 12, 

2019). Groups were mobilizing across the country towards the larger cities.  

Different from the initial march to Quito, the Indigenous Women’s March took place on 

Oct. 12, 2019 (“Ecuador’s Historic Indigenous Mobilization in Photos”, 2019). This nonviolent 

march, together with other feminist groups in the city, was in protest of Decreto 883 and the IMF 

austerity package, as well as an action of opposition to the state violence enacted during the Paro 

and due to the consequences of the extractive zone (Zibell, 2019). The centrality of nonviolence 

and its combination with women in the march is a stark contrast to the violence that was 

happening in the streets all around the city, and the state’s violent response to protestors. 

 Even though Indigenous women have already historically been an energetic and 

compelling social force in Ecuador, and the gathering of numbers remains influential because it 

is literally disruptive and/or attention grabbing in a physical sense. The gendered aspect of large 

gatherings comes through by dislodging notions of the “maleness” of activism, and in the 

physicality in the ways that protestors resist as a result of the lived experiences of violence. 

Sutton discusses the bodily functions that are often overlooked when conceptualizing 

embodiment of protest. I reiterate from Chapter Two, “hunger, thirst, nursing mothers, 

menstruation, pregnancy, sweat, needing to use the bathroom, and the “physical pain of state 

repression””(Sutton, 2007) are all felt by different women when they are demonstrating. Tying 

into motherhood in the next section, women protesting while pregnant or with children on their 

backs can be seen in several photos of the events of the Paro and the marches, and illustrates this 
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gendered element of care that male activists do not experience in the same bodily way, that needs 

to be reconceptualized as political. 

Here I reintroduce the reframing of western feminism as it applies to collective marches, 

as well as all of the categories of embodied resistance in this section. Similar to perspectives 

explained in the case of the Argentinean Mothers of the Plaza de Mayo, and examined by Picq 

and other authors in previous chapters, many Indigenous women in Latin America would not 

label themselves as “feminist”. However, as the actions prove here and in other cases I have 

discussed in Chapter Two, the western idea of feminism is being reshaped to accommodate 

differing social locations and contexts around gender and the politics of resistance. It could be 

argued that the denial of a feminist label doubles as a survival strategy, as regimes and 

governments have been hostile to feminist causes. It is also denied because women wish to assert 

other aspects of their identity at the forefront of their activism, such as motherhood in the case of 

women in Argentina (Mothers of the Plaza de Mayo), or perhaps, ethnic identity and indigeneity 

in the context of Paro. This does not erase the differences and complexities of the ways women 

are affected by the overlapping forms of oppression in their lives.  

Carrying on the significance of motherhood in activist spaces, the visibility and role of 

motherhood was a substantive element in women’s participation in the Paro. Mariana Yumbay, 

from the community of Llama Coral, city of Guaranda, has been a member of CONAIE and 

ECUARANI for 14 years. She explains how women protesting with their children on their backs 

is because for her, Indigenous mothers have an intimate relationship with their babies; it is not 

common to have other people watch your children.” These are not the conditions to say to 

someone, here, watch my baby until I come back from the marches” (Zibell, 2019).  
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Ana Cachimuel, referencing her own children, explained her perspective on women’s 

role in activism that is thinking about the underpinnings of sustaining movements in ways that 

those who are not mothers may not have at the forefront of their minds or strategies.“A woman 

looks out for her people like a mother, like the director or leader of the family. To do this is 

difficult because the woman always thinks about how to feed the kids, how to take care of them. 

This form of organizing sustained the movements.”  Thus, both perpsectives shared by 

Cachimuel and Yumbay underline the intersecting structural and gender inequalities and 

everyday realities of indigenous women as well as the ways motherhood, and traditional 

feminine, maternal roles can be politicized and become instrumental tools and resistance 

strategies within social movements. 

In protests, motherhood and the presence of children is normally something that prevents 

women from being subject to the same types of violences that people in the streets are, but this 

time around, police in Quito showed no discrimination when they sent tear gas into the Casa de 

Cultura with the mothers and children. Marta Chango, member of the Salasaca people, and 

coordinator of the Pachakutik movement in Tungurahua province, explained how mothers, 

women, and daughters are coming from all different parts of the country to “declare that the 

state, abusing its power, doesn’t come to kill our people. We are not going to permit this”, she 

said in a conversation with journalist Matías Zibell (2019). I argue these expressions of 

motherhood classify as ‘militant motherhood’, again embodying protest in way seen as more 

“allowable”, i.e. because of women’s frequent  relegation to the private sphere, and fulfillment of 

a more “acceptable” role, closer to societal norms.  
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In our interview, Ana Cachimuels spoke further about how she saw Indigenous women’s 

roles invisibilized during the Paro, because they were not primarily on the front lines. However, 

without organization of food, places to sleep, water, childcare, and transportation, the movement 

would be impossible. Women and girls joining together in these coalitions is making waves in 

the social and political norms within communities. Cachimuel’s explanation of opposition of 

colonial/neoliberal governments shows how the cosmovision and Indigenous consciousness is 

different from that of neoliberal powers in the region. She said that understanding and 

maintaining this consciousness of collectivity and the importance of nature is a form of 

resistance in and of itself. Cachimuel paused after talking about the invisibilization and 

“low-profile” nature of women’s work, and said, “We have to make them visible, so the history 

isn’t hidden anymore.” 

Another way women participated in protest and activism during the Paro was through 

public symbols and performative acts of resistance and resilience. Categorized by the state or 

other critics of social movements as ‘vandalism’, socially significant actions of resistance were 

enacted on State symbols and icons. Indigenous women poured red paint over a statue of Queen 

Isabela I of Castile in Quito during the Oct. 12 march. This act was a statement with current 

relevance rooted in historical context and significance, serving as a critique of colonial powers 

and a call for justice. Women commented, “This represents the blood of our brothers and sisters 

spilled by the state. We have been resisting oppression for over 527 years and today, the fight 

continues more than ever” (“Ecuador’s Historic Indigenous Mobilization in Photos”, 2019). The 

logic of coloniality allows symbols of repression and colonial powers such as this Spanish queen 

106 
 



to remain in place, reinforcing epistemological violence that is also damaging notions of 

Indigenous sovereignty.  

Public symbols of resistance and resilience go beyond public reclamation of colonial 

imagery. More importantly, they are also rooted in Indigenous identity and cosmogonies outside 

of this logic. Many Indigenous women during the marches and other events of the Paro can be 

seen wearing traditional clothing, whether it be Quechua, Wauorani, Shuar, or other Indigenous 

groups in Ecuador. “I use my hat, my skirt, my shawl, mi collar, and my embroidered blouse. 

We’re not taking off these clothes to go to the march. And as it is the city, obviously women 

come dressed their best to go to the march”, said Mariana Yumbay (Ziball, 2019).  

To take these points further Indigenous women pushed back against gender disparities 

within Indigenous communities as they spoke about the invisibilization of the vital work they did 

as caregivers during the time of the protests, and situate them as political subjects within 

conversations of visibility and gender parity within Indigenous communities and the movement 

as a whole. On-the-ground efforts of the Paro would not have been possible without women; the 

invisible labor of food and organization in the Casa de Cultura, the private sphere gone public 

with militant motherhood, combined with the visible forms of activism: the marches, police 

confrontations, building occupations, and street violence. 

Mainstream depictions of indigenous groups such as CONAIE do not include many 

women, another myth of invisibilization that I reviewed in Chapter One under the political 

violence of exclusion. There are women in positions of power, but paradoxically women fight 

against the influence of the state, the ideologies of neoliberalism and patriarchy, and women in 

power, such as Maria Paula Romo, a Minister of the Interior under President Moreno, continue to 
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uphold these realities despite their identity as women. Indigenous women are fighting not solely 

for a voice in politics, but for a radical transformation of the system itself and a world that exists 

outside of the modern conception of the nation-state. Ecuador’s Constitution recognizes the 

country as a “plurinational state”, a promise that has seen little follow through. Mariana Yumbay 

commented on the “double fight” that Indigenous women face: to fight for our rights as women 

as much outside as inside of the movement, and also fight for fundamental Indigenous causes 

like the issues of territory, cultural identity, and bilingual education” (Zibell, 2019).  

Ana Cachimuel said, “Resistance, for me, is pulling out the roots, and sticking it to the root. It is 

to hold on to a culture that powers have tried to make disappear.” Both echoing the role of 

colonialism and extractivism as well as the long standing exclusion by the state that is distinctly 

affecting and silencing indigenous women not only due to their gender but also because of their 

indigeneity. For Indigenous women the “inheritance of resistance” (Picq) is grounded in the 

indigenous cosmogonies, and is the result of material and extractive violence, as well as on the 

corporeality of the bodies; the presence of indigenous women in protest is causing an 

“unintelligibility” to western feminist formations and most importantly to state formations. In 

this framework of analysis, Gomez-Barris calls “submerged perspectives”, subjugated 

knowledge (as defined by Foucault) that act as an antidote to extractive, militarized and state, but 

also epistemic violence, to the physical and symbolic scarring of indigenous lands and bodies.  

  

  

108 
 



 

REFERENCES 
 
“Ahmedinejad trip to Ecuador: A meeting of international pariahs”, (Jan. 11, 2012), By the 

Editorial Board, The Washington Post. 
https://www.washingtonpost.com/opinions/ahmedinejad-trip-to-ecuador-a-meeting-of-int
ernational-pariahs/2012/01/11/gIQAobzwrP_story.html 

 
Banning-Lover, Rachel. (9 Sept. 2015) “NGO Alert: Ecuadorian Government Orders Press 

Freedom Group to Disband”. The Guardian. 
https://www.theguardian.com/global-development-professionals-network/2015/sep/09/ng
o-alert-ecuadorian-government-orders-press-freedom-group-to-disband  

 
Becker, Marc. “The Stormy Relations between Rafael Correa and Social Movements in 

Ecuador.” Latin American Perspectives, vol. 40, no. 3, May 2013, pp. 43-62 (Article).  
 
Brown, Kimberley. (10 October, 2019). “Ecuador Unrest: What led to the mass protests?” Al 

Jazeera. 
https://www.aljazeera.com/news/2019/10/ecuador-unrest-led-mass-protests-19101019382
5529.html  

 
Calderón Vivanco, Juan Carlos. No Me Toques: Barbarie Contra Las Mujeres, Quito, 

Self-Published. 2016.  
 
Chérrez, Cecilia. “Ecuador: Criminalization of the Social Protest in Times of the ‘Citizen 

Revolution’”. Latin America Bureau. Oct. 3, 2011. 
https://lab.org.uk/ecuador-criminalization-of-the-social-protest-in-times-of-the-%E2%80
%98citizen-revolution%E2%80%99/  

 
Collins, Patricia Hill. “From Black Feminist Thought: Knowledge, Consciousness, and 

Empowerment” (1990).  Reading Feminist Theory: From Modernity to Postmodernity, 
edited by Mann, Patterson, 2014, pp. 273-276.  

 
“Conaie acepta diálogo directo con Lenín Moreno” (12 October,  2019). El Universo. 

https://www.eluniverso.com/noticias/2019/10/12/nota/7557155/conaei-acepta-dialogo
-directo-lenin-moreno  

 
Craske, Nikki. Women and Politics in Latin America. Rutgers University Press. 1999.  
 
Crenshaw, Kimberlé. “Demarginalizing the Intersection of Race and Sex: A Black Feminist 

Critique of Antidiscrimination Doctrine, Feminist Theory, and Antiracist Politics” 
(1989). Reading Feminist Theory: From Modernity to Postmodernity, edited by Mann, 
Patterson, 2014, pp. 264-273.  

 

109 
 

https://www.washingtonpost.com/opinions/ahmedinejad-trip-to-ecuador-a-meeting-of-international-pariahs/2012/01/11/gIQAobzwrP_story.html
https://www.washingtonpost.com/opinions/ahmedinejad-trip-to-ecuador-a-meeting-of-international-pariahs/2012/01/11/gIQAobzwrP_story.html
https://www.theguardian.com/global-development-professionals-network/2015/sep/09/ngo-alert-ecuadorian-government-orders-press-freedom-group-to-disband
https://www.theguardian.com/global-development-professionals-network/2015/sep/09/ngo-alert-ecuadorian-government-orders-press-freedom-group-to-disband
https://www.aljazeera.com/news/2019/10/ecuador-unrest-led-mass-protests-191010193825529.html
https://www.aljazeera.com/news/2019/10/ecuador-unrest-led-mass-protests-191010193825529.html
https://lab.org.uk/ecuador-criminalization-of-the-social-protest-in-times-of-the-%E2%80%98citizen-revolution%E2%80%99/
https://lab.org.uk/ecuador-criminalization-of-the-social-protest-in-times-of-the-%E2%80%98citizen-revolution%E2%80%99/
https://www.eluniverso.com/noticias/2019/10/12/nota/7557155/conaei-acepta-dialogo-directo-lenin-moreno
https://www.eluniverso.com/noticias/2019/10/12/nota/7557155/conaei-acepta-dialogo-directo-lenin-moreno


“Cuántas nacionalidades y pueblos indígenas hay en Ecuador” (25 October, 2019). El Universo. 
https://www.eluniverso.com/noticias/2019/10/25/nota/7575452/cuantas-nacionalidades-p
ueblos-indigenas-hay-ecuador  

 
de la Torre, Carlos. “Ecuador After Correa.” Journal of Democracy, vol. 29, no. 4, Oct. 2018, 

pp. 77-88 (Article).  
 
 
“Detenidos 30 sujetos que ingresaron y destruyeron bienes en edificio de la Contraloría”, 

(October 12, 2019). El Universo. 
https://www.eluniverso.com/noticias/2019/10/12/nota/7557179/contraloria-edificio-in
cendio  

 
“Ecuador elimina subsidios estatales a combustibles” (1 Oct. 2019). Associated Press. 

https://apnews.com/8bc44e635f404442ae4126c1e4066d5c  
 
“Ecuador: Freedom of expression: UN and IACHR experts condemn moves to dissolve 

prominent organization”, (Sept. 17, 2015). United Nations Human Rights: Office of the 
High Commissioner. 
https://www.ohchr.org/EN/NewsEvents/Pages/DisplayNews.aspx?NewsID=16453&Lang
ID=E  

 
“Ecuador’s Historic Indigenous Mobilization in Photos” (14 October, 2019). Amazon Frontlines. 

https://www.amazonfrontlines.org/chronicles/ecuador-historic-indigenous-mobilization-p
hotos/  

 
“Ecuador’s Indigenous Peoples See Protest ‘Criminalized’ Under Correa”. World Politics 

Review. Aug. 12, 2016.   
 
“Ecuador: Political Interference in the Judiciary.” (April 20, 2018). Human Rights Watch. 

https://www.hrw.org/news/2018/04/20/ecuador-political-interference-judiciary . 
 
Emmott, Robin. (8 October, 2019). “Ex-Ecuador president Correa denies planning coup attempt 

from exile”, Reuters. 
https://www.reuters.com/article/us-ecuador-protests-correa/ex-ecuador-president-correa-d
enies-planning-coup-attempt-from-exile-idUSKBN1WN1IP  

Friederic, Karin. “Violence against Women and the Contradictions of Rights-in-Practice in Rural 
Ecuador.” Latin American Perspectives, issue 194, vol. 41 no. 1, January 2014 pp. 19-38. 
(Article).  

Gómez-Barris, Macarena. The Extractive Zone: Social Ecologies and Decolonial Perspectives. 
Duke University Press. 2017.  

 

110 
 

https://www.eluniverso.com/noticias/2019/10/25/nota/7575452/cuantas-nacionalidades-pueblos-indigenas-hay-ecuador
https://www.eluniverso.com/noticias/2019/10/25/nota/7575452/cuantas-nacionalidades-pueblos-indigenas-hay-ecuador
https://www.eluniverso.com/noticias/2019/10/12/nota/7557179/contraloria-edificio-incendio
https://www.eluniverso.com/noticias/2019/10/12/nota/7557179/contraloria-edificio-incendio
https://apnews.com/8bc44e635f404442ae4126c1e4066d5c
https://www.ohchr.org/EN/NewsEvents/Pages/DisplayNews.aspx?NewsID=16453&LangID=E
https://www.ohchr.org/EN/NewsEvents/Pages/DisplayNews.aspx?NewsID=16453&LangID=E
https://www.amazonfrontlines.org/chronicles/ecuador-historic-indigenous-mobilization-photos/
https://www.amazonfrontlines.org/chronicles/ecuador-historic-indigenous-mobilization-photos/
https://www.hrw.org/news/2018/04/20/ecuador-political-interference-judiciary
https://www.reuters.com/article/us-ecuador-protests-correa/ex-ecuador-president-correa-denies-planning-coup-attempt-from-exile-idUSKBN1WN1IP
https://www.reuters.com/article/us-ecuador-protests-correa/ex-ecuador-president-correa-denies-planning-coup-attempt-from-exile-idUSKBN1WN1IP


Gómez Jutinico, L.A. and Rodríguez Caguana, A. (18 October, 2019).“Las mujeres indígenas en 
el levantamiento popular de Ecuador: dignidad y resistencia”. El Espectador. 
https://www.elespectador.com/opinion/las-mujeres-indigenas-en-el-levantamiento-popula
r-de-ecuador-dignidad-y-resistencia-columna-886709  

 
Harvey, David. “The ‘New’ Imperialism: Accumulation by Dispossession.” Socialist Register, 

2004, pp. 63-87 (Article). 
 
Hernández Castillo, Rosalva Aída. “Fratricidal war or ethnocidal strategy?: Women's experience 

with political violence in Chiapas”. Engaged Observer: Anthropology, Advocacy, 
Activism, edited by Sanford, Angel-Ajani, 2006, pp. 149-169.  

 
Kauanui, J. Kēhaulani. ““A Structure, Not an Event”: Settler Colonialism and Enduring 

Indigeneity”. Lateral, vol. 5, no. 1, Spring 2016.  
 
Keen, Benjamin, and Haynes, Keith. A History of Latin America. Wadsworth, 9th edition. 2013. 

p. 566  
 
 
“Lenín Moreno deroga el Decreto 883 que eliminaba el subsidio a los combustibles” (14 

October, 2019). El Comercio. 
https://www.elcomercio.com/actualidad/lenin-moreno-deroga-decreto-883.html  

 

León Cabrera, José María. “Ecuador’s Former President Convicted on Corruption Charges”, The 
New York Times. April 7, 2020. 
https://www.nytimes.com/2020/04/07/world/americas/ecuador-correa-corruption-verdict.
html  

 
Lind, Amy. “Gender and Neoliberal States: Feminists Remake the Nation in Ecuador”. Latin 

American Perspectives, vol. 30, no. 1, Jan. 2003, pp. 181-207 (Article). 
 
Lorde, Audre. “The Master’s Tools Will Never Dismantle the Master’s House” (1984). Reading 

Feminist Theory: From Modernity to Postmodernity, edited by Mann, Patterson, 2014, 
pp. 258-259.  

 
Mignolo, Walter. (2005). The Idea of Latin America. Malden, MA ; Oxford: Blackwell Pub. 
 
“Ocho fallecidos y 1.340 heridos en las protestas en Ecuador, según la Defensoría del Pueblo” 

(Oct. 15, 2019). El Universo. 
https://www.eluniverso.com/noticias/2019/10/15/nota/7560137/ocho-fallecidos-1340-heri
dos-protestas  

 
 

111 
 

https://www.elespectador.com/opinion/las-mujeres-indigenas-en-el-levantamiento-popular-de-ecuador-dignidad-y-resistencia-columna-886709
https://www.elespectador.com/opinion/las-mujeres-indigenas-en-el-levantamiento-popular-de-ecuador-dignidad-y-resistencia-columna-886709
https://www.elcomercio.com/actualidad/lenin-moreno-deroga-decreto-883.html
https://www.nytimes.com/2020/04/07/world/americas/ecuador-correa-corruption-verdict.html
https://www.nytimes.com/2020/04/07/world/americas/ecuador-correa-corruption-verdict.html
https://www.eluniverso.com/noticias/2019/10/15/nota/7560137/ocho-fallecidos-1340-heridos-protestas
https://www.eluniverso.com/noticias/2019/10/15/nota/7560137/ocho-fallecidos-1340-heridos-protestas


Ortiz, Sara. (Oct. 1, 2019). “El 8 de octubre comenzará una audiencia para saber si Correa y Glas 
son llevados a juicio por caso Sobornos”. El Comercio. 
https://www.elcomercio.com/actualidad/audiencia-caso-sobornos-glas-correa.html 

 
Penenberg, Adam L. “NYU Journalism Student Handbook: Ethics, Law and Good Practice”, 

Arthur L. Carter Journalism Institute. Revised 2020.  
 
Picq, Manuela Lavinas. Vernacular Sovereignties. The University of Arizona Press. 2018.  
 
Picq, Manuela Lavinas. “Where Did the Women Go? Gender Inequalities in Ecuador’s 

Ethno-Politics.” Social Development Issues, vol. 36, no. 3. 2014, pp. 92-107.  
 
“Republic of Ecuador: Constitution of 2008”. Political Database of the Americas. Georgetown 

University. Updated 2011. 
https://pdba.georgetown.edu/Constitutions/Ecuador/english08.html  

 
“Reseña Histórico”, Consejo Nacional para la Igualdad de Género, Gobierno de la República del 

Ecuador. 2020. https://www.igualdadgenero.gob.ec/resena-historica/  
 
Rich, Carole. Writing and Reporting News: A Coaching Method. Wadsworth. 2003.  
 
Riofrancos, Thea. “Beyond the Petrostate: Ecuador’s Left Dilemma.” Dissent, vol. 62, no. 3, 

Summer 2015, pp. 102-111. 
 
Romero, Daniel. (21 October, 2019). “Jaime Nebot dice que mensaje sobre páramo ‘fue sacado 

de contexto’” El Comercio. 
https://www.elcomercio.com/actualidad/nebot-indigenas-paramo-contexto-disculpas.html
   

 

Sanford, Victoria. “From Genocide to Feminicide: Impunity and Human Rights in Twenty-First 
Century Guatemala” 2008. Journal of Human Rights, 7:2, pp. 104-122. 

 
Sanford, Stefatos, and Salvi. Gender Violence in Peace and War: States of Complicity. Rutgers 

University Press. 2016.  
 
“Salvador Quishpe: La lección es que no se debe tomar decisiones unilaterales”, (17 October, 

2019). El Universo. 
https://www.eluniverso.com/noticias/2019/10/17/nota/7562588/leccion-es-que-no-se-
debe-tomar-decisiones-unilaterales  

 
Speed, Shannon. Rights in Rebellion: Indigenous Struggle & Human Rights in Chiapas. Stanford 

University Press. 2008. pp. 118-136.  
 

112 
 

https://pdba.georgetown.edu/Constitutions/Ecuador/english08.html
https://www.igualdadgenero.gob.ec/resena-historica/
https://www.elcomercio.com/actualidad/nebot-indigenas-paramo-contexto-disculpas.html
https://www.eluniverso.com/noticias/2019/10/17/nota/7562588/leccion-es-que-no-se-debe-tomar-decisiones-unilaterales
https://www.eluniverso.com/noticias/2019/10/17/nota/7562588/leccion-es-que-no-se-debe-tomar-decisiones-unilaterales


Speed, Shannon. “Indigenous Women and Gendered Resistance in the Wake of Acteal: A 
Feminist Activist Research Perspective”, Engaged Observer: Anthropology, Advocacy, 
Activism, edited by Sanford, Angel-Ajani, 2006, pp. 170-187.  

 
Solano, Gonzalo. (9 October, 2019). “Ecuador’s protestors march; clashes break out in Quito”. 

Associated Press. https://apnews.com/fc922b2c8baa4cf9a22f6b9481b3e7a9  
 
“Sumak Kawsay: Ancient Teachings of Indigenous Peoples”. Pachamama Alliance. 2019. 

https://www.pachamama.org/sumak-kawsay  

 
Sutton, Barbara. “Poner el Cuerpo: Women’s Embodiment and Political Resistance in 

Argentina.” Latin American Politics and Society, vol. 49, no. 3, Fall 2007. pp. 129-162 
 
Taylor, Diane. “Making a Spectacle: The Mothers of the Plaza de Mayo”. Radical Street 

Performance: An International Anthology. (1998) Edited by Jan Cohen-Cruz, pp. 74-85.  
 
“Toque de queda y militarización en Quito, decreta Lenín Moreno”, (12 October, 2019). El 

Universo. 
https://www.eluniverso.com/noticias/2019/10/12/nota/7557281/toque-queda-quito-decret
a-lenin-moreno  

 

Tovar-Restrepo, Marcela and Irazábal, Clara. “Indigenous Women and Violence in Colombia: 
Agency, Autonomy, and Territoriality.” Latin American Perspectives, issue 194, vol. 41 
no. 1, January 2014. pp. 39-58.  

 
“Una facción indígena quería tumbar a Lenín Moreno y espera el retorno de Rafael Correa, 

revela Lourdes Tibán”(16 October, 2019). El Universo. 
https://www.eluniverso.com/noticias/2019/10/16/nota/7561220/turba-infiltrada-queria-cai
da-lenin-moreno  

 
“Valores/Misión/Visión”, Consejo Nacional para la Igualdad de Género, Gobierno de la 

República del Ecuador. 2020. https://www.igualdadgenero.gob.ec/valores-mision-vision/  
 
“Vandalismo en calles de Quito, atacan Teleamazonas y El Comercio antes de vigencia del toque 

de queda.” (12 October, 2019). El Universo. 
https://www.eluniverso.com/noticias/2019/10/12/nota/7557350/teleamazonas-vandalismo
-quito-calles-bloqueadas-transito-agua  

 
Watts, Johnathan. (24 August, 2012) “Rafael Correa hits back over Ecuador's press freedom and 

charge of hypocrisy”, The Guardian. 
https://www.theguardian.com/world/2012/aug/24/rafael-correa-assange-ecuador-press  

 

113 
 

https://apnews.com/fc922b2c8baa4cf9a22f6b9481b3e7a9
https://www.pachamama.org/sumak-kawsay
https://www.eluniverso.com/noticias/2019/10/12/nota/7557281/toque-queda-quito-decreta-lenin-moreno
https://www.eluniverso.com/noticias/2019/10/12/nota/7557281/toque-queda-quito-decreta-lenin-moreno
https://www.eluniverso.com/noticias/2019/10/16/nota/7561220/turba-infiltrada-queria-caida-lenin-moreno
https://www.eluniverso.com/noticias/2019/10/16/nota/7561220/turba-infiltrada-queria-caida-lenin-moreno
https://www.igualdadgenero.gob.ec/valores-mision-vision/
https://www.eluniverso.com/noticias/2019/10/12/nota/7557350/teleamazonas-vandalismo-quito-calles-bloqueadas-transito-agua
https://www.eluniverso.com/noticias/2019/10/12/nota/7557350/teleamazonas-vandalismo-quito-calles-bloqueadas-transito-agua
https://www.theguardian.com/world/2012/aug/24/rafael-correa-assange-ecuador-press


Wilson, Tamar Diana. “Violence Against Women in Latin America”. Latin American 
Perspectives, vol. 41, no. 1, Jan. 2014, pp. 3-18 (Article). 

 
“The Women of the Amazon Have Come in Peace” (12 October, 2019). Amazon Frontlines. 

https://www.amazonfrontlines.org/chronicles/the-women-of-the-amazon-have-come-in-p
eace/  

 
Zibell, Matías. (14 Oct. 2019) “Crisis en Ecuador: ¿qué hay detrás de la foto más emblemática de 

las protestas indígenas? (y por qué las mujeres son clave en este movimiento)” BBC. 
https://www.bbc.com/mundo/noticias-america-latina-50040317.  

 
INTERVIEWS 
Juan Carlos Calderón Vivanco. Dec. 11, 2019, Juan Valdez Café, Quicentro. Quito, Ecuador. 

Ana Cachimuel. Dec. 12, 2019, Café Intag. Quito, Ecuador.  

114 
 

https://www.amazonfrontlines.org/chronicles/the-women-of-the-amazon-have-come-in-peace/
https://www.amazonfrontlines.org/chronicles/the-women-of-the-amazon-have-come-in-peace/
https://www.bbc.com/mundo/noticias-america-latina-50040317



